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CHAPTER X
° INTRODUCTIGE

The twentieth century has seem more technologica]: advances than
the combined efforts of all previous centuries. 'ﬂng rapid acceleration
of pan's seeming control over his enviromment has been quantitatively
an astonishing achievmn;_nt. However, this progress has not been with-
out problems. With this technological grm;th there has avisen a pro-
portionately greater need to set sacial goals giving directioca and
meaning to these advances, so that man may be truly served by a system
meant to improve his huran condition ratker than beco=e enslaved by it.
The problem then is the widening cultural gap between quantitative
growth and the directional quality given that growth, as judged
according to human values.

Progress 1s always a value-laden concept. It proposes the
ultimate question: "Progress toward what?™ The answer to this question
demands the answvering of two further questions: "What is the good life
for man?"” and "How is it to be attained?™ Answers to these questions
have coze from a varlety of sources—religious leaders, philosophers,
politicians, scientists, and polemic mowvelists. This study has chosen
for analysis the social criticism of Erich Fro=m, wvho, as W@ﬁt,
sociologist, philosopher, and secular theologian, has analyzed present .
social structures and has proposed a restructuring of society based on

his interpretation of the true meaning of husan life.
1
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- Since Fromm speaks as only one critic among many on the
socio-political scene, he must vie for influence among popular and elite
groups within the vast theatre of social ferment. To be effective {E:'&4EZJL
in redirectirg society he must marshal all his persuagsive power. For Z&Qéi,
this reason it is quite appropriate that his work be studied by students .
of rhetoric.

If Fromm must be a rhetor as well as a social critic, it is
important for him to analyze the social, political, and economic scene
to judge its recebtiveness to his message. From among the divergént
social groups and classes, he must choose the audience he wishes to
address. Formulating a profile of the social scene and his intended
audience, he must enunciate a viable body of rei;vant values, casting
his social planning in terms expressing these values and thereby making
his proposal acceptable to his audience. Equipped with a full scheme
of strategies, he must finally create foé hinself a platform from
which to voice his message. All of which is to say that the social
philosopher must 1nteract.rheto£ically with society.

If the social philosopher does interact rhetorically with
society, then a study of this interactiom is signifiéantly appro-
priate to the rhetorical critic. Herbert Wichelns suﬁports this
reasoning, as he states:

Rhetorical criticism lies at the boundary

of politics (in the broadest sense) and literature;

its atmosphere is that of the public 1life, its tools

are those of literature, its concern is with the

ideas of the people as influenced by their leaders. i

The effective wielder of public discourse, like the™

military man, belongs to social and political his-

tory because he is one of its makers. Like the
soldier, he has an art of his own which is the

Betz, B. R., 1974: An Analysis of The Prophetic Character of the Dialectical Rhetoric of Erich Fromm,
Northwestern University Dissertation 1974, 378 pp.



Propriety of the Erich Fromm Document Center. For personal use only. Citation or publication of
material prohibited without express written permission of the copyright holder.

Eigentum des Erich Fromm Dokumentationszentrums. Nutzung nur fiir persdnliche Zwecke.
Verdffentlichungen — auch von Teilen — bediirfen der schriftlichen Erlaubnis des Rechteinhabers.
3
source of his power; but the soldier's art is

distinct from the life which his conquests affect.

The rhetorician's art represents a natural and normal

process within that life. It includes the work of the

speaker, of the pamphleteer, of the writer of editorials,

and of the sermon maker. It is to be thought of as

the art of popularization.1

Thus the rhetorical critic may through his analysis of social
philosophy contribute to the understanding of contemporary social
change. To isolate these rhetorical strategies, the rhetorical critic

. must borrow from other disciplines their specific intellectual perspec-
tives. This study has used the insights of social psychology, socio-
logy, philosophy, political science, and ps}chology. No longer can
the scholar afford the luxury of treating any particular facet of the
human experience as his exclusive province. The collage of the human
condition is too complex to be left to an academic "exclusivism” which
can well lead to a tunnel-vision.

If the rhetorical critic assumes this broader academic posture,
he need not apologize for his eclecticism as if he were an undesirable
intruder. 1If, as Colin Cherry contends, society or culture is "people

_in communication,"z then whatever pertains to the social or the cultural
pertains to the rhetorical critic. His goal, like any other scholar's,
is to render existence more intelligible, that is to say, more human,
for in knowing, man discovers more of himself and more of the cosmos.
Whenever man communicates—with hipmself, with other men, or with the

world of nature--he becomes more alive; more real, more a man.

Purpose and Procedures

This study has set as its purpose the analysis of the prophetic
1 s-

character of Erich Fromm's dialectical rhetoric of social criticism,

|
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placing a particular emphasis on the strategic value of the concept of \
alienation. As a rhetorical analysis, this effort attempts to describe i \
what Fromm has said, how he has said it, and finally the rationale under- L\\L
lying the what and how. This procedure assumes that rhetoric 1; an art
form whose purpose is "informative and suasory discourse both spoken
and Hritten."3 Further, it assumes that in every art form.there 18
the artist's rationale which directs and channelé the'energies of the
artist in determining the specific art form. In this study of Fromm,
the particular form is epitomized by the key term prophetic, the proto-
type of which 1is found in the writings of the Hebrew prophets.

The specific purpose here aims at discovering Fromm's rationale

— Tl e b

in developing his strategy of social criticism.’ In order to accomplish
this analysis, 1it has been necessary to devote a sizeable portion of the
study to theory building as the basis for the critical matrix for the
analytic sections. Such theory building has been the focus in chapter
two, where the origins of the prophetic office have been discussed under

the terms: re-birth, vision, and mission. The sources of this inquiry

have been the Hebrew prophets themselves, the theory of Kenneth Burke
and Leland M. Griffin, and the observations made by Fromm himself.
Chapter six iavestigates Fromm’s own concept of the prophetic office
as a form of social criticism. The theory building of chapter seven
attempts to amalgamate the rhetorical implications 1mp11;it in the
;rophetic function and the dialectical method.

Fortunately for his critics, Fromm has a penchant for reflective,

aﬂalytic commentary upon his own work. His introspection is, no doubt,

a result of his psychoanalytic practice. In reading Fromm, one cannot
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help but perceive a thinly veiled autobiographical character in much of
his theorizing, for one senses that his intense involvement with his
material could come only from a deeply personal experience. The com-
pulsion of the prophet is in constant evidence in Fromm's works. Thus
Fromm write§ both as rhetor and rhetorician.

A The three stages in the prophetic development serve as the
structure of the analysis of Fromm's prophetic origir;s. Chapter two
examines his re-birth or awakening. Chapters two, three and four
analyze his vision, his encounters with his god-sources——Spinoza; Goethe,.
Preud, and m. Chapter six treats the final stage of his mission.

Chapters eight and nine focus on the analysis. of the strategy
of alienation as a polemic term. Chapter eight presents an analysi.s
of the immediate value orientation Fromm employs in setting the stage
for his polemic. Chapter nine analyzes the polemic nature of the term
itself, its historical traditions, its specifically rhetoricalAfeatutes,
and lastly, Fromm's dialectical counterpart, de-alienation, or the “sane
society.”

Assuming that the rhetorical art 1s the product of the rhetor's
artistic plan, the rhetorical .critic can exanine the rhetorical fdiom— )
terms, orientations, strategies—-to discover the particular configuration
of the rationale which gave form to the idiom. This procedure concerns
itself essentially with analyzing and describing forms. Here the ci‘itic

treats the analysis of the formation process of the message and interests

himself in process for process’ sake.

Statement of Problems

This study of Fromm's prophetic rhetoric has generated three
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problem areas, one procedural and two substantive. Recognizing that ‘
criticism is essentially methodological, the present work has developed
a critical matrix by which to carry out the analysis. The procedural
problem has called for an adaptation and synthesis of criticai meth-
odologies suggested by other critics. The quality of the analysis will
then be determined by the quality of the synthesis.

Lelend M. Griffin's admonition to the critic of today's leftist
rhetoric is well taken here: "The critic of contemporary left rhetoric,
in his search for compatible instruments of analysis and speculationm, 7
may well look to Burke for models and modes of 'humanistic contem~ /,‘A “

plation.'’ nb The compatibility of Burke 8 method of analysis and

Fromm's method of expression becomes even more’ evident when it is
noted that both men share a basic Marxist and Freudian orientation
which stresses a synergistic, dialectical view of reality.

The two substantive problems arise from the procedural problem
of methodology. The first deals with the definition of the rhetorical
dimensions of prophecy and the second with the execution of the analysis
proper. Although the nature of prophecy has beén the concern of scrip-
ture scholars and theologians fsr centuries, the precisely rhetorical
nature of prophecy has received very little scholarly attention. The
responsibility of this study has been, therefore, to draw from socio-
logical, political, and theological inquiries the rhetorical 1mpliéations
of social prophecy.

The second substantive problem, the application of the derived
methodology to analyze Fromm's rhetorical posture, goes to the very heart

of this study. Fromm's works in many cases are extremely redundant.
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In some instances he has simply taken lengthy passages from earlier

works and incorporated them verbatim into newer works. Also, since his .
~ ~ . Pl

first book in English, Escape froa Freadoa (1941), his terminology has

undergone a2n evolution, as has the specific focus of his eriticism.

Many critics judge that his works of the past ten years lack the direct-
ness of insight and the quality of substance found in his earlier writings.
The final analytic phase of this study faces the problem of

clarity and cospleteness necessary in elucidating Fromm's rhetorical
rationale. This study shares many of the problems Ea-ced by Griffin in
bis study of covement rhetoric which he desc.ribes as a "difficult, and
perhaps, quixotic, undertaking.”> The present author can only heartily-

concur.

* Significance of the Study

If there is a case to be made f?r the significance of this .F’ (J),,/m 1.
study, 1t must rest on the inq:ortanceﬂo_f_t(lra"x_'_qe:_:fe,a:u;,e__s_:g_gd_ztheﬂst_udy, \,,'/,,,l',' .
viz., sgf_i_al criticism as a litérary genre, Fromm as a ?ogial critic,
and the concept of Qliex"xafgion as a social p‘roblemr. .

. The act of socilal criticism 1s essentially the expression of O{_E\"},f

social conscience in meeting problems which affect the human condition
of society. This act of conscience involves three principal functions:
(1) establishing a critical orientation which defines the mature of
*realfty™ and establishing the hierarchy of a value system, (2) the
analysis of the social structure and its effects on the cha‘ractet of
the individuals of the given society, (3) the Judgment of the causes
and effects of social problems and the prescription for social change

needed to ameliorate the problem conditions.
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Certain social conditions must obtain before social criticism
1s either possible or practical. The particular society must have
sufficient economic, political, and social stability so that its
basic self-maintenance needs are satisfied, and so that there is a
solidification of social goals to be challenged. The society must
have reached the level of literacy and education which makes the
transmigssion of ideas possible. Also there must be a-sufficien:
network of communic;tion for the dissemination of the critic's mes-
sage. Finally, a professional intellectual class must exist among
whom there are dissatisfied individuals or ;roups.

The focus of the social critic’s concern has traditiomally
centered on ;conomics, political structure, social-cultural patterns,
but in the final analysis the ultimate concern has been with the
pover structure within the society, fate control—how is power used,
by whom, and gver whom?

éocial criticism dates back to the very beginning of history.
Every political and socfal rggime has had 1its opponents, and some of
the earliest of these were the H;brew prophets, who strongly ‘influenced
Fromm. Probably one of the most celebrated examples of a flourishing
social criticism has been the Athenian democracy. Recently, however,
historians have questioned how encompassing and how effective this
criticism was in Greek society. Because the unsettled socio-economic
scene of medieval Europe made the need for physical survival primary,
no widespread criticism developed much before the iattet part of the
eighteenth century. There then appeared social protest movements and

social criticism to a degree never seen before. As the industrial
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revolution increased the cqmplexity of life and the severity of social
problems, cries of protest incte;sed proportionately.

Social criticism has assumed pany literary forms, for example,
the speeches of the prophets and Socrates, the pamphlets of Tom Paine,
the essays of Emerson, the novels of Upton Sinclair and Orwell, the
plays of Brecht, the poetry of Shelley, Heine, or wl'fitman, the soci-
ology of C. Wright Mills, David Riesman, or Jerry Rubin. Regardless
of the literary form, the impact of the social critic has been real,

and it has been telling.

The second measure of the significance of this study is the 0"7{; .

izportance of Fromm as a social critic. While the measurement of
From's impact as a social critic 1s a highly :elusive ma‘:cer, some
indication of From's significance can be measu:.jed in terms of the i
nuzber of his published works, the number of printings of individual
books, and the nuzber of books and articles which have been written
about hin. .

A voluminous writer, Fromm has authored twenty books and
published over -f;lfty articles during the thirty-eight years he has
lived in the United States. This has been in addition to witing
done during his earlier years in Germany for which he received inter-
national recognition.

An i.ndex‘to the receptiveness of his reading audience may be
achieved by noting several of his best selling books, vhich'vill form
the substance of analysis for this study. Fromm's first volume written

in the United States, Escape from Freedom (1941), judged by Promm's

biographer in Current Biography to be a "landmark in psychology,
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intellectual history, and political philosophy,"6 had gone through
someit‘gtﬁf'oy_i%ugﬁg{gg by 1970. _Th_el&e_ Society (1955) had
reached seventeen printings by 1967. A third voluze, ;I’b._éﬂg:‘_l‘aving
(1956), which has been adopted by many of the university commmity as
a vade mecum for humanizing personal existence, was in its twenty-ninth
printing by 1970.

Fromm, the wman and his writings, has stirred mch discussion
and controversy among academicians as well as among popular writers.
Seven doctoral dissertations in the United States and Latin America
have explored the relevance of Fromm's writings. These scholarly works
have investigated Fromm from the viewpoints of psyci:ology, political
science, sociology, and theology. A variety of:o'ver forty scholarly
and popular articles have discussed Fromm's work, and six full length
books have been written in praise or rebuttal to his views. From's

books have been acknowledged as significant by reviews in such respected

publications as the American Journal of Psychoanalysis, the A—erican

Journal of Sociology, the American Soclological Review, the Atlantic

Monthly, Commentary, Commonweal, the Critic, Ethics, the Kew Renublic,

the New Statesman, Psychiatry, Saturday Review, and Science and

Sociology. By almost any quantitative measure, :lF can be safaiy said
that Fromm as a writer has had an impact on American soclety.

Beyond this quantitative measure of importance; the quality
of a man's writing suggests an inde.x to his importance. By his topics
one may know him. John Schaar, certainly no Frommian devotee, has said
of Fromm: "No writer has tried harder to teach men the way to freedom

without loneliness, reason without rationalism, self-love withoat
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selfishness, authority without repression, religion without theology."7
To this might be added that always and everywhere Fromm seeks the humanity
of man, seeks a social order where man's potentiztities may find full
realization.

A third measure of the significance of this study can be found
in the social relevance of the concept of aliemation. 4ngis Coser and
Irving Howe judge that "no Marxist concept has been more fruitful than

8

that of 'alienation. Richard Schacht in his book, Alienation (1970),

has developed the most extensive and thorough study to date of the con-
cept. He traces its linguilstic and intelle;t:ual background in Hegel
and his predecessors through to Har% and the comtemporary Marxists, and
further examines its polemic and analytic functiom in sociology, exis-
tential philosophy and theology. The fact that so many writers of
varying backgrounds have used the concept points to the importance of
the term as a key to social problems. .
In 1970 Prentice-Hall, Inc. published Booald V. Urick's

Alienation: Individual or Social Problem? in the series, "Inquiry into

Crucial American Problems." Ranking alienatiom with drug abuse, cities
in crisis, poverty, crime, voices of dissent, and othervissues as
leading problems confronting contemporary Amsri:a; the editors describe
the series: "Each book presents an in-depth stedy of a particuiar
problem, selected because of its pressing intrusfon into the minds and

consciences of most Americans t:oday."9

Boundaries of the Study

Becaugse of the wide range of possibilities available to the
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rhetorical critic, certain boundaries @t be set in the interest of
greater efficiency and precision, as well as greater clarity. To
achieve a workable focus on Fromm's rhetoric, this study has limited
its consideration to Ffm'&iﬁﬁiﬁgéég_g&‘&,ihaﬁsﬁg- The
selection of alienation as the key to his prophetic appeal has further
limited the- focus. A final boundary has been established through the
analytic method which has attempted only to describe the rationale of
Fromm's rhetorical strategy and has not endeavored to judge Fromm's
-work in terms of its effectiveness, ethical standards; or comparison

-

with other social critics.

Conclusion

This study, along with similar critical studies, must admit
its abiding limitation, i.e., that here there can be no finished
statezent. Every closing line is but an introduction to a sequel..
Such a limitation is a frustration; but at the same time a source of
‘satisfaction, for it must be recognize& as an ipevitable quality of
man’s never—ending intellectual quest. Were a critic to accept his
own word as final, he w-ould subject himself to a self-defeating c.om—
placency.

