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page 510

The upshot of all this is that probleas of
social ethics have noved into first place in nan,}
centres of theological discussion. This is
strikingly evident to the risitor to Germany,
whether in connection with the Evangelical Aeadenie
church synods, the great Kirchentage or the
theological faculties. The problens aost discussed
today, and by Jurists, philosophers and socio
logists as veil as theologians, are those that
have to do with the problens of public lift and
their theological and Biblical foundations! the

A.Mf.Wilder "Kerygua, Eschatology and Social Ethics

doctrine of the two eealns, the nature of the 'orders*,
tural and positive law, the kingship of Christ.

page 520
</Cu€q <Utc*r<Ct *>. CCu'j&t)

Such an appeal to history and to Heilsgeschichte
is condfjkied today by those who understand the
kerygma in an existential sense. We are told that
it is Christ who is preached and not the historia
Christi. We are told that Luther rejected the

heilsgeachichtlich pattern in favour of his christolo-
gical interpretation of the Old Testaaent. 'God
does not speak to us out of history but by Christ who
is the end of history' (Bultmann), Professor Ernst
Wolf warns against the danger ~of a re-Catholicizing
of Protestantisn in the emphasis of Cullmann. For

A.N. Wilder, "Kerygma, Eschatology and Social Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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page 521

n^J**! * *e?°nd and related caution to be observed in
eoc"!01:^:.*" th<f Pr0li°8al °f * ^rygmatic bLI. fo?
causi.try The T *** *™atio» •' * Christiancausistry. The question is thisi is it proner and
" *bfre Ne* Testament precedent for Chrl^ns Jo
even ll * •V-ition of the will of God? !nd
even to articulate rules of Christian conduct? Or
tL rl "f end,eavour incompatible with the freedom ofthe Gospel as Protestants understand it? The issue

A.K. Wilder "Kerygma, Eschatology and Social Ethics"

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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ie well presented by the Danish scholar N.H. SfoM
and in Karl Barth's Dogmatik Ul/4 2/

1/ Christliehe Ethik (munchen, 1049), part I, par.18
.I-33" * Proble* der speiiellen Ethik,"

page 522

Kurl Barth in his discussion expresses his
general agreement with the position of Sfa. He finds t
that there is a legitimate 'practical casuistry' as the
expression of a 'prophetic ethos'. Christian ethics
must not be reduced to a mere 'monotonous, colourless,
formless imperative of obediende'. Thus he justifies
a 'special ethic', a formulated counsel for the
Christian conscience, resting on our knowledge of the
criteria of God's judgment of human conduct. And such
counsel, says Barth, has the same august authority as

A.N. Wilder, "Kerygma, Eschatology and Social Ethics"

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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God's immediate claim upon us in the moment of
revelation since it derives from the Word of God. We
conclude, then, that a kerygmatic ethic will not confine
itself to the idea of confrontation and obedience, or
that of 'love and do as you please', or to such
summaries of obligation as the lav of love* Such-
elements in the New testament as its paraenetic
sections, and above all the Gospel of Matthew in its

aspect of incipient canon law (Christ in the role of
the second Hoses)~, l/ offer us precedents for" an
articulated ethic.

1/ Gf« H* Wind-iseh, The Meaning of the Sermon on -the Mt.

page 522/3 J^^m^**^**, /&C
The guest for a social ethic based on the New

Testament is no doubt most problematic when we consider
the letters of Paul. It is here that we find the
classic passages and motifs which have been used to
justify quietism, acquiescence in the status quo,
political abstention, other-worldliness, and reaction.
The fact is that in Paul's outlook we come face to
face with all that distinguishes the world-view and
view of history of the first century from that of the
twentieth. The Church of his day looked for the iwainen.

