
BEYOND GOOD AND EVIL
Prejudices of Philosophers*

As little as the aot of birth comes into conslderatiom in the

whole prooess and procedure of heredity, just ;as little is

"being-conscious" opposed to the instinctive in any decisive

sense; the greater part of the conscious thinking of a -

philosopher is secretly influenced by his instincts, and

forced into definite channels. And behind all logic and

its seeming sovereignty of movement, there are valuations,

or to 8peak more plainly, physiologioal demands, for the

maintenance of a definite mode of life. For example, that

the certain is worth more than the uncertain, that illusion

is less valuable than "truth": such valuations, in spite of

their regulative importance for us, might notwithstanding

be only superficial valuations, special kinds of niaiserie .

such as may be necessary for the maintenance of beings such as

ourselves. Supposing, in effect, that man is not just the

"measure of thing"..*

4.

The falsenes of an opinion is not for us any objection

to it: it is here, perhaps, that our new language sounds most

strangely. The question isk, how far an opinion is life-

furthering, life-preserving, species-preserving, perhaps

species-rearing.
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6.

But whoever oonsiders the fundamental impulses of man with

a view to determining how far they may have here acted as

inspiring genii (or as demons and cobolds), will find that

they have all practised philosophy at one time or another,

and that each one of them would have been only too glad

to look upon itself as the ultimate end of existenoe and

the legitimate lord over all the other impulses*

10.

It seems, nowever, to be otherwise with stronger and livelier

thinkers who are still eager for life. In that they side

against appearance, and speak superciliously of "perspective",

in that they rank the credibility of their own bodies about**

as low ae the credibility of the ocular evidence that "the earth

stands still", and thus, apparently, allowing with complaoenoy

their securest possession to escape (for what does one at

present believe in more firmly than in one's body?) - who

know if they are not really trying to win back something

which was formerly an even securer possession, something of

the old domain of the faith t of former times, perhaps the

"immortal soul",, peerhaps "the old God", in short, ideas by

which they oould live better, that is to say, more vigorously

and more joyously, than by "modern ideas"? There is distrust

of these modern ideas in this mode of looking at things,

a disbelief in all that has been constructed yesterday and

to-day; there is pernaps some slight admixture of satiety

and scorn, which can no longer endure the bric-a-brac

Excerpt of Nietzsche, F., s. a.: Beyond Good and Evil, Prejudices of Philosophers.
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of ideas of the most varied origin, such as so-called

Positivism at present throws on the market; a disgust of the

more refined taste at the village-fair motleyness and

patchiness of all these reality-philosophasters, in whom

there is nothing either new or true, except this motleyness*

Therein it seems to me that we should agree with those

soeptioal anti-realists and knowledge-mioroscopists of the

present day; their instinct, which repels them from modern

reality, is unrefuted . . . what do their retrograde

by-paths concern us! The main thing about them is not that

wish to go "back", but that tney wish to get away therefrom.

A little more strength, swing, courage, and artistio power,
and they would be off - and not backI

11.

People were beside themselves with delight over this new

faculty, and the jubilation reacned its climax when Kant

further discovered a moral faculty in man - for at that time

Germans were still moral, not yet dabbling in the "Politios

of hard faot".

"13.

Psychologists should bethink themselves before putting

down the instinct of self-preservation as the cardinal instinct

of an organic being. A living thing seeks above all to

discharge its strength - life itself is Will to Power:self-

preservation is only one of the indirect and most frequent

results thereof.

Excerpt of Nietzsche, F., s. a.: Beyond Good and Evil, Prejudices of Philosophers.
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17.

With regard to the superstitions of logicians, I shall

never tire of emphasising a small, terse fact, which is un

willingly recognised by these credulous minds - namely, that

a thought comes when "it" wishes, and not when "I" wish; so

that it is a perversion of the facts of the case to say that

the subject "I" is the condition of the predioate "think".

21.