Because this study has chosen to review Froma's w.riti.ngs from
certain set perspectives, the resulting insights can hope to be only
partial. The success of such a study can be measured not 80 much by
the completeness of the final product, but rather by the quality of
the stimulus to further investigations which it offers to writer and

reader alike.
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If one grants that criticism is an art, then he must also accept
the icevitability of a free flow of design in the method. The critic,
1ike the artist, does not "Eind" neaning, rather, he makes it. This is
not to insinuate a critical agnosticism behind which the critic can
shield himself in the face of his objectors, but rather simply to recog-
nize the epistemological reality that all knowing is distorting. And
since caly a part of "reality” can ever be abstract:ed; in knowing there
is always unknowing, always the gaps, the voids. Thus is the critic's
dilemma for which there can be no adequate apology save in ackmow=
ledging the fact. ) .

The concluding lines of Edwin Black's Rhetorical Criticism

can serve to underline what has just been said: :

An orientation, together with taste and intelligence,
is all that the critic needs. .If his criticism is
fruitful, he may end with a system, but he should

not, in our present state of knowledge begin with

cne. We sicply do not know enough yet about rhetorical
discourse to place our faith in systems, and it is only
through imaginative criticism that we are likely to
learn more.l0
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CHAPTER II
THE MAKING OF THE PROPHET . . j&o
G%ﬁ?a/@.ch.
History witnesses that there have always been certain »l—, rx)
idie

individuals who have felt the need to proclaim salvation to the world.
This salvation has assumed many forms. In some cases it has been
religious, in others political, socio-economic, or psychological.. Im

each case the promise has been for a new va} of 1ife. These proclaimers

of salvation have all shared a common desire to agita;:e for social change
by a criticism of the status quo, by an emphasis of their particular A
value system, and by a call for hope through renewal. They have come
to society as the conscience of the people, approving and rebuking,
directing and threatening, and in the final analysis, demanding a ne-w
and better world. These "inspired" men and women are the prophets of
their age—both religious and secular.

The prophetic office typified among the ancients in the lives
of men such as Isaiah, Socrates, and Buddha still exists in the modern
world. If anything, the modern day has seen more prophets than the days
of the ancients. The present study has chosen one such ngefn praph.e‘t:’{
Erich Fromm, as the subject of rhetorical analysis, working from the
assumption that a bett-er understanding of the suasory art of the modern

prophet will afford a better understanding of the socfal dynamics of

the period.
The present chapter and those following examine those events

15
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in From's life which have contributed to his formation as a prophet.
The rationale for this procedure rests on the assumption that the cir-
cumstances of the individval’s early life determine to a great extent
the individual's later life. Thus if the rhetorical analyst can gather
details about these formative early events in a prophet's life, he
possesses a better perspective from which to draw his insights on the
rhetorical function of the prophet.

“Three Stages of Evolution 6{ \

'

A study of the Old Testament reveals a three-stage evolution

in the genesis of the prophet. The prophet-to-be first experiences a
rituval re-birth, second, a vision awakening him to the message he is
to preach, arg:l, third, the sense of being sent c;ut to his mission.
While each stage can be discovered logically, it should not be assumed
that each takes place in a distinguishable time sequence. Quite the
contrary, for in the lives of some prophets the three stages may be

- accomplished 1in a single time and place. As far as the theory is con-
cerned, it is not inportant to establish neatly defined moments, but
wvhat i{s important is that the genesis of the prophet be understood as
an all-consuming transformation of an individual who pechzigsm_gosste‘gggd,r_‘

vith an urge to reform society.

The first stage: ritual re-birth

The first of the three stages, the ritual re-birth, has been
suggested by Kenneth Burke's remark that the individual "is not equipped
to be a 'prophet’ until he has been reborn . . . "l This re-birth

frequently takes place during a traumatic experience vhich serves a
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two-fold purpose: first, to awaken in the person a new consciousness 7~ - s
@A AN
of the social evils of the day, and secondly, to wrench him from his ! Lo
vt T s

-8

present state and thrust him into the social conflict of his age. Such Q e
traumatic re-birth can be exemplified in Isaiah's thunderous call fr;m
the Temple sanctuary or Paul of Tarsus's being knocked from his horse.
Burke further suggests that re-birth may offer to the prophet
the occasion to regress to an embryonic seclusion where he might carry
out a symbolic gestation into the prophetic role. Such was the case
in Paul of Tarsus's three year retreat into the desert from which he
emerged as the Apostle of Christianity. Whatever the specific form the
re-birth trauma may take, the results are the same-—the prophet finds
himself so emmeshed, so transformed that he eme;ges from his experience

a new being, inextricably committed to the purposes of his new vocation.

The second stage: the moment of vision

/ I/‘v\

If the first stage brings about the eﬁergence of a new being,
the second stage, the moment of vision, gathers up this new being and
gives the maturing dimension of insight into the transformational pro-

cess. In this maturation, the prophet contacts and communicates with

) his god-source who transfuses him with the truths which constitute his
message--what his goals will be, what means he must employ to reach
those goals, and what his value orientation must be.

The moment of visiﬁn must not be understood solely as an informa-
tive experience, for the vision also solidifies and strengthens the
prophet’s sense of destiny--he has been to the mountain, as had Moses;
be has heard the charges of Yahweh against the people for their sing,

as had Amos;z confronted with the demands of prophesying, he has struggled
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3
in vain to resist, as did Jeremiah; and he has been cleansed and signed
with the live coal of realization, as was Isaiah.4 Once the prophet
has experienced the fulness of his vision, he can only echo the words

of the prophet Amos, "Who can refuse to prophesy?"5 ’ 3’,

&,wgwg
. 3

The third stage: the mission

In the third stage what had been implanted at the moment of
vision as a sense of "mission,” comes to full realization in the acting
out of the prophetic office. The new man through re~birth, engu]:fed by
the compulsive urge and armed with the message of hi—s vision, sets forth
as "one sent™ to bring salvation to his people. These are the three '
stages that will provide the perspectives from .vh:l.ch this study will

proceed in analyzing Fromm's genesis as a social critic, here described :

,V.‘A\ﬂ,(. o=

in terms of the prophetic idiom. . “(I),,“;%'mfju i
' acdd = leut,
Fromn's Ritual of Re-birth e
The transformation accomplished by Fromm's ritual re-birth can
be traced to three elements of his ZOE.EP'-—‘ Of these, two were tense
traumatic events and the third a psychological state which .he endured
throughout his entire childhood. &c' 4
Froza's own recollections of his childhood picture him as o .

'

burdened with oppressive neurotic feelings, vhich may have contributed /»,/:)7.
more than any one element to his re-birth as a prophet. These neurotic

feelings sharpened his awareness of his need to be reborn. He has
described himself as an emotionally isolated, "lonely, pampered boy,"6
an only child "with an anxious and moody father and a depression-prone

7

mother.” H{fs feelings of strangeness and clannishness were heightened
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by the separ;teness fostered by his orthodox Jewish iraining. As a
Jewish boy, he had felt the scorn of anti-Semitism from his Christian
schoolmates. Hils sensitivity prompted him to search for tha "strange
and mysterious reasons for human acl:i.on.“v8 What might well have beem
a psychological handic;p, proved in the long run to be an asset, for
he grew acutely sensitive to his own mental and social alienatioun.
Reacting to this alienatidn, he searched for a vision vhich would end
division, give meaning to life, and excite an expectancy for love,

brotherhood, and peace. Fromm testifies to the fact that his early

emotional pain did much to generate the focus of his life's work: "I
believe that one cannot speak meaningfully of alienmation unless one has
experienced it 1s oneself and in others."? )

In addition to this pervading sense of persomal estrangenént,
two incidents during his early years contributed to his re-birth as a
PIOPhEE-lo The first incident occurred when he was twelve yéars old.
This event, although seemingly insignifica.ﬁt when viewed in itself, had
so deeply affected him that some fifty years after it had taken place,
Fromm could still vividly recall his feelings and oould consider the
event meaningful enough to record it among his recollections of his
formative years. The incident concerned the suicide o_f a beautiful,
young woman artist, a friend of the family. Fromm mentions that he
nuttur;d a strong infatuation for the woman, who was twenty-five and
he was only twelve. When she took her own life immediately after her
father's death, Fromm was crushed by disbelief and loss. What further
disturbed him was the woman's stipulation in her will that she be buried

in a plot next to her father's grave. For a boy as sensitive as Fromm,
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this suicide brought fear, confusion, and an abiding sense of wonder at

such a wasteful, senseless a'ct by an attractive and talented girl whose

life seemed so full of promise. For his brcc;ding questions the young

Fromm had no answers; yet the questions remained restlessly churning in

bis mind and were destined to send him to Freud for an explanation of

the Oedi:pus complex. This event, in addition to contributing to his

study of Freud, also led him to question the psycholoéic.al dimensions

of human love. ,
< ) I

The third occurrence effecting Fromm's re-birth as a prophet, '_,’,!:N',

was a series of events centering around the ‘Pirst World War. Fromm ¢

attests to the War's significance: "Perhaps all these personal

experiences would not have affected me so deeply and lastingly had

it not been for the event that determined more than anything élse ny

development: the First World War."11

In the summer of 1914 the war had broken out, and Fromm was

fourteen years old. What began for him with youthful exuberance over

the German national military effort, mobilization, and the proclamations

of victories, soon waned, as he began to understand the contradictions

implicit in war. One such contradiction was stirred by his Latin teacher

who, while alleging a concern for peace, nevertheless maintainéd as his

maxim, "S1 vis pacem, para bellum.” ("If one seeks peace, he must be

prepared for war.") It was no surprise then that when the news of the
declaration of war was announced, this self-styled lover of peace reacted
8o jubilantly. Such inconsistency in equating national security and the
means of deterring ,war with armament did violence to Fromm's logic.

For him the words of the prophet Micah were the only answer:
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"They shall beat their swords into plowshares, and their spears iato

pruning hooks. Eation shall not lift up sword against nmatiom, mor

shall they learn war any sore."12

Fromm also describes the nationmal hysteria of anti-British

batred which flooded Germany during the wvar years. For the studeants

) who had learned earlier in their English classes the strength and
honor of the English Enpire, the British had suddenly‘beer.\ transformed
into cheap mercenaries, blood-thissty men dedicated to the destruction
of the innocent and all-too-trusting Gerzan bheroes. The German propa-
ganda repulsed Fromm, for in it he saw nati;nal deceit, a fantasy
foisted upon the people which could accornlish only the denigration
of German integrity. The rise of Narism and the effectiveness of the
national propaganda machine recalled for him the earlier national

hysteria. In Escape from Freedom- (1941) he forrulated an amswer to

his childhood question, as he analyzed the psychology of Nazism.

Fromm recalled further how he was jolted out of his Wh enth':x—
slasm for German nationalism. The incident took place during his English
language class where the students had refused to learn the British na-
tional anthem. In the face of this resistance, the instructor stood
calm and met their challenge: "Don't kid yo;xselves; so far England
has never lost a warl” Fromm reflects ca his reaction to the statement:

Here was the voice of sanity acd realism in the
midst of insane hatred—it was the voice of a re-
spected and admired teacher! This one sentence

and the calm, rational way in which it was said,
was an enlightenment. It broke through the crazy
pattern of hate and national self-glorification 13
and made me wonder and think, "Pow is it possible?”

Froum's appraisal of this dramatic scene underlines three key concepts
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of his work: realism and rationality put into practice to produce

sanity.

Fro=m's opposition to this war and to all wars grew core and
more solidified as the casualty reports began to list uncles, cousins,
and older schoolmates. War's realism was beginning to strike closer
to home. At the same time what had been propagandized as a "War for
Freedom” forced on Germany was being challenged. Panq;hleteers as well
as members of the Reichstag voiced their opposition to the ‘::ar. From's
anti-war sentiments were further reinforced by stories of young men
slaughtered in the trenches. Disillusionmex;t spread as the earlier
promises of swift victory, the protestations of German innocence, the
accusations against a fiendish enemy, the offers of peace—all proved
to be 1ies. So it was that the massive effort of the national propa-
ganda machine taught Fromm t6 distrust national purpose as a rationale
for the ipnhumanity of war.

War's brutalizing effects upon his homeland only deepened
From's love of humanity, justice, a.nd truth, taught him through the
xabbinical traditions. He reflects on .the transformation which took
place within him: "The longer the war lasted, the more I changed from
a child to a man."# By the time the war had finally ended, Promm found
himself a "deeply troubled young man who was obsessed by the question
of how war was possible, by the wish to mﬁerstaud the irrationality of
human mass behavior, by a passionate desire for peace and international
understanding. 'Hore, I had become deeply suspicious of all official
1deologies and declarations, and filled with the conviction 'of all one

wust doubt.'"13
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What has been considered here as the first stage in Fromm's
development as a prophet ended with his experiences of the FPirst World
War. HBis re-birth had shattered the protective shell of childhood and
had delivered hiz a new man. The fantasy of nationalism had disappeared,
leaving hin suspicious of pseudo-patriotic dogma. His meurotic youth
had equipped him with a sensitivity to the world about him superior to
that of the normal man. The same feelings of isolation eqricbed him
with a passionate obsession to find answers to questions concerning
society’s role in determining man's behavior. Finally, his compulsive
nature eadowed him with an insatiable appettte for work to answer the
questions which so obsessed him. . ’ R

Just as natural birth is but the beginning of life and growth,
synbolic re-birth represeats onlyv the beginning of the further growth
of the propket. Re-birth transforms the prophet to the extent that he
becozes a new being, equipped with a readiness to be filleci with the
prophetic vision. Re-birth means an intensification of the prophet's
sensitivity to the problems of evil as veli as to his potentialities
for effecting good in society. The re-born prophet thirsts for answers
to questions arising from his birth trauma. This condition of deep need

leads the prophet to the second stage of growth, the ooment of vision.

The potentiality of symbolic re-birth is actualized in the moment’

Fromm's Moment of Vision

of visfon. An open receptiveness to new frames of reference, motives, and
goals readies the propbét for his ultimate stage of growth, which is his

uissfon to preach salvation.
Although Promm's vision afforded him information, it should not
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be construed as the mere accumulation of facts, but rather the formation
of a new Weltanschauung proper to the role of prophet. The pervading
tone of Fromm's new Weltanschauung was characterized by the spirit of
the Hebrew prophets, which he has described as 'a passionate, moral con-
viction and the uncompromising search for truth and the courage to express
1¢."16 This tradition of the Hebrew prophets has, according to Fromm,
been handed down through the writings of Spinoza, Goethe, Freud, and
Marx. And of these four, Marx stands out as the most insightful, pos- v
sessing a "woetic quality which is rarely to be found in philosophical
or political writings."l7 Fpreud impressed Fromm as an admited.aud enor—
mously creative thinker, yet never as a man or writer to touch him ;s
had the prophets or Marx.

This chapter will conclude with a discussion of the impact om
Fromm of the Hebrew prophets, Spinoza, and Goethe., Later chapters will

treat Preud's and Marx's influence.

The Hebrew prophets

Fromm was reared in an Orthodox Jewish middle-class family
with _—a_F_]_.gpg line of rabbis om his father's sidf; The world of rai)binical
literature awakened his awaren;ss éo the possibilities of life lived in
the fulness of love and justice. So different from the greed for power
and wealth prgvalent: in contemporary society was the religious atmos-
phere in which he grew up, that one biographer has moted:

In many respects Fromm grew up in a world closer'to

the late middle ages than to the twentieth century—

but he was also part of the latter--and the experience

of the opposition between the two wag one of the creative
forces in his 1life. (Italics added.)

Betz, B. R., 1974: An Analysis of The Prophetic Character of the Dialectical Rhetoric of Erich Fromm,
Northwestern University Dissertation 1974, 378 pp.



Propr{ety of the Erich Fromm Document Center. For personal use only. Citation or publication of
material prohibited without express wrjtten permission of the copyright holder.

Eigentum Qes Erich Fromm Dokumentationszentrums. Nutzung nur fiir persdnliche Zwecke.
Verdffentlichungen — auch von Teilen — bediirfen der schriftlichen Erlaubnis des Réchteinhabers.

25

Within this religious training the 0ld Testament vritings -
formed the vital core. In reference to his early contact with the

Scriptures he recalls:

. « - [they] touched me and exhi]atated me more
than anything else I was exposed to. Not all of
them to the same degree; I was bored by or even
disliked the history of conquest of Canaan by the
Hebrews; I had no use for the stories of Mordecal
or Esther; nor did I-——at that time-——appreciate
the Song of Songs. But the story of Adam and
Eve's disobedience, of Abrahan’s pleading with
God or the salvation of the inhabitants of Sodom
and Gomorrah, of Jonah's mission to Nineveh, and
many other parts of the Bible 1zpressed me deeply.19

The early chapters of Genesis with their story of Eden pl.a;:ted
the seed for his growing concern over the question of good and evil in’
human existence and of the meaning of salvation. The prophets, however,
offered Frorm the main focus of his biblical formation, for in them he
discovered the message of hope for which he had been searching:

But more than anything else, I was moved by the
prophetic writings, by Isaiah, Azos, Hosea; not
so rpuch by their warnings and their announcement
of disaster, but by their promise of the "end of
days,” when nations "shall beat their swords into
plowshares and their spears into pruning hooks:
nation shall not lift sword against nation, neither
shall they learn war any more;" when all nations
will be friends, and when the "earth shall be

- full of the knawledge of the Lord, as the waters
cover the sea.” The vision of universal peace
and harmouy between all nations touched me deeply

- when I was twelve _an_d thirteen years ol_d. (Italics

added.)