AnN. Wilder "Kerygma, Eschatology and Social Ethics"

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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return of Christ. In point of numbers it represented
only a microspopic group in the general life of the
**pire. In its bearing on ethics Paul's Word of the
Cross was very specially conditioned and focused.

page 524/5 / yy

A crux for our understanding of the Pauline ethics
is found in the well-known passage I Cor. VII, 29-31i

I mean, brethren, the appointed time has grown very
short; from now on, let those who have wives live as t
though they had none, and those who mourn as though
they were not mourning, and those who rejoice us though
they were not auMxnx rejoicing, and those who buy as
though they had nu good*, and those who deal with the
world as though they had no dealings with it. For the
form of this world is passing awav. ,,1

A.N. Wilder "Kerygma, Eschatology and Social £tuics"

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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The theme of this part of the Epistle is» 'Every
one should remain in the state in which he was called1
(v. 20), and the application of this principle to the
slave is particularly disturbing to the modern
Christian. Does this passage define and exhaust
the 'social ethic' that is implicit in the Pauline
kerygma? We may anticipate our discussion bj making
two observations! (i) Paul is governed in this passage
- in this level of the problem of church and world - by
-the spe_cial._ situation of the young .anuL.a.truggling. _.
ecclesia as it seeks to define itself in an alien and
hostile and doomed culture, and he reads this situation

in the mythological terms of Jewish-Christian
eschatology. It is not interim ethics in the strict
sense, any more than in the case of Jesus, but rather an
emergency ethic. The real situation of the Church
makes this counsel wise as would be true in somejcsuxngo
analogous critical situations in the history of niiiini
missions. \J (11) There are other passages in Paul
relating to other levels of the relation of Church and
world where he envisages a change in social structures

U Cf. Bonhoeffer, op.cit. p.253

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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through the impact of the Gospel, though expressed
in mythological terms.

page 525/6 '*** "' JU *^ f-^"*#=3**^
A profounder view of the matter is taken in the
existentialist understanding of theGospel and is
illustrated by an important article bj Professor Erich
Dinkier, *Zum Problem der Ethik bey Paulus', U The
author is first of all concerned with I Cor. vi, I-H
where Paul reproves litigation bj Christians before '
pagan tribunals. JnnxannrcriftirafrOTxtenaBBKMd^™^^

U Zeitschr. fur Theoloaie und Kircho. vol.XLIi, 2
(1952), pp.167-997

A.N. Wilder Kerygma, Eschatology and Social Ethi
cs

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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....

Dinkier then widens the discussion, alluding to the
passage with which we are specially concerned. Paul's
attitude throughout, he concludes, is determined by the
idea of radical obedience. Neither Jesus nor Paul
reflect upon the social consequences of their action.
They do not concern themselves with 'the structure of
the world-'. In bidding us not to be confommed to this
^QHld. but transformed. lK0B.*ii., gjf pwa ^^
that we should transform the world. Dinkier rightly
recognizes that the mythological eschatology of Paul

is not itself the basis for the other worldly ethics
in question. This mythological view of the future is
rather only an expression of the eschatoloKischen
Existenzbewusstseins. Therefore, Paul's ethic of detach
ment is to be understood in terms of this prior
existential consciousness. Wnen the sinner dies to the
flesh and to the world, he relinquishes all relation to
having, using, enjoying, and places himself at the
disposition of Uod. At this depth there is no occasion
for any ethic except that of obedience

(TV -)

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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We grant the negative implications of this passage
as far as a social ethic is concerned, but we relate
this to the emergency situation of the Church in this
period.

page 52b/7
.Ve must balance this passage in Paul with other

passages in his letters, as Professor Dinkier recognize*
to reach final conclusions. We find a good example of
this rocedure in a study of the Epistle of Philemon
by Theo Preiss. \J This author well demonstrates that
the systematic dualism which appears in I Cor. vii must
be corrected by the kind of eviaeuce we find with regan
to slavery in the realistic short message to Philemon.
This letter excludes, the dualiatic social which is too
often read into the exhortations in the Epistles. If

^7//e«CkMsf et-^tUo,^ M>i,^ «Uh ) -aVTfe i Ph.lemon,'cfc IE -h
La •.Lg en thro? )NeuLhat-^'i, 1**)} v+L>,na

UN." Wilder, Kerygaiu, Eschatology and Social EthicsA.

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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Paul had wished to reintegrate Onesimus into a social
scheme that was not to be touched, if he had simply sei
the life in Christ over against an 'order of creation',
and love over against civil justice, he would have *x±j
written somewhat as follows!