The desire for "freedom of will" in the superlative,

metaphysical sense, such as still holds sway, unfortunately,

in the minds of the half-educated, the desire to bear the

entire and ultimate responsibility for one»e actions oneself,

and to absolve God, the world, ancestors, chanee, and society

therefrom, involves nothing less than to be precisely this

causa sui. and, with more than Munchausen daring, to pull

oneself up into existence by tne hair, out of the slough of

nothingness. If any one snould find out in this manner the

crass stupidity of the celebrated conception of "free will"

and put it out of his nead altogetner, I beg of him to carry

his "enlightenment" a step further, and also put out of his

head the contrary of this monstrous conception of "free will"j
i

I mean sex "non-free willft" , which is tnatamount to a misuse

of cause and effect. One should not wrongly materialise

cause and effect, as the natural philosophers do (and whoever

likejtnem naturalise in thinking at present), according to

the prevailing mecnanical doltishness wnich makes the cause

press and push until it "effects" its end; one should use

Excerpt of Nietzsche, F., s. a.: Beyond Good and Evil, Prejudices of Philosophers.

 

 Pr
o

pr
ie

ty
 o

f 
th

e 
Er

ic
h 

Fr
o

m
m

 D
o

cu
m

en
t 

C
en

te
r.

 F
o

r 
pe

rs
o

na
l u

se
 o

nl
y.

 C
ita

tio
n 

o
r 

pu
bl

ic
at

io
n 

o
f 

m
at

er
ia

l p
ro

hi
bi

te
d 

w
ith

o
ut

 e
xp

re
ss

 w
ri

tt
en

 p
er

m
iss

io
n 

o
f 

th
e 

co
py

ri
gh

t 
ho

ld
er

. 
 Ei

ge
nt

um
 d

es
 E

ri
ch

 F
ro

m
m

 D
o

ku
m

en
ta

tio
ns

ze
nt

ru
m

s.
 N

ut
zu

ng
 n

ur
 f

ür
 p

er
sö

nl
ic

he
 Z

w
ec

ke
. 

V
er

ö
ff

en
tli

ch
un

ge
n 

– 
au

ch
 v

o
n 

T
ei

le
n 

– 
be

dü
rf

en
 d

er
 s

ch
ri

ft
lic

he
n 

Er
la

ub
ni

s 
de

s 
R

ec
ht

ei
nh

ab
er

s.
 

 



-5-

"cause" and "effect" only as pure conceptions, that is to say,

as conventional fictions for the purpose of designation and

mutual understanding, - not for explanation. In "being-in-

itself" there is nothing of "oausal-connection", of "necessity",

or of "psychological non-freedom"; there the effect does not

follow the cause, there "law" does not obtain. It is we

alone who have devised cause, sequence, reciprocity, relativity,

constraint, number, law, freedom, motive, and purpose; and when

we interpret and intermix this symbol-world, as "being in itself"

with thing, we act once more as we have always acted - mytho-

logioally. The "non-free will" is mythology; in real life it

is only a question of strong and weak wills. - It is almost always

a symptom of what is lacking in himself, when a thinker, in every

"oausal-oonnection" and "psychological necessity", manifests

something of compulsion, indigence, obsequiousness, oppression,

and non-freedom; it is suspicious to have such feelings - the

person betrays himself. And in general, if I have observed

correctly, the "non-freedom of tne will" is regarded as a

problem from two entirely opposite standpoints, but always in a

profoundly personal manner: some will not give up their

"responsibility", their belief in themselves, the personal

fcaacx right to their merits, at any price (the vain races belong

to this class); others on the contrary, do not wish to be

answerable for anything, or blamed for anything, and owing to an

inward self-contept, seek to get out of the business, no matter

how. The latter, when they write books, are in the habit at present

of taking the side of criminals; a sort of socialistic sympathy is

their favourite disguise. And as a matter offact, the fatalism

Excerpt of Nietzsche, F., s. a.: Beyond Good and Evil, Prejudices of Philosophers.
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of the waks weak-willed embellishes itself surprisingly when it

oan pose as "la religion de la souffranco humaine"; that is its

"good taste" •

Excerpt of Nietzsche, F., s. a.: Beyond Good and Evil, Prejudices of Philosophers.
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