From learned to interpret the message of the prophets through
his study of the Talmud, the book of traditional laws and rabbinic
commentary. His Talmudic teachers, whom he describes as all "represen-

tative of the h\mal.:d.stic wing of Jewish ttadit:ion,“21 made a lasting
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impression on his social and moral thinking. Each man brought a distinct
coloration to Fromn's intellectual experience. While in Frankfurt he
studied with Martin Buber, although he acknowledges no significant in- >
fluence on hin; by“Bl.ﬂle;r‘.z? _During the same period he was ﬁmred by "'-‘.lfl“:' -
his mother's uncle, Ludwig Rrause, a quiet tradi'tinua.l.ist scholar, "1lit-
tle touched by modern thOUzht,"ZJ who displvayed a love of opera as well
as of the Law. From Rabbi Krause Ftomx;1 learned a tireless dedication
to study and scholarly sincerity, the example of a man without ambition
for fame or position. . _- .

Another teacher in Frankfurt, Nehemia Nobel, taught Fromm the
traditions of mysticism, both of Jewry and Western humanism. This con-
' 2/

tact may in part explain Fromm's deep attraction for Meister Eckhatt,/

author of The Cloud of Unknowing. After his move to Heidelberg for his

university training, Fromm came under the influence of Rabbi Salman B. /’?z, he -
—~—

Rabinkov, whom he describes as ", . . rooted in the Hasidic tradition Aosey

—_—
e +« o a Socialist and a modern scholar."?5 Rabinkov's social concern
_gave Fromm an insight to the social relevance of Jewish tradition.
From each of his Talmudic teachers Fromm received an awvareness of the
unique potentiality of human nature, which has carried throughout all
his writings as the pivotal point of his rhetoric.
A later chapter will discuss Fromm's own description of the

message of the prophets. The present coverage has merely recounted

Fromm's contact with prophetic literature.

Baruch Spinoza
As has been mentioned above, Fromm views the writings of the

geventeenth century Dutch philosopher, Baruch Spinoza, as an heir to
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the legacy of the Hebrew prophets. Spinoza contributed to Fromm's

vision in two ways—first, by the example of his life style with which

Frozm could strongly identify, and second, by his tixought which offered

insights which have contributed to the essential prophetic strategies ’
"’—r;:(, L;//Q(f"

of Fromm's rhetoric. Frs i + / !

The first consideration is the similarities of life styles

common to both men. Each had been reared in a strict orthodox Jewish
home, receiving a thorough grounding in Jewish tradition. From this
deep religious involvement both men es_tfin_ggg ‘thenselves during their
early adult life. Each suffered from misunderstanding and jealousy,
on the part of former colleagues. Each collaborated professionally
wvith pen who had formerly been Catholic pries:s.: Beyond these seem—
—— L LT e -
ingly casual similarities Fromm's primary identification with Spinoza
arogse from Spinoza's role of liberator, reminiscent of Moses, the
first and greatest of the Hebrew prophets. Fromm acknowledges that
from Spinoza he discovered that the "aim of life 1s liberation from
bondage._"26 For Spinoza viewed man as a prisoner of the forces of
society outside his conscious self, as well as of passions and desires
within his unconscious. .From notes that these powers work furtively
"behind our backs."27 Dominated by such controls, men become the slaves
of illusions and thus develop into "somnabulistic, unfree, determined,
dependent, passive persons."8 promm credits Spimoza with the distinction
of being the " . . . first thinker who had a clear concept of the uncon-

scious . . . ." For Spinoza this very existence of unconscious motivation

constitutes human bondage .29
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Spinoza, the 1liberator, was also Spinoza, the ratiomalist,
for only the power of reason, as he saw it, could free man from the
shackles of both religious unrealities and social stereotypes. I=
their religious rationalism both Spinoza and From= turned to the .
writings o‘f")?;sgs Haimn,.slx‘dgs, the twelfth century Spanish rabbi, M@ﬂ ’ﬁc‘v »
philosopher, and theologian, who called for an end to religious uyths
and for a God who could be "understood.™ Haimnades's; courage in
propounding such revolutionary heresy served as an eﬁmple for both
men to live by, as well as an intellectual perspective by which to
guide their thinking. It is not surprising ‘I:hat Fromm has called
Maimonades the "greatest Hebrew ph:llosopher.“30

Fromm has well summarized Spinoza's life style as liberator

and rationalist, describing him as a wan dedicated to achieving for

society as well as for the individual " . . . an ever-increasing
31

awareness of the reality inside and outside man.”

Life style alone was not all that attracted Fromm to Spinoza,

o

for underlying his life style were the intellectual perspectives which Ji&""«f

an
.
[y

. gulded him as liberator and rationalist. Here it was that From enjoyed ! ¢ (:

_the greatest identification with Spinoza—his dialectical orientation,
his concern for the affective elements of persuas;ion, his stress of
ethics, and his search for stability of intellectual inquiry through
the formulation of laws. .

As liberator, Spinoza found it necessary to choose a perspective

" by which to analyze human behavior in order to di:..'ect it. He sgelected

a dialectical perspective by contrasting activity and passivity in human

motivational patterns. Such a polar orientation he considered to be
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essential for the understanding of man. With this particular orien-
tation Spinoza had, Fromm notes, considerable influence on Marx, as
well as Hegel and_Goethe.32 Applying this coantrariety to the under-
standing of emotions, Spinoza distinguished between active and passive
emotions which lead to opposing character traits. Examples of active
emotions would be fortitude and generosity; which prompt positive,
self-initiating gtaits allowing the individual full self-direction
and self-expression and algo permitting free and insightful thought” -
processes. The passive emotions render man subservient; a slave to
his passions, distorting his thinking by apﬁealiﬁg to }11usious and
frrationality. -

As a persuader, Spinoza offers his audience a'cleatly defined
dichotomy of choice between all that is good (activity oriented) and
that which 1s bad (passivity oriented).

While he used dichotomies for rhetorical purposes, Spinoza
also recognized the synergistic character of human existence and dis- °
covered what many psychologists were slow to appreciatg, namely, that
" . . . intellectual knowledge is conducive to change only inasmuch
as it is affective knawledge."33 Had Freud, for instance, been aware
of this principle he would not have gad to revise his therapeutic
technique of "interpretation," which, as he first employed it, neg-
lected the necessary affective communication with the éatient. This
realization of the inter-working of intellectual and affective know-
ledge also destroys the dichotomy which is often presented between
rational and emotional arguments and which frequently obscures rhetori-

cal analysis made along the lines of such exclusive categories,
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5p1noza s deep concern for moral responsibility 1n human behaviot -J R R
follows the prophetic tradition of social criticism. His quest for free-
Pubtminties
dom was his proffering of salvation, and this was the goal of his ,i
whole ethical system. Salvation for Spinoza’s ethical man was to be
more than a freedom from, rather a freedom for. HMan is bound, in
Spinoza's view, to seek out true reality—the good, the true, and the
beautiful. This reality is to be found within man himself who pos-
sesses also in himself the means of discovery. Structuring this very
positive concept of man, Spinoza offered as the ideal for_ mag' s trans—

n34

formation the awak.ened aware, active, mdepemdent person. Along

these lines Fromm has modeled his ideals of human health and ‘perfeccion.

for the sane man in the sane society.

In describing Spinoza's orientation Fromm makes several dis-
tinctions which clarify his position. First, vSpinom avoids an abso-
lute determinism by acknowledging that some factors of man's eiistence
are beyond his control, but man still possesses the imnate capagity to
liberate himself from bondage to freedom. "The conquest of freedom is
possible by rea.aon, by adequate ideas, by ayareness, but it is possible

‘only 1f if man “uakeg the effort with more l.abor than ‘most - men are uilling

‘ _t_:_q_.mﬁ." (Italics added.)3’ In this last statement Fromm side-steps
the accusation of philosophical Pelagianis\l.' He suggests that his ideal
of freedom may actually be accomplished by only a small minority of men.

Fromm discovered 1in Spinoza a synthas:is of human behavior which
rejected the relativism prevalent today and advocated especially by
those in the cultural school of psychoanalysis, e.g., Kardiner, Hormey,

and Sullivan. Fromm criticizes this relativism: "Happiness is looked
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upon as a matter of taste and preference, irrespective of the quality
of the particular desire."3® fhis he contrasts with the humanistic
tradition of which Spinoza was a part and which emphasizes that " . . .
bappiness, while not at all identical with obedience to norms given by
an extern%l authority, nevertheless’is also not ‘relative’ but subject
to norms which follow from the n;tute of man."37 Spinoza's acceptance
of a universal concept of human nature and his search.for synthesiS
through laws mark him as a philosopher of the Enlightenment, and fol-
lowing Spinoza's lead, Fromm has formulated the fundamental principle
that " . . . buman nature, though being the ;roduct of historical eQQ—
lution, has certain inherent mechanisms and laws, to discover which is
the task of psychology."38

In summary, Spinoza afforded Fromm a vision of the prophetic
office as seen in his roie of liberator and revolutionary. The vision
of prophetic promise took shape in the awareness of man's positive,
creative powers of reason, the moral necessity to discover'the whole
of freedom within himself, and the possibility that such goals were

knowable and convertible into laws of human nature. In such liberation

through awareness man can find freedom, and in freedom his salvation.

Johann Wolfgang von Goethe
Goethe has been called the greatest of the German poets, but

beyond the artistry of his poetry he brought to eighteenth century
Germany a renewed vitality during a period of intellectual and political
depression, A man of restless exuberance, calm optimism, and widely

divergent interests and abilities, he displayed an acute sensitivity to
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reality about him. With Goethe Fromm could find eunch to identify—as
a man and as a thinker.

Goethe, like Fromm, was born and grew up in Frankfurt-Ax-Main.
As a boy, Fromnvedintheshadowofthgfmdmethehausandgtev
to discover im the literary hero of his native city an intense kinship
of spirit which would synthesize the goals of his life's work.

Goethe, as a human figure, was complex and in many ways contra-
dictory. While searching for mystical religious experience and offering
a strongly moralistic tone in his vd.tin;s, he could nevertheless ca.rry
on a lifelong succassion of love affairs, seeni.ngly drawn to every beau-
tiful woman he met. His revolutionary spirit showed itself in the mood
of _Stﬂ und Drang, daring to defy the literary conventions of tradi-
tional poetic form and to expre.és iorediate personal reaction of thought;
emotion, and impression. What Fro=m perceived in Goethe's liberated
literary spirit, he would leter translate fnto his own spirit of socfal
criticism, demanding that each man reject the d:-.rar-fing forces of encul-~
turation, stereotyping, and self-destruction and accept spontapeity per-
mitting him to relate persomally to himself and the world about hin.

In Goethe's play, G5tz won Berlishinzer, Fromm saw dramatically
presented a plea for justice and freedom, and this same plea Promm has
cixoaen as a continuous theme throughout all his writings. Goethe's
ceaseless optimism concerning man's capabilities to perfect hinself
reflected his acceptance of the principle of human growth through evolu-
tionary processes. Froma describes this optimisn:

The philosophers of the eighteenth and nine~

teenth centuries (especially Goetke and Herder) be-
lieved that the humanity (Buzanitaet) inherent in
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man leads him to even higher stages of development;
they believe that every individual carries within
himself not only his individuality but also all of
humanity with all its potentialities. They consider
the task of life to be the development toward to-—
tality through individuality; and they believed

that the voice of humanity was given to everybody
and could be understood by every human being.39

Fromm's own optimism and his vision of the free, productive
individual are strongly reinforced in Faust, where, as he notes,
"Goethe gave the most outstanding expression to this concept of the

‘ever-striving man.'"ko From Goethe Fromm learnmed also the interaction

of the individual with the world about him:*

Enowledge is not obtained in the position of the
split between subject and object, but in the position
of relatedness. As Goethe put it: 'Man knows him-
self only inasmuch as he knows the world. He knows
the world only within himself, and he is aware of
himself only within the world. Each object, truly
recognized, opens up a new organ within ourselves.™

41
This epistemological insight Fromm later found more fully developed in
Marx's theory of the interrelated wholeness of reality.
Promm shares with Goethe the universalism and internationalism
of human brotherhood, a corollary of a dynamic humanism:
The most complete and profound expression
of this humanism appears in the thought of Goethe . . . .
GCoethe wrote (in 1790): "At a time when
everybody is busy erecting new fatherlands, the

fatherland of man who thinks without prejudice and
can rise above his time 1s nowhere and everywhere.

n42

Just as there were similarities of note in comparison of
‘Spinoza's 1ife with that of Fromm, so have there been similarities
between Goethe and Promm. They both had found the expression of their
need for religion without dogma and morality without legalism satisfied’

in the theories of Spinoza. A relentless curiosity drew both men to
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a wide spectrum of social and political causes. Both men had felt
the need for a retreat. This for Goethe was accomplished during a
critical tso—year period im Itzly vhen he perceived a new vision of
his mission 23 2 writer. Promn's winter residence in Mexico has allowed
him this same semse of self-realization as a socfal critic. One inter—
viewer couments:
« « - I believe that one striking feature of his

personality is a high degree of dedication to work

and an existence a2llowing time for creative contex~

plation. Ouor interviews were conducted in the office

of his lovely ho—e in Cuernavaca, and as I observed

bin there I was left wvith the impression that he had

forad in Ccernavaca a place where he can seek the

kind of self-fulfillment which he feels is important.43
Another parallel between the two men is the aspiring to dynamic leader-
ship. Goetbe's success in bringing a renaissance to German intellectual
and political 1life created an excellent model for Fromm in his quest
for influence in the United States and throughout the world. Finally,
the practical wisdom and epigramatic style of Goethe are also found inm
Froma's writing style.

In summary, From learned from Goethe that man's purpose is
an "eternal search for the meaning of life."44 According to Goethe the
meaning of 1ife must be built upon the awareness of four things: (1) the
universal brotherhood of man, (2) the need for productive human existence,
(3) the dynzmic structure of reality, (4) the expression of spontaneity

as the means to freedomn.
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CHAPTER III

FROMM'S VISION OF FREUD

Although the influence on Fromm of Spinoza and Goethe
should not be minimized, it was far outstripped by that of Sigmund
Freud and Karl Marx. Freud's influence will be discussed in the pre-~
sent chapter, and Marx's in the following chapter. )

Fromm's academic exposure to both Freud and Marx began during
his university years at Héidelberg. There he studied with Alfred Weber
and Karl Mannheim, working conjunctively in psychology and sociology.
This training equipped him with the insights of both disciplines enabling
him to come to a broad understanding of the social processes, and thereby
qualifying him for his 1life's work as social critic. »

Having finished his doctorate at the age of twenty-two, he began
work in psychiatry and psychology at tye University of Munich iﬁ 1923.
The following year he started psychoanalytic training with Drs. Landauner
and Wittenberg, two analysts who were to become dominant figures in the
American psychoanalytic movement in later years. In 1928 he took up
residence at the world famous Berlin Psychoanalytic Institute, where he
trained under Theodor Reik. Reik, like Fromm, was a lay analyst, that
is, hé obtained his certification as a psychoanalyst uithoﬁ: prior
medical training.l

The practice of allowing lay analysts, while exceptional, was

not uncommon, and a great deal of controversy raged over their
38
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acceptability.z Freud himself never objected to lay analysts. Jones
suggests that the reason for this was the harsh treatment Freud A
‘received from the medical profession in Vienna and that he conceived
of psychoanalysis as a unique profession and not the "mere handmaid
of psych:latty."3

As bas been mentioned in the previous chapter, Fromm recog—
nized his own psychological needs, and one may assumla that Fromn's
interest in Freudian theory was as much motivated by personal
questions as by social questions. Be that as it wmay, Fromm did 'find:
in Freud an enlightening vision of what he.hi.nself could become, what
goals he might seek, and some of the means of achieving those goals.

This chapter is arranged according to :two cagegoriea of
influence: first, the effect of Freud, the man and his ethos, upon
Fromm, and second, the effect of Freud's ideas. In each instance, the
purpose is to demonstrate how such knowledge contributed to Fromm's

growth as a prophet.

Freud: The Man and His Ethos

The impact of Freud's ethos came upon Fromm in two ways: first,
the personality characteristics of the man, and second, similar exper{i~
ences in the two men's lives.

One cannot read Fromm's writings without sensing the strong
sense of indebtedness to Freud, as well as the deep respect for the
man whom he has called one of the architects of the modern m:.»rLd.4
Beyond superficial similarities of personality, perhaps the basis for
this identification arises from the mutual ambitions shared by the two

men. According to David Bakan's controversial intetpretati.on,s Freud
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conceived of himself as a Messiah with a strong identification with the
military achievements of Moses. Bakan would also 1link Preud with Jewish
mysticism. If ome accepts Bakan's thesis, an important parallel can be ‘
dravn between Freud and Fromm.

