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CHAPTER VIIIX

A PSYCHOTHERAPEUTIC CRITIQUE OF THE ETHICS
OF TAYLOR AND TILLICH

We are now in a poeitiop to examine how alike and differ;
ent 1s the ethical tpougﬁp»or Taylor and Tillich, to give a brief
‘estimate of their ethical though in relation to other current
Christian thinkers, and to presept a oritique of their ethical
views in the light of psychotherapy as represented eepecia11y~by

Flugel and Fromm.

Bimilarities of Taylor and Tillich
Now that we have examined in detaill their thought bearing

upon sthiocs, it is clear that theré are many similarities between
them. These may be mentioned briefly, since all thesq points
have been ;iaﬁorated in the exposition of their thinking. It is
more striking in analytical study than in first readlng'phﬁt '
there dould ﬁe 80 much éimilarity between men who have emerged,
in many respects, out of quife d%fferent traditions.

~ Perhaps thé'first point of élmildrity 1s'thejser10u§“con—
cern which both exhibit for the.depth dimension of life. This
has many 1mpl;cdtione of both a practical and theoretical kind.
It makes botﬂ‘hﬁapioioue—or~anyth1ng_5up§rricial,“kéeps then rroq' '
fﬁiﬁ;ﬁﬁgwiizg;hégh“ébnﬁrdcttons.wlthout:constﬁnt,rqf rence-{(at—- -~ -

least in their own minda) to the bonérete which transforms the
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'nbetruotionn into valid generalizationa. It also prevents both
from being pyrotechnie in their preeentations or*simple'in an
111uuory sense, '
Beoond, both are more process -thinkers than otherwise.

Tillioh 18 more so than Taylor, but even Taylor is consistently
of suoh a'viewpoint except in relation to the doctrine of im-
mortality where his poeit;on 1s at least close to being literal-
istio though ambiguously so. . T111ich, we noted, prerers to think
‘or himselr a8 a dynamic rather than a process thinker, for he
equates proocess with a becoming which takes no accouut of what

does the becoming. But in general direotlon, the thought of

both men 1is surprisingly nonsubstantive.

In the third place, both are in general agreement not only

about the nature of knowledge, but in their more technical
theorlea of knowledge. Both are realists, more nalve than criti-
cal in the technical sense of those terms. Both are suspicious
of "clear and distinct ideas" almost to the point of redundancy.
While Tillich emphaeizee much more than Taylor theiknowledge of '
penetration, or the existential oharaoter of knowledge, or aaving
knowledge, this 1is certailnly not absent from Taylor, .

Fourth, their method of approach to theology and ethlce'.
is remarkably eimilar in spite of 1its being diaouseed in quite
.dirrerent terms. Tillich is- dialeotical throughout So 1n fact
18 Taylor although he does not even use the term.‘ |

- Fifth, both-are equally convinoed that 1n Tqélor‘e terms,

ethics is dependent on religidﬁ As to whether 1t 1s dependent

on 'metaphyeioe' or 'ontology,' Tilllch is much clearer than

3
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‘Taylor that it 1s; for Tillich identifies any true metaphyéics with
an oxiptontial’oiomenflwhioh makes 1t "religious philosophy."
Although Tny%or'a metaphysics has altered in a similar direction,
e are left in doudt as to his view on Tillich's point.
8ixth, both have, in Tillioh's ter&s, "*polar 1nterde-'
pendonoo'.oonoeptlons of self and world, and therefore of the
relation between the eth;oal_subjeot and the realm in which it
operates or develops. Taylor 1s less explicit about the aubjéct
pole, tends to stress more the objeoct pole than does Tilllch
rather than the polar interdependence. -

S8eventh, both agree that character develoﬁs as a whole,
that ethics 1s not ahetudy of acts except as these are expréseive
of character or personality. But Taylor is inclined to point
almost entirely to the gradualistic aspects 1in development; while
Ti1lich to those characterired by a "leap.” Taylor's most strik-
ing developmental point i1s the way in which the familiar becomes
the unfamiliar, and the unfamiliar the familiar.' Tillich's 1is
the eﬁergence of the New Being. But in both something whole 18
changed, else there is no change. .