*myM«

*My dear Philemon! In the Lord you and Onesimus ar«
one, and brothers; in life, in the flesh, you each
abide in your station in the social order '

-- But Paul does not thus set-one order over - -.
against another. Fraternity and unity in Christ,
outweigh^ the master-slave relation, break it and

fulfil it on quite a different plane... .Onesimus ji
becomes a brother in every sense. There is no vestige
of paternalism (p.72). Thus Treiss very pertinently
concludes that the well-known exhortations of I Cor.

vii 'are far from giving us the whole thought and
practice of the Apostle', and notes that the rich
concreteness of the social ethic is 'masked for us by
the necessity in which he found himself of checking
abuses' (ibid)

fia6UX.

page 527

We shaj1 not, in the circumstances expect to find
an explicit and conscious social ethic in Paul's letter
in the sense, that is, of a rationale for the
transformation of social patterns outside the Church.
,Ve can canvass his Epistles for what he has to say
about political authority, citizenship, property,
marriage, and slavery with limited and ambiguous
results at the best. We can fix upon his theme of the

love of God for all men but this central feature of the

A.N. Wilder Kerygma, Eschatology and Social Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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Gospel is so general st flto be inconclusive P« i
does, of course, testify *n +u *m,unciuslve. Paul
in the worl^ou^^ Gospel *°Zl 11°°* at *°rk
of all to concern the believer and ?k *£* *Ppears firs
righteousness of God in ill ^ Church- The
action, is revealed io fUJh U?t\9* "* J"*1*operation of God amoJ tn*Sentil*«r^^ful. The
ftoman triumphal procefsion ™! f ls/0D1Pa^d to a
B«t the e^t onr:^:; ^rl jf: :0nj v°rd
in social-insti+..+ ^».oi A na xs not •lewed*«** institutional terms. So far *« *i,»ij. . j.

page 527/ 8

But if we stop here we overlook one of the most
significant aspects of Paul's thought about the action
of God and the Gospel. And this concerns precisely the
world itself in the sense of pagan culture and its
transformation. It is true that Paul here employes i
mythological -conceptions. liut in these we find a firm
basis in the Epistles for a kerygmatic social and a_n
aggressive social action.

We have in mind in this connection Paul's view of

the conflict between God or Christ or the Church and the

A.N, lilder kerygma, Eschatology and Social Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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•principaliaiea and powers', the 'rulers of. the worlds
We have here in Paul a mythological understanding of thi
victory of the Gospel over the tyrants of this world,
its false authorities. This whole theologumenon of
the Apostle ha* only recently been fully explore* and
_i±a significance illuminated. .The_tej-ms feave_various
and often obscure backgrounds. Paul uses them in_

"different"contexts"."" The conflict with or victory over
the powers is always seen by hinr in an eschatological
getting, But-this- mythological~eJsJchatalogicaL_v-ictory

1 over the cosmic tyrants proclaimed as Good News is a
victoy in which the _believer_bim_aelf is^ in^oiy^.^

1

of which he is himself an instrument. And the hostile
rulers and angelic powers in question include
transparently what we would speak of in non-mythologica
terms as the structural elements of unregenerate
society, the false authorities of culture. The dethron
of such authorities and the weakening of such
power-principles constitute the central task of
Christian social action. _"_^__

page 529

That the struggle in question was not concluded |
at the crusivixion is made clear in I Cor. xv. 24-8.
lie end comes only when Christ 'delivers the kingdom
to God the Father after destroying every rule and
every authority and every power'. Meantime in his Churc
Christ is seen as carrying on the victorious struggle
until the day of his final victory.

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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page 530
P.

As Paul portrays the matter, the cosmic drama 'is
by no means concluded at this point. The struggle of
Christ against the powers fills the period between
his resurrection and the parousia; only then will the
last enemy, Death, be" "destroyed"^ \J

1/ H. Bultmann, Theologie des Neuen Testaments, 3,
Lieferung (1953),~p.498.

A.N. Wilder Kerygma, Eschatology and Social Ethics

p. 532

It is true that the New Testament speaks in ways
that appear contradictory about (.he cosmic powers.
Sometimes they are disarmed or subjected by Christ,
sometimes destroyed, sometimes reconciled. They are
commonly viewed as created and nggx assigned their
functions by God (the political power, the Law, the
social authorities generally, I Cor. vi. 3; \J xi. 10),
but they have fallen away from him and need to be f
reconciled or combated. A victory over them was

achieved by_Christ; the struggle continues in the Churcl

Jj Jhi aw-vpjs ktre tre tko^kf ^( *•:> Z>t"aH(\iAc, \>ek,^JL He.