Fromm too has vri.ttenAa biographical work on Freud with a title .

strongly suggestive of the prophetic role, Sigmund Freud's Mission ~

(1959). while Fromm's secondary purpose may have been to de-mythologize
Freud by revealing his vanity, harshness, vindictiveness, authoritari-
anism, and hypersensitivity to criticism, it may also be said thit
Froom’s purpose is to present a backdrop before which to portray many
of his own messianic visions. Fromm is aware that he has distilled
the essence from Freud's message, and as his dfsciple and spokesman, he
1s in a position to carry on where Freud was forced to stop. Fromm
likens him to the Moses whom he so aspired to imitate:

« « » he wants to show man a promised land of reason

and harmony, and yet he can only visualize it from

afar; he knows he will never get there, and he pro-

bably senses, after the defection of Joshua-Jung,
. that those who stay with him will not get to the

promised land either. One of the great men and

pathfinders of the human race, he has to die with

a8 deep sense of disappointment . . . .6

After ten years practice as an "orthodox" Freudian, Froum broke
with the hierarchy of the movement over matters of essential theory
such as the 1ibido, as well as such rubrical matters as the use of the
couch for therapy sessions. Within the rigidity and authoritariaznism
of the movement Fromm found that "dog;ma, ritual, and idolization of the

7 In such a movement

leader [had] replaced creativity and spontaneity."
he knew he could find no meaning or purpose for his work, and thus he

wvithdrew.
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In his apostasy he vas joined by Karen Borney and Harry Stack
Sallivan, soon after his'caning cosmzria in 1934. The three worked
together formulating an integratioa of psycboanalysis, aattropolozy,
and sociology, during the 1930'-5 and 19@'3 watil differences in their
theoretical exmphasis mede a sepzraticn pecessary. In comparing hio-
self vith Horney and Sullivan, Froms has remarked that he felt "uch
closer to Freud than Borney or Sullives felt . . . ."8 The pride
engendered by his closeness to Fremd is accentuated by a further
description of his perceived relztiomnship with Freud: "I feel sooe-
what like a pupil and translator of Fremd r.;no is attempting to bring
out his izportant discoveries in order to earich and deepen them by
liberating then from the somewhat marrow 1ibido’ theory.™ This per-
haps 1s the clearest statement of his role a2s Freud's p;:ophet., hig ‘
spokegmn. Freud's discoveries zre so important that Fromm rust
remain the pupil, yet they are not so complete that they might not
need amplification, further insight, aud broader perspective.

Frora shares with FPreud the expanied vision of prophetic
reformer, while differing with bim ca the neans neczssary to carry
out that reforn. Belen Walker Punmer takes note of this visfon: "One
has to understand his [Freud’s] striving to be a world reformer to see
that he wanted to conquer the world with an ideal—of the control of .
passion by reason—and to understand <hy Freud built a psychoanalytiz
movement which was internationally and hierarchically organized."l0

Froem describes Freud's gozl as the founding of "a movement for
ethical 1iberation of man, a new secular and scientific religion for an

elite which was to guide mankind."n Froom takes exception to several
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features of Freud's method of liberating mankind. He feels that the
religiosity of the movement has led to the rigidity of dogmatism and
bureaucracy working toward the inevitable defeat of the very goal of
liberation which Fromm himself totally embraces. A second point of
disagreement is the elitist character of the movement, for leadership
emanating from a.cloeed circle of the "initiated™ does violence to
Fromm's essential democratic trust in the ability of the people to
choose visely,’and can spawn only a sterile and inbred sense of direction
which he has witnessed among the twxadition-bound, orﬂ;odox FPreudians.

Beyond their differences over the mé;ns appropriate to achiev-
ing the liberation of man, Fromm does find that his ambitions to bring
psychoanalytic healing to the broad spectrum of ‘social illness have
been envisioned by Freud, albeit with a note of caution:

I would not say that such an attempt to apply psycho-
analysis to civilized society would be fanciful or
doomed to fruitlessmess. But it behooves us to be
very careful, not to forget that after all we are
dealing only with analogies, and that it is dangerous,
not only with men but also with concepts, to drag

them out of the region where they originated and have
matured. The diagnosis of collective neurosis, more-
over, will be confronted by a special difficulty. In
the neurosis of ar individual we can use as a starting
point the contrast presented to us between the patient
and his enviromment which we assume to be "normal,"”

No such background as this would be available for any
society similarly affected; it would have to be supplied
in some other way. And with regard to any therapeutic
application of our knowledge, what would be the use of
the most acute analysis of social neuroses, since no
one possesses the power to compel the community to
adopt the therapy. In spite of all the difficulties,
we may expect that one day someone will venture upon
this research into the pathology of civilized communi-
ties.

A second line of influence which Freud had on Fromm's prophetic
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vocation can be traced to a pattern of similar personal experience
which contributed to the transformation of each man into his pro-
phetic role. Both men were influenced by their cultural Jewish back-~

13 Fromm carried his interest in Jewish tra-

grounds and affirmed it.
dition with him through his days of university training, to the extent
of choosing as his topic'for his doctoral dissertation the
socio-psychological sl:tu;tute of three Jewish sects:. the i(arai.n,
the Chassidim, and Reformed Judaism. Regarding Freud's commitment
to Jewry, Bakan makes the point that "Freud's repeated affirmation
of his Jewish identity had greater signifi;ance for the development
of psychoanalysis than is usually recognized."u' He goes on to note
that Frend's strong Jewish identification brought him into the midst
of the strugglgs and issues of Jewish mysticism. Parallel to this,
is From='s study of the Jewish Mystics, esvecially Moses Maimonides.
Froz='s interest in mysticism reached beyond the Jewish tradition to
the writings of Meister Eckhart and of Zen Buddhism.

Another common experience was the influence -both men felt
froz Goetllie. The German poet’s impact on Fromm has been recounted
earlier; for Freud he was the stimulus which led him to his life's
career. As a boy in his teens, Freud had secretly looked to Goethe's
great 1iterary genius for his life's model, and this literary semsi-
tivity remained c}.:roughout his entire 1ife. Upon graduation surma cum
laude from the gymasium Freud abandoned his literary ambition to fol-
low a professional career in medicine. The practice of medicine itself

was not, however, the principal attraction for Freud. His horizons were

broader. In 1873, the year of his graduation, natural scilence was
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beginning to burgeon with the hope of supplying questions and answers

about life more complete and more valuable than those which philosophy
offered. Goethe, as artist, philosopher, and scientist, showed young

Freud the way. Puner describes the crucial scene.

. « » the event that clinched his [Freud's] decision
to enter medical school was his hearing, shortly be-
fore his graduation in the summer of 1873, Goethe's
essay on Nature read aloud at a popular lecture by
Professor Carl Bruhl. Professor Bruhl was a man
with a thrilling voice and the power to communicate
his literary excitement. As he read, passages from
the Essay began to engrave themselves on the boy's
mind . . . .

So a pantheistic paean to the glories of
nature, a poem not a treatise, confirmed this child
of his century in his choice of a career. Since
Goethe could be enlisted on the side of scientific
inquiry, since he could inspire the boy with echoes
of .sentiments he recognized as his own, the path
was clear. For in Goethe, who synthesized the
spirit of German nineteenth-century culture, Freud
recognized a kindred spirit. This kinship was
based in the boy's mind not only on Goethe's
feeling for nature, but on certain similarities
between his life and personality and Goethe's.l5

The emotional impact of World War One was shared by Fromm and
Freud in much the same way. Puner recounts Freud's dismay over the
challenge to his life's work by the irrational forces of war.

He was confronted not with the triumph or potential
triumph of reason, but with its opposite: all those
primitive, destructive, hostile drives he had spent
his personal and professional life in combating and
subjugating. What was the use of reason and his
own lifelong dedication to its service if in the
end man was still intent on murdering his brother?
Must he resign himself to the recognition of a
truth he had been fighting all his life--that man,
despite the intelligence which differentiates him
from the ape, is still a hopeless victim of his
animal instinct.16 :

Fromm maintains that the incidents of destruction and

fratricide so numerous during the World War forced Freud to conclude
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that man bears within himself a death instinct. The significance of
the death instinct and its influence on Fromm's thinking will be dis-
cussed in a later saction of this chapter, but suffice it tc; say here
that World War One offered a new direction {n each man's thinking.

The Great War was to be but the first step in an ever-growing
triumph of insanity which Fromm and Freud witnessed and reacted to.
As From describes 1t: )

The First World War, the victory of Nazism and

Stalinism and the beginning of the Second World

War are so many stations of the defeat of reason

and sanity. Freud, the proud leader, of the move-

went which aimed at the establishment of a world

of reason, had to_witness an era of ever-increasing

social insanity.

Fromn here speaks for himself as well as for Freud, but the difference
lies in the fact that Freud was forced to witness this series of tri-
umphs of irrationalism during the last years of his life, when his
productive years were behind him, while the same circumstances, as
borrible as they were, were to furnish Fromm who was still a young
man, with the impetus to seek explanations for the causes of such
human debacles. :

In their attitude toward organized religion Freud and Fromm
share similar perspectives. Both rejected the personal practice of
religion. For Freud this rejection meant that he and his children
would entertain no observance of ritual or attendéqce at synagogues,
but within the family they would preserve the cultural heritage of
their co—telig!.onisr.s.ls

In an interview given in 1962 Fromm acknowlt;.dged that with the

beginning of his psychoanalytic practice in 1926 he had rejected formal
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religious adherence: "I gave up my religious convictions and prac-
tices because I just didn't want to participate in any division of
the human race whether religious or political.“l9

If one grants an innate need in man for religion, such a need
was fulfilled in both men by the religious quality of dedication each
found in his life's work, Freud based his objection to organized
religion on the fact that it violated the values of bis personal
religion. At best it could foster only illusion; at worst it could
be the manifestation of neurosis. Fromm, agreeing in substance with
Freud, outlines the dimensions of what he understands as man's
religious needs:

The conclusion to which we are led with regard to the

general problem of human (religious) motivation is

that while the need for a system or orientation and

devotion is common to all men, the particular contents

of the systems which satisfy this need differ. These

differences are differences in value; the mature,

productive, rational person will choose a system

which permits him to be mature, productive and

rational. The person who has been blocked in his

development must revert to primitive and irrational

systems which in turn prolong and increase his depen-

dence and irrationality. He will remain on the level

which mankind in its best representatives has already

overcome thousands of years ago.20

Thus far, the comparison of Freud and Fromm hag focused on the
particular effects which Freud's ethos had upon Fromm's development as
a social prophet. Fromm's ambitions have coincided with Freud's mes—
sianic vision of world reform. Further, episodes during Freud's life
sharpened Fromm's sense of identification with this man whom he deeply
admired and wished to emulate, viz., their commoun Jewish background, the

influence of the First World War, their attraction to Goethe and to
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mysticism, and their rejection of formal religion and the creation of
a new religious idiom. The discussion now moves to the effects of

Freud's ideas upon Fromm as prophet.

Freud: The Man and His Ideas

This second main section of the chapter will examine the part
which Freud's intellectual heritage played in shaping Fromm's prophetic
role. The discussion will center around three topics: (1) Freud's
intellectual orientation; (2) the analytic concepts he developed for
the description and diagnosis of mental illness; (3) his therapeutic
techniques. In order to maintain a relevant perspective for this study,
only those dimensions of each topic pertinent to Fromm's rhetorical
function will be considered. As much as possible, the description of
Freudian material has been taken from Fromm's owm work. This has been
done deliberately in order to develop a clearer picture of the particu~
lar subjective usage employed by Fromm.

By way of preface it would be helpful to realize how important
Promm judges Freud's work to have been not just in his own life, but in
the Western world as a whole. In the concluding remarks to his biography
of Freud, Fromm points out this relevance:

. « + Western thought 1s impregnated with Freud's
discoveries, and its future is unthinkable without
the fruits of this impregnation. I am speaking not
only about the obvious fact that he has given a new
basis for psychological theory in his discovery of
the unconscious, and its mode of operation in dreams,
symptoms, character traits, myths and religion, the
significance of early childhood experiences for the
development of character, and many other, perhaps
less fundamental discoveries, but about his influence

on Western thought in genera1.21

Notwithstanding this generous appraisal of Freud, Fromm in
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comparing Freud to Marx has acknowledged Freud's lack of depth and
scope of thought.?2Z Marx's influence on Froma will be discussed in the

followiag chapter.

Freud's intellectual orientation

Before consider.ing Freud's thought in detail, it may be neces-
sary to define the term "orientation” as understood here. The term
may be used in two interrelated senses. First, it may be understood
as the "fundamental rationale by which onme deals with his world." In
this sense, orientation 1is the rational power directing every element
of personal behavior. A second meaning is the "sense of relationships _
developed as one experiences the changing world about him.”" This
second meaning likewise sees orientation as directing personal behavior,
but from the viewpoint of relationships and the determination of those
relationships afforded by prior experience.

Even to suggest the notion of orientation bespeaks the assumption
that man lives in a comnstantly changing enviroozent of time, space ob—
Jects, and persons, and that man himself is by his own nature a partA
of this constant flux. To adjust to the process nature of human exis-
tence, man must formulate for himself a process which will organize,
stabilize, and create meaning and pt-edictabﬂity in this world of per-—
sonal experience.

The two neanings of orientation; as the fundamental rationale
of behavior and as the sense of relationships, interact in such a way
that it would be impossible to establish one as the cause of the other.
From the perspective of the "existential-now" one may say that orien-

tation is the fundamental rationale directing behavior. However, were
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one to ask how this rationale was developed, the answer would have to
be that it 1s the product of that sense of relationships establighed
by prior experience. But this would not fully answer the question,
for the sense of relationships is the product of a ratfonale which has
interpreted the interacting of time, place object, and persons.

What has been said underlines the circularity of the concept
and stresses the fact that orientation is both process and ptoduct.
It interprets vhat is and what is not, selects values, chooses goals
and the means of achieving them, and determines expectancies upon
vhich to base predictability. Essentially,‘orientation directs
behavior, and notion introduces the concept of motives, why people do
* what they do. 23

For the rhetorical critic the notion of orientation affords
an excellent perspective from which to view behavior and to assign
motives. To understand the orientation uvnderlying a rhetorical act
allows Fhe critic an added insight into the nature of the act ;nd per—
mits him a fuller appreciation of his materfal. The question now arises
as to how much of Freud's orientation has Fromm made his own.

The one characteristic of Freud's orientétion which has had
the deepest influence on FPromm's thinking was Freud's understanding
of reality as a dynamic process. The synergistic psychic model of
the ego, superego and id operating through the stress system of the
1ibido theory laid the foundations for a dynamic psychology uhiéh Fromm
regards as capable of reaching the essentially human factor of human
exist:ence.z4 A

When one recognizes the dynamic nature of reality, further
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implications of ‘Freud's orientation follow as a logical complement.
Freud's fundamentally critical mood so characteristic of modern science

and sucmed up in the Latin phrase, "De oonibus est dubitzndum,” ("'One

must doubt concerning everything,”) becomes a logical necessity.
Granting the constant flux in nature, prudence dictates that one pay
special attention to the patterns of change and their causes and conse-
quences. As a result, one pust withhold any final jud-lg:mt, recog-
nizing that a dynamic reality can never be perfectly described and
any judgment which 1s made rpust be considered suspect and subject to
further revision. ) ‘

Frozz's work gives ample evidence that the spirit of criticism
has been a guiding principle in the evolution of his theory. His
rejection of Freud's libido theory, his shift of emphasis to the cul-
tural, economic, and political dimensions of th; psychic process,
his freedom in choosing eclectically from various academic disciplines
to analgarmate his own system of analysis are but a few instances indi~
cating how thoroughly he internalized this critical perspective. Fromm
has stated the principle. that one must accept as a way of life the "impla-
cable distrust of the clichs, ideas, rationalizations, and ideologies
which £111 people’s minds and which form the basis of what they mistake
for reality."zs

A second corollary of a dynamic orientation is epitomized in
the Hew Testament pbhrase, "The truth will make you free.” To penetrate
to the true elements of the reality process means to free man from the
unreality of illusions which he conjures up to make the misery of life
more bearable. Illusions, like a numbing drug taken to sedate man in
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his pain, can only rob him of his freedom and his self-actualization
which are the keys to his individuality--to his humanity. As Fromm
declares, " . . . If [zan] can wake'up from the half-dream state,
then he can come to his senses, become avare of his proper forces a;d
povers, and change reality in such a way that illusions are no longer
neceasary."26

Fromm finds another aspect of Freud's dynamic'orientation
epitomized in the epigram of the Roman poet, Terence, “Nihil humanum
a mihi alienum puto,™ ("I judge nothing human to be alien to me.”)
Freud's humanism, according to Fromm,27 resgs on the premise that
each man represents all of humanity. 1In his concept of the uncon-
scious Freud posited the source of human strivings, common to all men.
Men will be able to understaﬁ&'each other 1f they can penetrate the
world of the unconscious.

A fourth aspect of Freud's dynamic orientation, according to
Fromﬁlis pointed up by his preference for psychological models based
on the dialecti?al principle of contrariety. This descfiption of
psychological phenomena as the product of opposing forces bases itself
on a dialectical wodel in which conflict and struggle are essential
ingredients. Freud's dialectical method is indicated also in the strug-
gle he postulates between the id and the superego, between man striving
for sexual pleasure and for survival and mastery over his environment,
between the life and death instincts. Fromm's own dialectical method,
which 1s the principal focus of this study, will be treated in a later
chapter.

The fifth and final aspect of Freud's orientation which deeply
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influenced Fromm i3 the high priority he places on the power of
reason, both as a means and as. an end. Fromm writes: ™The most
strikinz and probably th= strongest ezotional force in Freud was his
passion for truth and his uncompromising faith in reason; for hin rea-
son was the only hunman capacity which could help solve the problem of
' existence or, at least, ameliorate the suffering which is inherent in

human 1ife."?8 preud felt that reasom was the only instrument proper
to man which could break through man's 1llusions and give valid mean-
iog to the complexity of reality. In enthroning reason, Freud exempli-
fies his share in the heritage of the Enlightenment. Fromm notes:

Freud’s Jewish background, if anything, added to

his ewbrace of the Enlightencent spirit. The Jewish

tradition itself was one of reason and of intellec-

tual discipline, and, besides that, a somewhat des-

pised minority had a strong emotional interest to

defeat the powers of darkness, of irrationality,

and of superstition, which blocked the road to its

own emancipation and progress.
Fromm's description of Freud here runs as a commentary upon his own
orientation and style dedicated to the service of reason, and founded
on a heritage of Jewish culture.

- Freud's basic orientation can be summarized under the ome
guiding principle of the recognition of reality as a dynamic process.
The application of this principle led Freud to critically weigh the
vaiidity of his sense perception. In such a mood of criticism, truth
is best defined as the realisnm obtained by unmasking illusions. Amid
the flov of dynamic reality Freud perceived a universal humanism which
betrayed "certain inherent mechanisms and laws, to discover which 1is

the task of psychol.ogy."” Freud chose to view the dynamics of human
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mtivationv through the analytic perspective of the dialectic pattern
of conflict and struggle between opposing forces. And finélly, a con-
stant faith in the power of reason served to guide his critical mood,
to verify truth, to prove the existence of universal humanism, and to °

establish poles of dialectical opposition.

Freud's analytic categories
Whatever his field of inquiry, the analyst is deternined by

the categories under which he chooses to examine hié subject matter.
Each category acts as a lens to place certain elements into focus and ~
to filter out other elements. Thus the selection of analytic categories
is extremely important, for it determines the quantity and quality of
information available to the analyst. .

For this re;son the question of which Freudian concepts Fromm
selects for his social criticism and how he uses them is of primary
significance. A judgment of the rhetorical value of any category or
system of categories may be measured by the following criteria:

1. The depth of insight allowed by the categories,

2. The breadth of their relational significahce; both within
the system itself and in relation to other systems,

3. The applicability of the system to develop further

implications.

Obviously, the categories which Freud chose to describe mental
{1llness reflect the‘direct influence of his orientation. As analyst and
diagnostician, he sought the most appropriate means for examining psycho-

logical phenomena. Because Preud practiced the art of psychological
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healing which depends for its success upon effective comzunication, it
was important that his analytic categories possess two rhetorical
qualities: first, they had to be believable to the patient, and second,
in order to be believable they had to be consonant with the patient’s
values and experiences.

Frooe, as prophet, has adapted Freudian ax_:alytic categories
which over the years have become surrounded with an al.lta of mystifi-~
cation and enployed them to study societal‘ 1ills.

Fromm has called attention to three contributions which he
considers uniquely Freud's and which are, 1a this author’s epinion,
pivotal concepts in the evo]:ution of Fromm's rhetorical perspective.
These are: (1) a dynamic character orientation, (2) the discovery of
the unconscious, and (3) transference.

In Fromm's view, Freud's first and foremost contribution has
been the theoretical foundation he laid for a dynanic31 and a scien-

t1f1c32

psychology. This observation re-emphasizes an earlier refer-
.ence to Freud's evolutic;nary-ptocess orientation to reality. The
principal purpose of Freud's work was the understanding of motivation
in an effort to modify and te-cha;xnel behavior along more prc;ductive
and healthier lines. Fromm accepted many of Freud's concepts and
broadened them to focus not only on individual behavior but alse on
the behavior of society as such. -

Freud's theory of character, as judged by Fromm, has been of
"izmeasurable value">> 15 creating a useful model to describe moti-
vation. "Freud developed not only the first but also a most consis—

tent and penetrating theory of character as a system of strivings
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which underlie, but are not identical with behav:l.mr."36 The precisely
dynamic quality of Freud's character theory becomes clear when one
notes the comparison between behavior traits and cl;aracter traits as
they have been developed by Fromm. The two éategories represent quali-
ties of personality which interact in the unfolding of the entire scene
of perscnal motivation. Fromm describes behavior t:.;aits as actions
which are observable by-a third person and which are judged by him

" according to cultural value patterns. Fromm gives an example of the

behavior trait, "being courageous,” which he defines as "behavior which
is directed toward reaching a certain goal ¥ithout being deterred by
rigks to one's comfort, fre;dom or 1ife,"33 Thus the war hero who
falls on a live grenade ostensibly is Judged to:be courageous. '

This trait is the designation given the soldier's action by
third party observers who have employed values reflecting expectancies
learned from their cultural patterns. Thus, the culture teaches the
individual by the rewards of positive behavior traits and by punish-
ment of negative £ra1ts what is expected of him. Behavior traits oper-
ate as motivating elements for group conformity. Behavior traits may

" employ the myths and illusions which cultures nourish in order to per—

petuate the constellations of myths upon which their value systens
rest. For the rhetorician, the concept of behavior trait offers a
very suitable vehicle for strategies such as debunking, demytholo-
gizing, and "you're one too.”

On the other hand, one may assume another perspective from
which to assign the motivation for a given acf. By assuming the exis-

tence of an inner motivationm, one discovers that level of motivation
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called by Freud the character trait. In contrast to the behavior
trait, which is based on e*ternal and societal evaluation, the charac-
ter trait assumes a source of inner-direction for behavior, which can
be known to the trained observer through analytic techniques.

Fromm reminds his reader that the behavior trait covers numer-~
ous and frequently entirely different character traits. In the example
of the "courageous" soldier, a variety of conscious and unconscious
motives may actually have prompted his action. To cite just a'fev, one
could suggest that the motive may have been self-destruction or a°
desire for admiration, or ignorance of the consequences, or a deep con-
cern and honest daring to save one's friends even at the cost of one's
own 1life. Character traits often function vith;a mixture of motives,
and the assignment of behavior traits will depend upon which character
trait is dominant,

Fromm further comments:

PO thelbtudy of character deals with the forces

by which man is motivated, that the way a person acts,

feels and thinks is to a large extent determined by

the specificity of his character and is not merely the

result of rational responses to realistic situations.

Freud recognized the dynamic quality of character

traits, and that the character structure of a per-

son represents a particular form in_which energy is

canalized in the process of living. .

. Freud's realization that character exists in many cases as a
greater determinant of behavior than reason explains why he labored so
to bring his patients to an awareness of their character traits and to
refocus the motivational patterns in order to correct neurotic behavior.

Freud explained the derivation of particular character orien-

tations in terms of a fixation of the individual at one of the develop-
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mental levels in the maturing process with the result that a moti-
vational pattern proper to an infant or child was retained in the
adult, Freud's libido theory speaks of the maturation process as the
gradual progression of emphasis of psychic-sexual emergy in three
stages according to the erogenous zone proper to the age level of the
individual. For the infant the primary erogenous zone is the mouth,
thus the oral stage. In the older child, the primary zone becomes the
anus, thus the anal stage. And finally in the mature individual the
primary erogenous zone becomes the penis or clitoris, thus the geﬁitél
stage. Freud, in developing the 1libido theory in terms of body zones,
attributed neurosis to biological causes, which he linked to person-
ality development. Fromm has accepted Freud's concept of character
orientation, but rejects its essentially biological emphasis.

I believe that it 1is not a fixation on some

primary erogenous zone [which determines character];

» » o I think it depends primarily upon the nature

of the society, of the culture, and secondarily upon

the character of the parents, as to which of these

modes of assimilation will be primary in a person.

Then, and only secondarily, whatever is true of the

erogenous zones might appear as a consequence rather

than as a cause,

Fromm proposes his own varfation of Preud's theory of character
by emphasizing the specific type of relatedness which an individual has
to his world, rather than Freud’s biologically fixed 1ibido theory.

In the process of living, a man relates himself to

the world (1) by acquiring and assimilating things,

and (2) by relating himself to people (and himself).

The former I shall call the process of assimilation;

the latter, that of socialization. Both forms of

relatedness are "open" and not, as with the animal,

instinctively determined.

Froom explains character trait as a "syndrome which results from a
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particular organization or, as I shall call it, orientation of char—
acter. n39 These orientations form the core of the individual's charac-
ter, which Fromm defines as "the (relatively perménent) form in which

human energy 1s canalized in the process of assimilation and socialli-

zation."40 Character orientation, as understood by Fromm, does not
neglect the conditioned'reflex theory of the behaviorists, but rather
proceeds a.step further to explain how conditioned ;eflexes are develpped.41
He suggests that "the character system can be considered the human sub-
stitute for thg instinctive apparatus of the animal."42 Character thus
functions to allow "the individual to a;t.consistently and ‘reasonably’;
it 18 also the basis for his adjustment to socie:y."43

Fromm has expanded his concept of character by developing a cata-
logue of character types. These types are arranged under two principal
headings, one based on nonproductive orientation, the other based on pro-
ductive orfentation. Under the heading of nonproductivity he lists él)
the receptive orientation, closely paralleling Freud's oral stage; (2)
the exploitative orientation; (3) the hoarding orientation; and (4) the
marketing orientation, peculiar to modern man who perceives himself as
an object of.bartet which must be properly packaged in a personality
which will "sell,” rather than as a person of intrinsic worth. Charac-
teristic of each nonproductive orientation is de-personalization, empti-
ness, meaninglessness of 1ife, the automatization of the individual——all
resulting in a "growing dissatisfaction and in a need to search for a

more adequate way of living and for norms which could guide man to this

end. 44

In opposition to the nonproductive orientation Fromm posits the
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productive orientation which leads him "beyond critical analysis and
ioquiry into the nature of the fully developed character that is the
ain of hunman developmeat and simultaneously the idzal of huzanistic
ethics.™5 Fromm notes the similarity of the productive orfentation
with Freud's genital character, however, with the one difference, the
exclusion of the 11bido theory.%6

As this point the reader should take mnote of—f_he rhetorical
dimensions available in From's description of character traits. First,
the dichotomous development of character types allows a very siople
and direct attributing of praise or blame. i Secondly, the categories of
nonproductiveness create a rich sense of the obviousness of their undesira~-
bility. And finally, character trait amalysis by its definition as the
search for inner and perhaps hidden mtivatian carries wvith it the mys-
tique which surrounds the role of the psychoaralyst, and thus lends a .
strong basis for mystification.

Borrowing from Freud the notion oAf behavior and character
traits, Fromm has generated a third concept, the social character
which imputes an individual character to the whole of a society. As
Promm explains social character, it "rmakes people act and think as
they have to act and think from the standpoint of the proper fl;ncticn
of their society.™’ social character thus represents ome link between
the social structure and the character traits of the {ndividual. For
the society it assures cohesion and unity, and for the individual in
the society the feeling of security, propriety, and predictability.

From Freud’s concept of the unconscious Fromi has derived a

second lirk describing the influence of society's ideology upon the
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the thought patterns of the individuals in society Froom observes that
"each society determines which thoughts and feelings shall be permitted
to arrive at the level of awareness and which have to remain uncon-
scious."¥8 4 censorship by implicit social norm he terms the "social
unconscious.” It functions to repress ideas which represent contra-
dictions within the value system held by most members of the society.

Such group norms force this repression, for if the individuals were to

become aware of the contradictions, certain values inherent in the main-

tenance of the system as such would be subject to rejection, and‘thus,
the vhole stability of the social system would be threatened. This
concept of the social unconscious resembles certain postulates of
Festinger's dissonance theory and similar theo;ies of cognitive balance.
The rhetoticai function of the social character and the social
unconscious will be developed in the later analysis of alienation. How~
ever, here it need be said only that Fromm's rhetoric, utilizing the
theories of love, human nature, freedom, personality, and'authori:y,
explains these theories using the concepts of both social character
and the social unconscious. He ascribes to Freud the recognition that
"most of what is real within ourselves is not conscioes, and most of
what 1s consciocus is.not 1.'eal.""‘9 This uaveiling of the unconscious
creates new dimen;ions to the conventional notions of truth and reality;
and thus affords Fromm new perspectives in assigning motives within the
social process. These new perspectives he employed in his analysis of
the Nazi psychology and of the Cold War political sceme, to cite only
tvo examples.

Earlier‘in this chapter the dynamic quality in Freudian psychology
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was pointed cut. This dynamic quality allowed Freud to evolve three
behavioral patterns, which From= calls character orientations, namely,
tha Oedipus complex, the death instinct, and narcissiszs. These three
orientations assume a crucial role for assigning blare in From's dia-
lectic.

The first of these character orientations, the Oedipus complex,
18, according to Fl"’m’so a central concept in Preud’s theory. ';Freud
beueved‘ this concept to be one of the cornerstones of his scientific
edifice, and I believe that his discovery of the fixaticn to mother 1is,
indeed, one of the most far-reaching discoveries in the science of man."51
Fro;:a does, however, take excepticn to Freud's description of the Oediplous
cooplex in what he considers the comstricting viev of the 1ibido theory.

—" Froxm uses the notion as a dialectical term in a broade—r context of

social behavior. )

The incestuous striving, which is the pricary motive for the
Oedipus complex 1in its pre-genital stage, is, Frocm writes:

. » » one of the post fundazmental passions in men

and wocen, comprising the human being®s desire for

protection, the satisfaction of his narcissism; his

craving to be freed from the risks of responsibility,

of freedon, of awareness; his longing for uncondi-

tional love, which is offered without any expectation

of his loving response.52
Although this need for loving closeness and unconditional acceptance is
undoubtedly present in the Oedipal feelings, the individual may also
experience a fear of his oother or mothering person. At tices he may
perceive her as a dangerous cannibal or an all-destroying monster, since
the regression to the sucking sta-te or to the protective wonb admits a

dependency which lessens self-reliance and freedom.
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The ambivalence of approach-avoidance feelings exists, according
to Fromm, in varying degrees between "very benign forms of 'mother fixatiom,'
forms which in fact are so benign that they can hardly be célled patko-

logical, and malignant forms of incestuous fixation which [he] calls

'incestuous symbiosis.'"53

The dialectical tensions demonstrable in the Oedipal syndrome
offer Fromm a useful matrix by which to delineate man's alienation in
a sick society. He remarks:

e « « 1f man fails to solve his Oedipus corplex,

or to put it differently, if man doks not overcome

bis infantile strivings and develop a mature genital

orientation, he is torm between the desires of the

child within hinself and the claims which he makes

as a grown-up person. The neurotic symptom represents

a compromise between infantile and grown-u» needs,

while the psychosis is that form of pathology in

which the infantile desires and phantasies have

flooded the grown-up ego, and thus there 1s no

more compromise between the two worlds.’
Here again, one sees Fromm extending the boundaries of ideas borrowed
from Freud and accommodating them to his own social-analytic purposes.

Freud's second character orientation, the death instinct, ampli-
fies the idea of the anal instinct in order to explain the self-destructive
tendencies often found in human behavior. For Freud, this death instinct
was a "part of normal biologx."55 Fromm views it rather as pathological.
Examples, such as the nuclear arms race and the success of such authori-
tarian regimes as those of Hitler and Stalin, raise the question of how
one must interpret man's seeming indifference toward what has tradition-
ally been explained as the basic human motive-~the will to live, For

Fromm the answer lies in the view of man as drawn'betveeu two antitheti-

cal poles--the affinity for life and the affinity for death. Such a
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dialectical tension posits the "most fundanental contradiction which
exists in man."56

Faced with this dilecma, Fromm chooses to accept man as pri-
marily oriented to the love of life, as an expression of eros which
binds, integrates, and unifies the individual, and only secondarily,
or acci.dentall.y, oriented to the love of death as an expression of
thanatos which ;eparates and disintegrates the indivildual. To explain’
r=n's penchant for self-destruction, Fromm distinguishes between pri-
mary and secondary potentialities. -

The primary potentiality develops 1\f the appro-

priate conditions for life are present, just as -

a seed grows 1f the proper conditios of moisture,

temperature, etc., are given. If the proper con-

ditions are not present, the necrophilous tenden-~

cies will emerge znd dominate the person.J’

It should be noted that Fromm attributes the dominance of secondary
potentialities, not to man's mature, but to eavironment. This position;
in opposition to Freud, allows Fromm to be consistent in affirming the
m of human pature.

Having postulated ptimary. (positive) potentialities and secondary
(negative) potentialities for life, Fromm lists the conditions appro-
priate for the development of each., Those conditions necess‘ary for bio-
philia are as follows: (1) warm affectionate contact with others during
infancy; (IZ) freedom, and absence of threats; (3) teaching—'-ﬁy example
rather than by preaching--of the principles conducive to 1m;ex: haroony
and strength; (4) guidance in the "art of living™; (5) stimulating {nflu-
ence of and response to others; (6) a way of life that is genuinely

interesting.
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Fromm adds another dimension to the biophilous orientation by
likening it to the productive orientation which he describes as the
product of the mature genital stagé in which the individual manifests.
a preference for constructive behavior rather than the.pasﬁive hoaxding
characteristic of the anal fixation. Fromm develops his argument in
dialectical progtession.sa

1. Constructive behavior demands that the individual
develop an open capacity for wonder and curiosity
rather than a close-minded acceptance of things as

they are.

2. This curiosity in its turn assumes the process /
character of reality leading the 1ndividual to

prefer discovery of the new rather than the

security of validating the old.