A.N.Wilder Kerygma, Eschatology and'Social Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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and will be consummated at his coming again. All this
is parte* of the eschatological drama. But what is to
be emphasized is that Paul sees the life of the Church
and the believer, and the role of the Holy Spirit, in
terms of this dynamic and victorious struggle with
social-metaphysical, that is, cultural tyrants. This
offers us a real'basis in his Epistles for the
social action of the-believer. The mythological _
-language^ ond_ perspective must be translated into

contemporary terms without forfeiting the evangelical .
substance. And it is not enough to effect this trans
lation in individualistic, pietistic or existentialist
terms^nat is represented in a naive uncritical first-

century mythology must be carried over into aaxth
our thought-world in terms of a realistic Christian
sociology.

page 534
Gi+G+^'-i** So«:~ef?'*~>/+t~~4U«

A recent urticle by H.D. Wendland of Kiel, entitled,
•The Relevance of Eschatology for Social Ethics', 1/
supports our thesis at a number of points. First, on
the negative side, he observes that Christian
eschatology is incompatible with apocalyptic
pessimism and with any kind of irresponsibility to
wards the world. But more than this, 'eschatology has
a productive significance for social ethics1. The

petition, 'Thy Kingdom come', in effect 'dethrones the

A.N. Wilder Kerygma, Eschatology and Sociaj Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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false political and social gods of the world', and ,
carries with it the 'rejection of social conservatism' '
as well as of all false Utopianism. ,

1/ The Ecumenical Review, vol. v, 4 (July 1953), pp.3t>4
-B, See. the fuller statement in a memorandum,
•Christian Hope and the Christian Ethos', published
by the Study Department of the World Council

page 534

We conclude, then, that the New Testament in
general and Paul in particular, offer at the very centr«
of their message a theological basis for social-cultura]
action. The primitive Church was undoubtedly engaged
in such action, in the transformation of pagan
civilization and culture, and was conscious of this
action as inherent in the Gospel. We only fail to
recognize this because Jafcwwv its way of describing
such this-worldly action took a mythological expression.
The eschatological and dualistic symbolism of the
early Christians has misled us into thinking that the fti

A.N. Wilder Kerygma, Eschatology and Social Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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Gospel in its classic period had no concern with what
we call social change. This misunderstanding has
encouraged the Church in quietism and has furnished
its enemies with many of their best weapons against
the faith.

page 535 f s •

If the thesis proposes is valid, especially as
concerns Paul, the question is naturally K/tised as to b
how far it is compatible with certain aspects of Paul's;
teaching, especially those which enjoin social juuuxxxir
passivity and submission to authorities. The answer*^
lies in a recognition of the different aspects of the
•world' with which the Apostle deals in different
passages. One may distinguish three aspects!

(1 ) When Paul has in mind those features of the
world associated with its idolatry, blasphemy, fraud,

A.H.Wilder, Kerygma, Eschatology and Social Ethics

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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sexual depravity, in short with all that is suggested
by his lists of vices, he counsels separation from the
world. 'What partnership have righteousness and
qSS% ^^ fell0v8hiP ha* light with darkness?... Therefore come out from them, says the Lord, and

touch nothing unclean' (IlCor. vi, 14, it).

(?)_ When Paul has in mind those features" ofThe"
world represented by its basic" sociaTpatterns, social
Hierarchy, marriage, economic activity and due politica
author-ity,_he-*ounsels-acquieacence and detachment __ r
because the time, is short and the fashion of this
vorldis passing away. (Yet his attitude here Ys

more

complex as we have seen in connection with slavery; and ]
his motivation is basically determined not by the shortai
ness of the time but by theconstellation of factors in
which the Church stood.) These social patterns
characterize the life of all-men, believers or
unbelievers, and are not looked on as evil at least in
their formal aspect.

.(3) When Paul has in mind those features of the

iror!1_d-),rh_ich. *e ma7 cal1 the structural elements of
unregenerate society, including both pagan error and
the "institutions in which it embodies itself - all

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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constituting the wonw

aa *t its end. But thf! • raasformation in Jhia-yth.loglcal **•*** „ expressed by him i* ***
that the conflicf 2 ^.Jf"1™- us into thinfeing
b>Z~fV°rl*ly> a»d that a^0^" PUrely sPi"tuaTordeferred until the ,laa? tZ^^y -.t

s

Excerpt of Wilder, A. N., s. a.: Kerygma, Eschatology and Social Ethics.
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