3. Such a spirit of discovery engenders a sense of
adventure in living rather than a smug security

based on certainty.

4. This vital orientation with its quest for the

new requires an adaptive and creative approach to

living rather than a pre-established, mechanical

execution of patterms. .

5. In his pérspective the biophilous individual
tends to see the whole rather than the parts,
organic structures rather than static summation.

6. The biophilous individual seeks to influence the

world about him by love, reason, and personal
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exzmple rather than by forcefully dissecting things
and bureaucratically manipulating people as if they
were things.

7. Fimally, joy comes by learning to appreciate life
for life’s sake rather than the extrinsic titil-
lation of seeking mere thrills and excitement which
are actoally diversionary from the essence of life. '
Contfmuing his dialectical Conttast; Fromm underlines the

negative qualities of necrophilia:

1. Basically necrophilia represents the '"nucleus of a )
severe mental sickness, and . . . the essence of
troe evil."59 '

2. In its time orientation, necrophilia focuses on the
past, never the future, clinging to sentimental
recollections, in an effort to avoid change and the
inevitable adaptation demanded by change.

3." In the matter of personal relationships, necro-
philia prompts coldness and distance since by its
nature necrophilia reduces persons to things, thus,
makiopg warm, close human relationships impossible.

4. 1In 2 search for security the necrophile becomes
a devotee of "law and order," with a way of life
characterized by a love of force and destruction.

5. So intense is the love of death that it replaces
the mormal sexual ldrive toward the oppo;six‘:e sea;.

6. For the necrophile personal attraction is based
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on a positive polarity toward those possessing
- the power to kill and a negative polarity toward

those lacking this power. .Su.ch historical figures

as Hitler and Stalin derived their political power

from their "unlimited capacity and willingness

to ki.ll."60

7. Such necrophilous leaders command love and following

from other necrophiles, because they offer a basi.s -

for identification with the death‘instinct of

their followers and the e:—:pression of anal-sadistic

behavior perpetrated by the political party.

A summary of the theory of biophilous:vs. necrophilous
orientation can now be made. Biophilia, as a life otizntaﬁan,
operates from an intrinsic value system which establishes norms in
directing behavior. Biophilia is also the product of a core basic
value system. This point is made simply to acknowledge the fact
that values prescribe behavioral patterns, as we1.1~ as establish
perceptual- sets by which to interpret the behavioral irplications
of those patterns. Fromm has been able to employ the biophilous—
necrophilous dialectic in two ways: first, as an gvaluative Beasure
in adjudicating the insanity of modern capitalistic society, and
second, as a strategy to urge the adoption of his proposals for the
sane soclety. )

The third and final type of character orfentation is narcissism,
vhich 1s, in Fromm's judgment, "one of the most fruitful and far-reaching

of Freud's discoveries.”6l Although narcissism frequently carries the
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connotation of neurotic egocentrism, it may also be understood as a
porral and necessary element of psychologiéal dynamics. Fromm adonts
a positive view of narcissism as a primary biological function directed
toward man's self-preservation needs. Since man lacks the instinctual
povers for self-maintenance of the brute animal, he m;st compensate
for this lack by his rational concern and love of himself ana wvhat 1s
his own. .

While describing narcissism as a natural and necessary part of
human existence, Fromm employs a dialectical extemnsion of thig tern,’
so that narcissism may be understood as existing in a pathological state
as well. WNarcissism becomes pathological when the love of self distorts
one's evaluation of himself and others in relation to himself to the
extent that the individual loses contact with his environment.

The polarity of the term narcissism ex:ends'from the posltxvg
side vhere the self-love is "real" and productive to the negative side
vhere the perceptual field of the individual attaches value to persons
and things, not because of a perceived go;dness, beauty, uis&om, etc.,
but solely because of the one factor, identification. 1f the individual
identifies with persons, places, things as "his,”" they are loved; however,
1f they are perceived as foreign or "different,” they are rejected. 1In
1ts negative function narcissism fosters either an unhealthy hoarding
attachment to familiar objects or an equally unhealthy rejection of the
unfamiliar. But in either case, narcissism, as a survival mechanism,
enables the individual to defend himself and seek security when he per-
ceives himself threatened or endangered.

The social import of narcissism is reflected in its influence
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on styles of national leadership, and as 2n exzmple, Fromm cites the
megalomaniac leader. History records a seemingly endless list of
Caligulas and Neros, Stalins and Hitlers, men wiwse egomaniz drove then
to power, seeking out true believers who could share their illcsions
and support their craving for power. This type of leader has tried
characteristically to transform reality to accommodate his pzrcissism.
While gathering around him all those who would share his distorted pic-
ture of reality, the pegalozmaniac leader reaches cut to destroy all who
would challenge the reality of his illusions. This peed to mafntain
their fllusions explains the paranoid chzracter of such leaders. Their
colossal ambitions to change the world, according to Fromm, 13 thefr
attempt to "cure” their narcissism, to remake the world to fit tkeir
insane urges.62

As he does with so cany other Freudian coucepts, Froxm ka2s trans-
lated the concept of individual parcissism to that of group nzrcissisr.
Fromz draws his exarples from history, as he has done so frequently e]__e,e-
wvhere. One instance of group narcissism is the Roman Catholic Church of
the fifteenth century. The church represeut.siitself as the “one crue‘
church,” possessing Papal infallibility and “Triumphalism,” with the
exclusion of non-Catholics as heretics. All this reflects clearly the
dialectic thinking which creates the 1llusion of self-worth at the expense
of the denigration of “"outsiders.” From has chosen the fif:eentfx cen~
tury because during that period strong elements of humanism were likewise
at work in the Catholic Church in the persons of sech men as Thomas More,
Eras=us and Nicholas of Cusa. In this historical exanple Fromm vaderlines

the dialectical character of the struggle between narcissism arnd bumanism.
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He describes narcissism in diametrical opposition to humanism, allowing
an ideal negative mirroring of his goal for society. To crown his
dialectical argument, Fromm posits as the essential goal of humanism,
the overcoming of man's narcissism.63
The group narcissism of modern times which began with religion,
Fromm claims, spread to the narcissism of nations, races; and parties.
Each such group blinded by narcissism became robbed éf objectivity and
rational judgment. Ideas which poor whites have about Blacks; French-
men about Cermans, Nazis about Jews, demonstrate how group narcissism
can assemble falsehoods and fabrications t; enhance the group's
self-glorification. Fromm also attributes the rise of ideology to
narcissism, fnasmuch as ideology dogmatizes group superiority in the
mind of each member creating for him an intellectualized security
with communal reinforcement. The final reward for the group member
comes with the symbiotic identification with the person of the leader--
"the greater the leader, the greater the follower."Gk
If the narcissism of the group is wounded, a reaction of rage
verging on insanity will follow. £xamples of such collective rage have
been seen in recent riots of construction workers against student war
protesters, crowd reactions to violation of the flag, and the frequent
spectator violence after the loss of an athletic contest. BHitler made
masterful use of wounded group narciasism; as he planned his strategies
‘to gain power and unite the people of Germany around the national need
. for revenge against the Versailles Treaty.
Fromm has fitted the basic polarity of narcissism veréus humanism

to cover such issues as the arms race, nationalism, bureaucratic indus-
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trialfso, centralization of economie, political, and social power, the
alliances of the power blocs of nations with their efforts of colonial
exploitation, gerocide, racial supremacy, and the alienation of the
individual.

Reinforcing the validity of the perspective of this study,
Froma cozpares his own efforts to combat narcissism with that of the

prophets.
The fight against idolatry, which is the

central issue of propzetic teaching, is at the same

tice a fight against narcissism. In idolatry one

partial faculty of man is absolutized and made into

an idol. Man then worships himself in an alienated

form. Tne idol in which he submerges becomes the

object of his narcissistic passion. The ideal of

God, on the contrary, is the negation of narcissism

because only God—not man——is omniscient and ommi-

potent. :

The third analytic category which Promm borrows from Freud to
develop his rhetoric of alienation is the concept of transference. The
word has a mumber of meaniags as it is used in both psychoanalysis and
general psychology. The strict Freudian usage of the term refers to a
phenomenon influencing the patient’s attitude and behavior toward his
analyst. Freud first mentfioned the concept of transference in connection
with his analysis of a patient, Dora.66 He observed that the patient
related to the analyst not as he exists in himself, but as he symbolically
represents for the patient persons who have played an fnfluential part
1n the patient’s past, and especially during childhood. 1In the thera-
peutic effort to recognize and free feelings repressed in the unconsclous,
the patient transfers to the analyst his feelings of fear, love, hate,

which as a child he felt especially toward his father and mother.
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Fromm grants that there is substance to Freud's interpretation
of the tragsf;rénce phenomenon, and that a good deal of evidence sup-
ports it; yet Fromm also finds the interpretation incomplete. “The
grown-up patient 1is not a child, and to talk about the child in him,
or 'his’ unconscious, is using a topological language which does not
do justice to the complexity of the facts."67

Fromm's differences with Freud on this point are based on his
rejection of Freud's libido-theory.68 While Freud éssumed neurosis to
be the manifestation of repressed libido,.Fromm agserts that neﬁrosis
18 rather the manifestation of alienation, and that the need to escape
alienation 1is the primary motive for transference. Fromm observes that
the phenomenon of transference need not be liéited to the patient-analyst
relation, but that it is an occurrence in the life of every individual
who has experienced alienation. '

Froum describes the alienated individual as feeling weak, empty,
frightened, inhibited, with no sense of control over his 1life. In order
to overcome these feelings, the alienated individual chooses a person
or object on which to project all the human qualities which he finds
lacking in himself. This object of projection takes on an idolic state
for the alienated individual who submits to the 1dol and in doing so
feels that he may be in touch with those qualities which he finds lacking
in himself. This {dolatrous attachment allows the individual to feel
strong,‘vise, secure, and brave. The identification becomes so intense
at times that "to lose the object means danger of losing himself."69
The energies at work within the individu;l attempting to escape from

alienation, Fromm contends, are the central dynamisin of transference.
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The precise feelings which are transferred follow infantile patterns,
while the intensity of these feelings are measured by the degree of
alienation which the individual is undergoing. Fromm concludes by
descfibing the extent of the transference phenomenon: "It is to be
found in all forms of idolization of authority figures, in polA‘:ltical,
religious, and social 1ife."70

The Influence of Freudian
Therapeutic Technigues

Thus far the discussion of Freud as a part of Fromm's ptobhetic.:

" vision has considered Freud's ethos, his or.ientation{ and his analytic
and diagnostic categories. A final area of influence lies in the thera-
peutic insights developed by Freud for the purpose of individual treat-
ment of mental disorders and which Fromm has translated into an idiom
applicable for the treatment of mental illness of society as a whole.
The following discussion describes the particular psychotherapeutic
techniques and indicates their rhetorical significance. Fromm's concept
of mental health, as well as the cultural implication of the ‘tberapy
itself, will be covered.

Classic psychoanalytic therapy begins with the patient being
encouraged to make free assoclation of ideas. He is told to express
every ran;:lcm thought or feeling which comes to mind, regardless of its

 seeming significance or connection. Based on the assumption t.hat ideas
and feelilngs are repressed b} the ego and superego, this technique
assumes also that the free flow of ideas will gradually reveal certain
associations which will be the key by which the analyst discovers the

underlying conflicts respoasible for the particular illness. Free
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association ideally opens up to the patient an awareness of hixself and

his motives, which, in Fromm's opinion, lies at the heart of Freud's

therapy.71

Fromm amplifies what was basic to Freud's understanding of the

notion of "awareness."
Discovering one's unconscious, 1is, precisely,
not only an intellectual act, but also an
affective experience, which can hardly be
put into words, 1f at all. This does not
mean that thinking and speculation may not
precede the act of discovery; but the act of
discovery 1is not an act of thinking but of
being aware and, still better perhaps, sim-
Ply of seeing. To be aware of experience,
thoughts or feelings which are unconscious,
does not mean thinking about them, but seeing
them, just as being aware of onme's breathing
does not mean to think about it. Awareness .
of the unconscious is an experience which 1is
characterized by its spontaneity and sudden-

- ness. One's eyes are suddenly opened; one-

self and the world appear in a different light, -
are seen from a different viewpoint. There is
usually a good deal of anxiety aroused while
the experience takes place, while afterward a
new feeling of strength is present. The pro—
cess of discovering the unconscious can be
described as a series of ever—widening experi-
ences, which are felt deeply and which tran-
scend theoretical, intellectual knowledge.72

Freud discovered that the process of free association was diffi-
cult for the patient, for the patient usually continued to repress cer-
tain feelings which he found too threatening to talk about. This
biockage of communication between patient and therapist Freud termed

reeistancﬁs. To overcome resistances Freud suggested that the therapist

analyze what the patient has said and suggest what it might mean in
relation to other statements and actions of the patient. This attempt

at aiding the patient to understand his repressed self Freud called

~——
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interpretation.

Freud also found that dreams were so important in understanding
the psychic processes that he devoted one complete book to this topic,

The Interpretation of Dreams. Dreams, evolving as they do during the

unfettered moments of sleep, can reveal inner conflicts, repressed
desires, and fears; thus the therapist must learn to read from the
manifest content of the patient's dreams their latené meanings. Fromm
too has ch;sen the subject of dream analysis for a book, The Forgotten
Langu_gl ge, in which he explores the. nature of symboli;: language, dreams,
myths, rigual, fairy tales, and literary ffction. .

In hislintroduction to The Forgotten Language, Fromm sets forth
the principal thesis of the book:

e - « all myths and all dreams have one thing in
common, they are all 'written" in the same language,
symbolic language . . . . Symbolic language is a
language in which inner experiences, feelings, and
thoughts are expressed as 1f they were sensory ex-
periences, events in the outer world. It is a lan-
guage which has a different logic from the conven-
tional one we speak in the daytime, a logic in which
not time and space are the ruling categories but
intensity and association. It is the one universal
language the human race has ever developed, the same
for all cultures and throughout history. It is a
language with its own grammar and syntax, as it were,
a language one must understand if one is to under-
stand the meaning of myths, fairy tales and dreams. 3

Froom also notes:

Indeed, both dreams and myths are important communi-
cations from ourselves to ourselves. If we do not
understand the language in which they were written,

we miss a great deal of what we know and tell our-
selves in those hours when we are not busy manipulating
the outside world.

The final step in psychotherapy is emotional re-education.
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After the patient has successfully reached that degree of awaremess in
3
which the unconscious is brought to the conscicus level, he may find
his original neurotic behavior still unchanged. Thus it becomes meces—
sary for him to work out the "reconstruction of his conscious ego,” as
Joseph Nuttin terms the process.75
This process will develop chiefly as a result of
new and favourable emotional experiences which the
patient goes through in the course of treatment and
in the ordinary situations of his life. Im concrete
circumstances the patient discovers other attitudes
to adopt towards certain people and certain situations, -
and thanks to this he also acquires a new ‘experience
of himself.76
To set in perspective the foregoing description of psyciho-
therapy in terms of its rhetorical implications, note should be taken
of Fromm's assumption of the parallel between personal psychology and
" social psychology. The assumption that what is true of the individoal
18 analogously true of socilety supports the rationale for the whole
present discussion. Fromm states his fundamental premise as follows:
- « « to understand the dynamics of the social
process ve must understand the dynamlcs of the
psychological processes operating within the
individual, just as to understand the individual
we must see him in the context of the culture
vhich molds him.7
Thus as social prophet, Fromm adapts certain Freudian thera-
peutic techniques in order to analyze social 1lls.
Fromm has been frequently criticized negatively for venturing
into academic fields for which he has no professional credentfals. This
apparent lack of "professionalism" may however be interpreted as an

implementation of free association within his own psyche. Fromm often

verbalizes in a free flowing manner in the areas of history, philosophy,
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economics, religion, technology, and others. His inquiry into these
subjects may reflect an effort at achieving an awareness of the social
order, past and present, in order to discover lines of social energy
and to assign motives to them. In the synthesis that he achieves
through such free associations, Fromm, the prophet, has been able to
unmask the symbolic structures which society uses as forms of social
resistances to mask its own motives.’8 ' :

Considering another facet of umnmasking, it should be pointed
out that Fromm's dilalectic which pits reason against unreason and
reality against 1l1lusion, establishes the g;oundwork for the validity
of his "interpretations,” which he claims, create awareness. Thus he
develops his theory of character orientatiéﬁ to unmask narcissism, the.
death instinct, and the Oedipus com@le#-all as parts of the social
unconscious. The analogy may also be applied to his consideration of
dream aﬁalysis whereby he is able to analyze the social "dreams,” viz.,
goals, myths, socialiambitions, in order to expose their illusory
quality.

The final stage of psfchotherapy. emotional re-education, illus-
trates Fromm's prescriptive role of re-orienting social thinking along
the lines of his socialist humanism. He proposes a productive orien-
tation based on love, rationality, justice, the brotherhood of man, and
the love of 1ife-—all leading to the realiz;tion of individuality and
freedom for each membgr of society.

I In terms of therapy, Fromm has also been Freud's heir in a
cultural orientation. As Thompson, in her history of psychoanalysis,

‘reminds her readers: "Since Freud himself stressed so much the impor-
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tance of the innate instinctual 1ife in neurotic problexs, the fact
that he also considered cultural pressure significant may easily be

overlooked."’? Frozm shares the saze wiew: "'Even thouzh I have been

said to emphasize cultural factors, I feel that people forget that
Freud, also, was concerned with cultural determinants.”80 Frozm points

out the difference between himself and Freud:

+ - - for Freud, culture was a quantitative entity
in which civilization was rore or less the deter-
winant of the degree or intensity of repression
of instincts. I look at culture mot in a quant{- .
tative sense which deterrdnes the amount of
repression, but as something qualitative which
structures man to conform to the social rold.

In other words, I assume we are what we have to
be, in a2ccordance with the necessities of the
soclety in which we life; therefore for me it is
terribly important to analyze the particular
structure of any given society, whether feudal-
ism or nineteenth century capitalisa or Greek
slave society.81

Froem along with Harry Stack Sullivan, Karen Eorney, and
Abram Kardiner has been classified in the "cultural school of psycho—
analysis,”™ a term wvhich Fromm takes exception to.~ He differs with
Sullivan and Kardiner in that they showed primary interest in cultural
influences vhereas he and Horney, to a limited extent, have sought to
analyz;a the functioni.ng of society: "What 1s necessary is to combine
psychoanalysis wvith a strict and scieatific analysis of social
structure,"82

Clara ‘Ihoqson gives some historical perspective to this inte-
gration of anthropology, sociology, and psychoanalysis, noting that
about 1930 the pioneering advocacy of anthropologist, Edward Sapir,
spurred analysts to begin to show an interest in anthropoiogical studies
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of culture:

B

o « « a few analysts were beginning to think of
learning more about the relation of man to his
society by a collaboration with anthropologists
and sociologists in the study of comparative rul-
tures. In the last project one analyst, Erich
Fromm, as I have shown, had much to contribute,
However, even today it 1is a relatively small
group of analysts who are interested in develop-
ing a science of human relations based on a
study of culture. Four names should be men-
tioned as definitely contributing to this field:
Fromm, Hormey, Kardiner, and Sullivan. Of these
Fromm was one of the earliest and most signifi-
cant contributors. Horney, greatly influenced
by him, made further practical applications of
his thinking. Sullivan, who for some years had
been seeking a means of rapprochement between
psychiatry and the social sciences, joined
forces with Horney and Fromm soon after their
arrival in America, and at last put into com~-
crete form his dream of creating a school where
the distinctive contributions of thz related
disciplines could be combined. Edward Sapir
and Ruth Benedict were among the anthropolo-
gists interested. By 1936 this small group
was collaborating in studying the interaction
of man and his culture.83

There 1s one final element of therapeutic technique where
Freud's influence was felt by Fromm, namely, the goal of psychotherapy,
mental health. For Freud the healthy individual was one who had achieved
the ‘genital level of 1ibidinal development. Here was a person who could
live his 1life at an adult level of work and sexual gatisfaction, or in
Fromm's words, who could "produce things and reproduce the race.“86
Fromm points out another essential aspect of Freud's concept of meﬁéal
health, which involved the individual’s-sphere of relationships.

For the newborn child the only realities which exist are his
own bodily and mental experiences. The world outside does not yet exist

for him either conceptually or emotionally. As the child grows, his
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first relationship is with his cother, ard this is a strong and binding
attachment, for she represents food, warcth, healing, security, and
love. Later, what began as a fixation to his mother shifts to an alle-~
glance to his father. The fathe;'s coxzands and prohibitions are trans—
lated and internalized as part of the child’s superego. By his process
of self-determination the child grows in his independence from both
father and mother. Fromm summarizes his position: "The healthy per-
son, for Freud, then is the one who has reached the genital level, and
who has become his own master, independent of father and mother, Telying
on his own reason and on his own strength."hs

Freud's idea of the healthy individual who has developed to the

level of genital o basis for Fromm's idea of productive

orientation. 7 1.} ties allows the individual to

seek freedon./ Yonal self-direction, which

are the goal

This ch‘. “ocus on those elements in Freud's
personality which‘ve. »"of a prophetic cast and which, 1t is
here bypot}.wsized, Fromm identified with as he evolved his own self-image. ’
Beyond his ethos value as a man, Freud was for Fromm his intellectual
mentor, furnishing him with an orientation, as well as with a scientific,
analytic, and therapeutic methodology which he coulé adapt to his own

prophetic purposes in his role as socfal critic.
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first relationship is with his mother, and this is a strong and binding

attachment, for she represents food, warmth, healing, security, and

love. Later, what began as a fixation to his mother shifts to an alle- —
glance to his father. The father's commands and prohibitions are trans-
lated and internalized as part of the child's superego. By his process
of self—determination the child grows in his independence from both
father and mother. Froum summarizes his position: “The healthy per-
son, for Freud, then is the one who has reached the genital level, and
who has become his own master, independent of father and mother, Telying
on his own reason and on his own strength."BS

Freud's idea of the healthy individual who has developed to the
level of genital orientation is the basis for Fromm's idea of productive
orientation. The severing of the Oedipal ties allows the individual to

seek freedom, self-actualization, and rational self-direction, which

are the goals of Fromm's social reform.

Summary

This chapter has attempted to focus on those elements in Freud's
personality which were themselves of a prophetic cast and which, it is
here hypothesized, Fromm identified with as he evolved his own self-image.
Beyond his ethos value as a man, Freud was for Fromm his inteilectual
mentor, furnighing him with an orientation, as well as with a scientific,
analytic, and therapeutic methodology which he could adapt to his own

prophetic purposes in his role as social critic.
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CHAPTER 1V
FROMM'S VISION OF MARX

Fromm has discovered in Karl Marx's writings the most intense
and pervasive vision of his 1ife. This vision is iméregnated "by a
passionate, moral conviction and by the uncompromising search for the
truth and courage to express 1t."l Promm finds in Marx "the rare
blending of the greatest penetrating reason and o% the highest quality
of affect.”? While Freud gave Fromm a critical methodology, Marx, as
a thinker "of much greater depth and scope than Freud,"3 could offer
Fromm a much more complete prophetic vision.% Marx penetrates to the
heart of Fromm’s need to know. "Freud was a liberal reformer; Marx, a
radical revolutionary."5 Marx shares with Freud the same critical
mood,6 love of truth,7 and humanism,8 but Marx goes further in ful-
filling Promm's prophetic ideal. Marx's philosophy of protest is
"imbued with faith in man, in his capacity to liberate himself and to
realize his potentialities."9 This positive protest strikes out "against
man's alienation, his loss of himself and his transformation into a
thing; it is a movement against the dehumanization and automatization
of man inherent in the development of Western industrialism,"10
Fromm sees Marx as a humanist-moralist for whom there 1s the
fundamental idea "that State (society) and spiritual values cannot be

divorced from each other; that politics and moral values are indivis-
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1b1e."u This moral protest Fromm traces to the infloente on Marx of
the messianism of the Old Testzzmeat prophets, the Creco-Roman and
Judaeo-Christian traditions, tke Renaissance husanism, the eighteenth -
century Enlightenment, and nineteeath ceatury socialisa 12

Fromm considers himself not only as Har..z's prophet (spokesman)
but also as Marx's re-interpreter. "The rmisunderstanding and the misin-—
terpretation of Marx's writings are paralleled only by the nisinter-
pretation of his personality.”3 Sidney Hook points out the secular
religiosity of Marxism: "Marxism like Christianity hkas its Biblé; its”
councils, its schisms; .its o:thodoxies and ;.ts heresies; 1its e:;egeses;
profane and sacred.”™% prom's prophetic duty 1s to condemn the narrow-
ing heresy of positivistic-mechanistic thinking and to present a tran—
scendent exegesis of Marx which "will be a source of new insight and
hope."15

The revisionist "re-discovery” of Marx, according to Fromm,
points to the beginning of a remaissance of )hr'x:Lst thought.

The effects of this renaigsance 18, first

of all, to cease caking a dead saint of Marx ard

to restore him to the position of a living thinker.

Secondly, it tends to cezase cutting Marx into two

parts: the "young Marx,”™ still an idealist and the

"mature Marx,"” mainly or exclusively interested in
economics.16

Fromm explains the popular misunderstanding and distortion of
Marx as the result of ignorance due to a failure to read him or at least
to read hi.m- tharc{ughlz enough and also due to the complexity of Marx's
thought and the extensiveness of his writings. A second reason for the
distortion of Marx's theories arises from his identification with

Russian cormunism and the devil image it conjures up.
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In reviewing the specific influence Marx had upon Fromm, this
chapter will discuss (1) Marx the 11;an, (2-) his method of dialectical ]
eaterialisz:, (3) the problems of consciousness and the social structure
and the use of force, (4) his concept of man, (5) his concept of
alienation, (6) his concept of socialism, and (7) the continuity of

the young and old Marx.

. Har;: The Man

Fromm concedes that the coumonly held picture of Marx is that
of a lonely man, isolated from his fe].lmzs.; aggressive, arrogant, and
authoritarian.l” Such an image Promm rejects as a distortion and cites
the following evidence to prove thar Marx was actually just the opposite.
Marx's marriage to Jenny von Vestpha.lan, tke daughter of a feudal
Prussian family and a descendant of one of the oldest Scottish families;
was filled with unwavering love and mutuval happiness. Despite their
differences in family background, their lifs of continuing material pov—
erty and sickness, there was between them such a devotion, possible only
to two people with an extraordinary capacity for love.l8

Marx as a father was free of dminauoﬁ over his children. His
productive love was reflected in their leng walks together, in his story
telling, and the family reading ritual where annually all of Shakespeare,

Homer, the Nibelungenlied, Don Quixote, and the Arabian Nights, were

read in their original language.19

Fromm describes Marx's friendship with Prederick Engels as "per-
haps even moré unique than his marriage and his relationship to his chil-
dren."20 Again Froma emphasizes Marx's great capacity for love. During

Marx's thirty-nine year friendship with Engels, Fromm points out:
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There was hardly ever aay fricticn in the

relationship between these twp men, no com-

‘petitiveness, but a sense of comradeship

rooted in as deep a love for each other as

on2 ever night find between two cen.

Marx is for Fromm the ideal nan—ytoductive; nonalierated, inde-
pendent, a "humanist through and through.”?2 ¥arx becomes the epitome
of the prophet—"he 1a_5_ what be 'M—"B He could not tolerate sham
or deception, totally rejecting dishonest rz{tionaliz‘ation or any kind
of iﬁsi.ncerity.

Fromm's admiratfon for Marx springs as much from Marx's critical
turn of mind as from his humanism. Fromm quotes Marx's favorite maxims:
"'othing human s alien to me’ and 'one rust doubt of everything.'"24
In a letter to his friend, Arnold Ruge, Marx wrote that what was needed
vas "merciless criticism of everything existing, merciless in two
senses: this criticism must not take fright at its own conclusions
and must not shrink from a collisfon with the powers that be."25

Marx’s bumanism gave hin a breadth of vision which rcade him a
"true internationalist who had no preference for any nation, znd who
was critical of all, never respecting the taboos of national feeling,"26
This sare internationalism has guided Froma's thinking in rejecting the
incestuous ties of blood and soil to embrace a universal brotherhood of
man.

The ultirate prophetic characteristic of Marx is his radical
vision, which has so attractéd Prorm. Robert C. Tucker describes Marx's
radicalism:

The radical is not simply a rebel but a visionary.

What inspires his rebellion against the world as it
stands is his vision of an alternative universe, a
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right social order. His negation of what exists
proceeds from an underlying affirmation, an
idealized image of the world as it ought to be.
Indeed, it is the very perfection of his alter-
native universe that explains the depth and
totality, i.e., the radicalness, of his act of
world-repudiation.27

Whenever Fromm mentions Marx's name, one senses a glow of
admiration that bespeaks the awe Marx generates in Fromm. Fromm's
praise is lavish:

He [Marx] represented the flowering of Western
humanity, . . . 3 man with an uncompromising
sense of truth, penetrating to the very essence
of reality, . . . He represented thé Western
tradition in 1ts best features: 1its faith in
reason and in the progress of man. . . . the
very concept of man which was at the center of
his thinking. The man who is much and has lit-
tle; the man who is rich because he has need of
his fellow man.

Marx's Method: Dialectical Historicism

From Freud Fromm learnmed a psychological methodology, from
Marx he learned a method of historical and socfal criticism which was
to give him the primary rhetorical devices he needed for his prophetic
role. Much negative criticism has been leveled at Marx for his "materi-
alism.” This criticism Fromm answers by countering that the "material-~
ism" of Marx is in reality "spiritual existentialism in secular lan-
guage."?? When Marx calls for a "materialistic approach, what he is
actually saying is that social protest must be concrete rather than .
abs;ract, in order to achieve the "spiritual emancipation of man"30
caught in the web of economic determinism. Marx's goal was "restituting

him [man} in his human wholeness, of enabling him to find unity and har-

mony with his fellow man and nature.”3l Marx's ultimate concern is
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"essentially prophetic Messianisa in the language of the nineteenth
century.“32

Although Marx's concern was spiritual, his method was dis-
tinctly concrete. This was in rejection of Hegel's idealism. He wrote:

In direct contrast to German philosophy

wvhich descends from heaven to earth, here we

ascend from earth to heaven. That is to say, we

do not set out from what men imagine, conceive,

in order to arrive at men in the flesh. We set

out from real, active cen and on the basis of

their real life process we demonstrate the devel-

opoent of the ideological reflexes and echoes of
this life process.33

Marx's method 1is fteq{;ently referred to as "historical materi-
alism” or ”diaiectical. materialisa™; however, according to Ftom,3l‘
neither term was ever used by Marx. His method does rely on a theory
of hﬁtory, does reject abstract postulates of philosophy in favor of
exposing existing social conditions,as and does employ the Hegelian
principle of dialectic.

Marx's methodology appears all the more humanistic when one
realizes that he believed that there must be an "understanding of his-
tory based on the fact that nen are 'the authors g_ng_ actoArs of their
bistory."'% Marxist history thus can be seen as strongly an;:hropo-
centric: "Marx's fundamental idea: man makes his own history; he is -
his own creator."37 This divinization of man, the aelf—creating being,
lays the groundwork for )(ar:'z's faith in human progress and establishes
a logical principle upon which the prophet can proceed to instruct pen
how best to create themselves.

Karx's existential conceatration on the "now” prompted his

concern for the immediate causes of the present human condition. He
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discovered that the mode of production 1s the causal factor: "The way

man produces determines his thinking and desires.”38

Marx, unlike
other eighteenth and nineteenth century writers “does not consider
capitalism to be the outcome of human nature and capitalistic motivation

the universal motive of man."39 For both Marx and Fromm, man must seek

alternative ways of realizing himself and reject the dehumanizing of

capitalism.

Because the mode of production is fundamental in determining
man's condition, Marx's theory of labor holds a central position'i.n his
scheme of social criticism. Fromm summarizes Marx's theory on labor:

Labor is the factor which mediates between man

and nature: labor is man's effort to regulate

his metabolism with nature. Labor is the

expression of human life and through labor man's

relationship to nature is changed, hence through

labor man changes himself.40

The third element in Marx's method, dialectic, has given to
From's own method its essential form and style. Promm describes Marx's
Hegelian based dialectic of history: "The evolution of man, in all his-
tory, is characterized by man'’s struggle with nature."1 Thus, "history,
according to Marx, is determined in its course by continuous contra-
diction.™2 Marx's own statement of the dialectical principle of social
organization repeats the idea of struggle: ™In all political econoxy
we find that the hostile opposition of interests, struggle, and warfare,
are recognized as the basis of social organizat:lon."‘zi

Bertell Ollman points out the universality of Marx's dialectic,

as well as its application to specific historical periods:

. « . for Marx any factor is a product of historical
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development. The dialectic tie which finds value,
" labor, capital and interest in Capital only holds
good for a single period in world history, Thus,
by uncovering the connection between these and .
other social factors Marx is also displaying their .
real historical relatioms. And, conversely, in
writing history all developments are conceived of
as the temporal relatioms of the factors concerned.44

In addition to the principles of struggle and contradiction in
Marx's dialectic, Ffomm suggests the principle of alternatives:

It can be shown that Marx—like Spinoza and Freud—-
was neither a determinist nor a nondeterminist. He
was an alternativist. ez at every step of his indi-
vidual and historical life is confronted with a num-
ber of "real possibilities.” These possibilities, as
such, are determined, beirg the result of the totality
of the circumstances under which he lives, but man has
a choice between alternztives as long as he is aware
of them and of the consecuences of his decision early
enough so that his persorality is not yet completely
inclined toward what is zgainst his human interest;
once this has happened, tke time for choice has
irrevocably passed. Fresdom, in this sense, is not
"acting in the awareness of necessity," but is based
on awareness of real possibilities and their conse-
quences, in contrast to belief in fictitious and un-
real possibilities which are_an opiate, and destroy
the possibility of freedom.%>

Sidney Hook comments on Marx's revision of Hegel and his depen-
dence on Aristotle: ’

In turning Hegel, to use Marx's own words,
"right side up again,” Yerx was definitely returning
to the position of one whom Hegel had turned "wrong
side down"--Aristotle. If Marx's philosophical method
vas Hegelian, his fundamental metaphysical starting
point, as Engels admits, was Aristotelian—an Aristo-
telianism saturated with temporalism, freed from the
dogma of fixed substantial forms and the poetry of the
Prime Mover. Dialectical materialism has its basis,
but not its fulfillment im Aristotle's naturalism.46
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The Problem of Consciousness
and Social Structure

Aithough Freud's name is most commonly associated with the
idea of the unconscious, Marx too was acutely aware of the irportance
of unconscious motivation. Fromzm attributes this awareness to Marx's
reading of Spinoza. Marx's interest in the unconscious focuses on the
function of the unconscious in determining the social structure and

vice versa. As Fromm states:

While Freud was mainly concerned with individeoal
repression, the student of Marxist social psychology -
will be most concerned with the "social uncoascious.”
The concept refers to that repression of inner.reality
which is common to large groups . . . . The uacon—-
scious, like the consciousness, is also a social phe-
nomenon, determined by the "social filter™ which does
not permit most real human experiences to ascend from
unconsciousness to consciousness. This socizl filter
consists mainly of (a) language, (b) logic, and (c)
social taboos: it is covered up by ideologies (ration-
alizations) which are subjectively nothing but socially
produced and shared fictions. This approach to con-
sciousness and the repression can demonstrate ezpiri-
cally the validity of Marx's statement that “social
existence determines consciousness."47

Marx's full statement is: "It is not the consciousness of
men that determines his [sic] existence, but on the contrary, it is
their social existence that determines consciousness. ™8 Society, for
Marx, is the purveyor of ideology and its distortion of reality. From
explains: ‘''Marx believed that most of what men conséimxsly think 1s
'false’ conscilousness, 1s ideology and rationalization; that the tr:e
mainspring of man's actions are unconscious to him. ™9

Marx's principle of the unconscious as a control factor in the
structuring of society contributed to Fromm’'s theory of "social charac-

ter.” This analytic concept will be discussed in a later chapter as
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part of Froma's strategy of unmasking.

The exposure‘ of the unconscious serves as the primary
objective also for Marx: "For Marx the aim of life is liberation fro=
bondage, and the way to this aim is the overcoming of illusion and the
full use of our active powers."30 Fromm continues, "For Marx, aware-
ness of 1llusions is the condition for freedom and human action."51

Marx’s often quoted description of religion as the "oplate of
the people” has alienated him from the general religious community.
But, as Fromm notes, Marx's attack on religion comes not so much'from
an anti-God motive as from an attempt to protect man from his 1llusions.
As Marx himself states:

The abolitfon of religion as the illusory

bappiness of men, is a demand for their real happi-

ness. The call to abandon their illusions about

their condition is a call to abandon a condition

‘which requires illusions. The criticism of religion

is, therefore, the exbryonic criticism of this vale
of tears of which religion is the halo.

Fromm continues his defense of Marx:

« o » Marx, 1like Hegel and like many others,
expregsses his concern for man's soul, not in theis-
tic, but in philosophical language.

Marx fought against religion exactly because
it 1s alienated, and does not satisfy the true needs
of man. Marx's fight against God is, in reality, a
fight against the i1dol that is called God. Already
as a young man he wrote as the motto for his disser-
tation "Not those are godless who have contempt for
the gods of the masses but those who attribute the
opinions of the masses to the gods.' Marx's atheism

- 1s the most advanced form of rational mysticism,
closer to Meister Eckhart or to Zen Buddhism than
are most of those fighters for God and religion who
accuse him of "godlessnesgs."53

Marx 1s also concerned with the relationship of consciousness

to language, as it creates selective perception and thus influences
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behavior.

Language 1s as old as consciousness, larguage is
practical consciocusness, as it exists for otkrer
men, and for that reason is really bezicning to
exist for me personzlly as well; for larguage,
1ike consciousness, only arises from the need,
the necessity, of intercourse with other men.
Where there exists a relationship, it exists for
me . . . . Consciousness 1s therefore fror the
very beginning a social product, and rerains so
as long as wen exist at all,>% -

Marx describes the incipient growth of comnscicusvess as the
{ndividual's {mmediate perception of his enviromcent as a "ccnp!.e:ely
alien, all-powerful and unassailable ‘Eorce."55 This fnitial stage of

consciousness Marx tercs “a purely animal consciousaess of nacnre."ss

which is "determined by the forn of society and vice versa."57

The Use of Force

Marx's advocacy of force te overthrow existing governnents has
made Marxism a devil term zrong Western decocracies. From defends
Marx's right to this position while rejectin;z the notion himself. Since
Marxism and world revolution are so closely identified, Fromm seexs to
feel that Marx must be defended in this matter of forceful revolution
lest the entire body of Marxist doctrine be refused a hearing because
of this one principle.

Admitting that Marx does advocate the use of force, Frorm legiti-
matizes the idea by association with pious lickages. Rather t.han'a
Marxist idea, revolution by force "has been the idea of bourgeois society
during the last three hundred years.” As a matter of historical record,
"Yestern democracy is the daughter of the great English, Freach; and

American Revolutious."S 8 Eistory also bears witness that the West has
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been very selective in condemning forceful revolution. The question has
not been resolved on moral principle but rather as a matter of politi-
cal advantage. Condemnation or praise over the use of force has been
determined by who uses force against whom.59

In trying to redeem Marx, Fromm is quick to point out that Marx
explicitly excluded England and the United States as targets for force-~
ful revolution. He continues his argument by emphasizing that Marx
jmproved the middle-class view of revolution by basing his theory on
historical evolution.

Marx saw that political force cannot produce
anything for which there has been no preparation in
the social and political process. Hence that force,
if at all necessary, can give, so to speak, only the
last push to a developzent which has virtually already
taken place, but it can never produce anything truly
nev. "Force," he said, "is the midwife of every old
society pregnant with a new one."60

Thus Marx is transformed from an advocate of violence to a chronicler

of an inevitable historical evolution.

‘Marx's Concept of Man

Like so many other facets of Marx's philosophy, his concept of
man has strong Hegelian roots. Acknowledging that man's nature 1s a
"recognizable and ascertainable entity,"61 Marx denies that it is an
"abstraction inherent in each separate individual."62 Man possesses
certain constant (fixed) drives, i.e., sex, hunger, etc.: and certain
relative appetites which "are not an integral part of human nature, but
which 'owe their origin to certain social structures apd certain con-

ditions of production and communication.'''63

Marx distinguishes between "human nature in general" and "human

Betz, B. R., 1974: An Analysis of The Prophetic Character of the Dialectical Rhetoric of Erich Fromm,
Northwestern University Dissertation 1974, 378 pp.



Propriety of the Erich Fromm Document Center. For personal use only. Citation or publication of
material prohibited without express written permission of the copyright holder.

"Eigentum des Erich Fromm Dokumentationszentrums. Nutzung nur fiir personliche ngcke.
Verdffentlichungen — auch von Teilen — bediirfen der schriftlichen Erlaubnis des Rechteinhabers.

96

nature as modified in each historical period."®% Human nature, for
Marx, is potentiality, but a specified potentlality-. This conception
of potentiality arises from Marx's dialectical analysis which perceives
the problem of huzan pature as the relationship between essence and exis~
tence. "In the process of e:d.stence;" says Frm; "the essence is
realized, and at the same time, existing means a return to the essence."53
This dialectical orientation pictures man's growth in a circular pattern
spiraling upward. The primciple of unity and self-identity within the
process of change is, according to Hegel, a procesé in which "e"rerything
copes with its inherent contradiction and unfolds itself as a result,”66
Froca describes Harx's historical perspective on human nature:

Man's potential, for Marx, is a given
potential; man is, as it were, the human raw
material which, as such, cannot be changed, just
as the brain structure has remained the same since
the dawm of history. Yet, man does change in the
course of history; he develops himself; he trans-
forns hinoself, he is the product of history; since
he rmakes his history, he is his own product. His-
tory is the history of man’s self-realizatiom; it
is pothing but the self-creation of man through the
process of his work and his production: "the whole
of what 1s called world history is nothing but the
creation of man by human labor, and the enmergence
of nature for man; he therefore has the evident and
1irrefutable proof of his self-creation, of his own

origins,”67
Man defined as a self-realizing entity is alive, according to

Marx, "only inasmuch as he is productive, inasmuch as he grasps l:h.e
world outside of hicself in the act of expressing his own specific human
powers, and of grasping the world with these pawers."58 Marx's concept
of productivity Fromm links with Spinoza and his divinization of man.

And as a logical conclusion Fromm says: "In this productive process,
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man realizes his own essence, he returns to his own essence, which in
theological language 1s nothing other tham his reiurn to God."69 Again
Fromm tries to legitimatize Marx by a pious linkage-bith traditional
Judaeo-Christian theology.

To understand Marx's concept of activity, it is critical to
understand the relationship between subject and object. In this regard,
Marx speaks of " . . . spiritual senses, the practical senses (desiring,
loving, etc.), in brief, human sensibility and the human characteristic
of the senses which can only come into beipg through the eéiste;ce of

" its object, through humanized nature."70 In essence, Marx calls for
a humanizing relationship between the “self™ and the "other" (which
embraces the total, personal, and material emvironment of the self) .
based on knowing and loving. "In etfect; I can only relate myself in
a human way to a thing when the thing is related {n a human way to
man."7l Such a relation represents the antithesis of human ‘
self-alienation and the assumption of true human nature, man's return
to himself. )
Fromm explains this dialectical development of man as a
continuation of Zen Buddhist, Goethelan, and Hegelian thought:
What is common to them is the idea that ian 6ver—
comes the subject-object split; the object is an
object, yet it ceases to be an object, and in this
new approach man becomes one with the object, al-
though he and it remain two. Man, in relating
himself to the ogiective world humanly, overcomes
self-alienation.
Relating oneself productively to the world becomes an act of

self-creation which in turn makes man free and independent.73 This

explanation of the subject-object relatioa forms the basis for Fromm's
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theory of the art of loving.

The interrelated complexity of Marx's thought becomes more
evident when one observes how Marx links the concept of work to ’
self-realization: "Labor is, in the first place, a process in which
both man and nature participate, and in which man of his owm accord
starts, regulates, and controls the material reactiq;xs between himself

and nature."74

Fromm summarizes Marx's notion of labor in the following two
passages: ’

Labor 1s the gelf-expression of man, an

expression of his individual physical and mental

powers. In this process of genuine activity man

develops himself, becomes himself; work is not only

a means to a2n end—the product--but an end in

itself, the meaningful expression of human energy;

hence work is enjoyable.?5

The central theme of Marx 1s the trans-—

formation of alienated meaningless labor imto

productive, free labor, not the better payment

of alienated labor by a private or "abstract"

state capitalisz.76
In the latter quotation Froom absolves Marx of his economic fixation
and humanizes his socialist goals. It also reiterates Marx's belief
that the means of production determines man's desires and thinking and

thus determines what man 1s and what he will become.

- Marx's Concept of Alienation

Lewis Coser and Irving Howe, discussing the rhetorical images
of socialism, claim that "no Marxist concept has been more fruitful

(as a polemic) than that of "alienation.’"77 This term vhose history
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extends back to Hedievalh ecclesiastical jurisprudence, offers the
polemicist a wide range of attack. As a dialectical concept, alienation
fits well into the Marxist system of alternativism:

For Marx, as for Hegel, the concept of
alienation 1s based on the distinction between
existence and essence, on the fact that man's
existence is alienated from his essence, "that
in reality he is not what he potentially is,
or, to put it differently, that he is not what
he ought to be, and that he ought to be that
which he could be.’8

Fromm describes Marx's understanding of the term:

Alienation (or “"estrangement") means, for
Marx, that man does not experience himself as
the acting agent in his grasp of the world, but
that the world (nature, others, and he himself)
remain alien to him. They stand above and against
hin as objects, even though they may be objects
of his own creation. Alienation is essentially
experiencing the world and oneself passively,
receptively, as the subject separated from the
object.

Marx assigns the cause of alienation to the social and political
circumstances of the capitalistic division of labor:

Alienation then, is, for Marx, the sickness of man.

It 1s not a new sickness, since it starts neces-

sarily with the beginning of division of labor,

that is, of civilization transcending primitive

soclety; it is most strongly developed in the

working classé yet it 1is a sickness which every-

body suffers.

Fromm wishes to correct the popular notion that Marx directed
his criticism of society at the mal-distribution of wealth. According
to Fromm's reading of Marx, his purpose is to end alienation and its
dehumanizing effects on man.Bl The capitalistic mode of production
reduces human labor to an abstract thing. "Labor is a cormodity . . . .

If the 1life of man is to be a cormodity, thea slavery must be acknow-
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ledged."az In such slavery man becomes a machine,83 alienated from
his “species-being,” from himself and his fellow man.34 Alienation
parverts human values and creates imginayy appetites which feed the
"cozziodity fetish, "85 In the end the rich but alienated society can
-accoz=plish only the destruction of the workt-:r.s6 Marx writes:
The most opulent state of society, which
is an ideal, yet one which is gradually approached
and vhich 1s at least the aim of political economy

and of civil society, 1is a state of stationary
misery for the workers.86

Since a later chapter will analyze in detail Fromm's concept

of alienation as derived from Marx, this cursory description of

alienation must stand for now.

Marx's Ideal of Socfalism

Fromm summarizes Marx's socialist program as a "protest against
the alfenation of man."87 His was mot to be a "welfare st‘ate,"88 but a
"society vhich serves the needs of m"sg——@ and not illusory needs.
"Socialisn (in 1its Marxist and other forms) returned to the idea of the
'good society' as the condition for the realization of man's spiritual
needs."30

Socialism's aim, Fromm says, "is a reconstruction of society in
such a way as to make it the basis fer man's true returﬁ to himself,
vithout the presence of those authoritarian forces which restrict and
-impoverish man's mind,"91 4

Marx's new society seeks to improve simultaneously the economic,
political, and intellectual activities of man.92 Fromm develiops the

idea of Marx's existentialism:
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e « » Marx, while sharing the aims of Spiroza
and Goethe, added a new dimension to huranism.
He recognized that education alone will oot trans-
form man. He saw that man is to a large exteat
determined by his practice of lifes, aad tzat if
man wants to change he has to change the very cir-
cumstances which imprison him. In Capitalism, so
Marx thought, man 1s made to be a person who has
much, who uses much, but who 1is lirele.”

The "good society" proposed by Marx's humanism works for ran's fresdom,
dignity, and activity, in the belief that all men a:é one and that

can find a mew harmony with man and nature.%%

Fromm shares with Marx the assumption that soclety can be beflt
according to certain social "laws.” Egber£ and Persons describe this

"scientific" socialism:

To this philosophy Marx and his followers have
. glven the name of "scilentific" socialisn because
they believe that Marx discovered laws of economic
and social change of such validity that geaeral
predictions as to the forthcoming develop=ent of
the fundamental economic conditions of society can
be made on the basis of them, and made with the
precision of natural science. Because Marxians
believe that man is free to act only within the
framework of these laws, freedom consists in under-
standing how the Marxian laws of history znd the
laws of nature operate, and in acting accordingly.
Bowever, since Marx's own time there have been dis—
agreements as to his views concerning the exact
degree to which man is determined by the laws of
history, for Marx expressed himself differently
under different circumstances.95

With regard to the differences of opinion concerning historical
determinism, Fromm voices a strong opposition to the positivist yosiﬁm
of strict determinism. He chooses to interpret Marxian "lavs" in terxs
of alternatives which plot a dichotomous course for mankind.

Fromm states a summary of Marx's ideal of socfalism:

For Marx, socialism meant the social order which
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permits the return of man to himself, the
identity between existence and essence, the
overcoming of the separateness and antagonism
between subject and object, the humanization
of nature; it meant a world in which man is’
no longer a stranger among strangers, but is
in his world, where he is at home.

Continuity in Marx's Thought

To make Marx's early writings acceptable to an audience which
knows only what Promm describes as the "distortions of the older Marx,"
Fromm must link the young and old Marx as one. His arguments follow
two basic lines. First, admitting the clasgic interpretation of .Hatx.
sicply as an economic revolutionary, Fromm blames the positivist-mechanist
influence especially of Lenin and Bucharin on the rejection of Har#'s
idealism and religious humanism. Secondly, Fromm appeals to the resur-
rection of the humanistic Marx created by the contemporary revisionist
theory. This hunmanistic interpretation of Marx, according to Fromm, is‘
closely allied with the strong anti-Soviet position taken by many scho-
lars in Poland, Yugoslavia, Hungary, and East Germany. Fromm mentions
as some of the most promising humanist work dome in the United States,

Eerbert Marcuse, Reason and Revolution (1941) and Raya Dunayevskaya,

Marxism and Freedom (1958).

While postulating a continuity in Marx's writings, Fromm does
not reject the idea of change within his work.97 Marx's later rejection
of Hegelian idealism resulted in the change of some concepts. Granting
that the older Marx became more discoﬁtaged, Fromm recognizes that his
language grew less enthusiastic and esch;tological. But Fromm holds

fast to the notion that the core of the philosophy developed by the
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young Marx remained unchanged in the older Marx. Fromm's ultimate
premise is: To understand any of Marx, one must understand the young

Marx.

C;Jn;:lusion
This then is the vision Fromm beheld in Marx. It came with the
same intensity that Moses experienced before the burning bush. As a
consequence of his encounter with Marx, Fromm's entire life has been
altered. His mission has been to translate Marx's ideas and ideals to
the world. In the fullest sense of the term, Fromm has becoze Marx's

" nehbi, his prophet.
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