. Eighth, both stress. the need for man to oonfront and accept
ﬁis finitude as well as hils freedom, his sin if he-is to be saved.
Both regard’ this as a process of aseimilating, being forgiven 80
one can live with the '1mage,' in Taylor s term, or accepting/
reconciliation so that one can become the New Being, in Tlllich'e,

- ... Ninth, both reJect an ontologlcai dualism 7r evil and

good, but emphaaize the reality of the etruotures of evil, In=

cluding those in man. - Both regard man as ultimately responeible

)
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_;but ungble.to exercise that responsibility exoeptAby the aid of
grace and in faith. Taylor rejects oriéinal sin becausé. he be-
lieves 1t works against this: and Tillioh rejects any neoessitarian
pole with rreedom for the same reason. .

.Tenth, both agree that theology as well as ethios is hbn-
cerned with man's good, with ‘the actualization of his rreedom,
that he does not serve God in any sense which implies a negation
of bringing himself to fulfillment. 8o to both, not only are
egolism and altrulsm not necessarily contradictory or harmonious
. principles, but both men would reject theology as a';tudy or God
if God were not, in Tillioh's term, "man's ultimate concern."

~Eleventh, both men are driven, in stating their ethical

as well as theologicalvthought, to transcendent modes of thought,
to dichotomiee or paradoxes about time, limitation, and the like;
and yet both (with the possible exoopiion of Taylor on immortality)
disbelieve in‘a "seocond world." That is, although neither 1s a
aupernaturaliat, they find that the description of experience
can not be given without resort to phe metaphors of a transbendent
realm. |

| Twelfth, hoth believe that love can be a central point in
Christian ethics only if 41t is taken, in Tillioh's term, as an
{pntological'principie,' rather than as;a feeling, emotion, goal
or behhvior or something of that kind. Unless this is dohe,
T both Amply, Chrietian ethios will end by being baeed on a meta-

>

phyeical principle or altruism which 18 ralae to E%e human situa—'

4

v

tion. . j‘ ’ 1

Thipteenth.fneithér presents a *moral pathology." Tillich

-
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fpronontu, as we have notod ‘8 pathology of moral striving, whioh
is only 1np1101t in Taylor. Neither 18 against a moral.pathology,
but doth seem to feel 1t is peripheral until other 1ssues are

settled,

Differences between Taylor and Tillich

We may note also major dirrefencee between the two meh,'
of which the greatest and most fundamental 1s Taylor's atress on
the continuiky of the moral 1ife and Tillich's, on diaoontinuity.
In Tillich, the mordl is associated with moralism, with the moral
striving of the 0ld Man. There is an ethics of the New Man; but -
this is discussed so far very little. Tillich is constantly
suspicious that concern for the ‘moral will be a denial of finitude.
Taylor;.on the other hand, is inolined to stress the continuity
between the 6ld and the new. VWhile rejecting Kant's view, as o
Tillich does, that the moral realm is beyond finiltude in a waf
untrue of other realms of experience, he belleves that-atudy of
the moral experience, including both old and new, "temporalt and
"eternal," is a special avenue to the truth about God pr‘eo_isely'

' because it deals with the whole person in felation to the whole
world and God. Both men would seem to me to be right in what
they arfn-m, and less right in what they deny. |

| A seoond point of dirrerence between them 19 where they go
for data on ethice or theology. Here Tillich's oompreheneiveneee

‘marke him ort from Taylor, the latter_moving 1n'a-more'reetpicted

~and Apdllonian realm of data. T

v

Thlrd they differ in their attitudes to psyohotherapy.

-
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f?illioh while eagor to prerent it from 1tse1r denying human
finitudo. regarda it as of great praotioal and theorotioal sig—
nifioanoo, rundamentnlly correct in 1te movement so long as it
does not beoome 1dolatrous about itself. Taylor, on the other
hand, is chiorly suspioclous of it, and has plainly not studied
enough of i1t to understand it.

Foprth, Taylor's concern for at least some kxind of recon-
ceived doctrine of immortality has no counterpart in Tillich.1
Taylor believes this important as a foundation for the moral'lire.
Tillich's clear denial of any "second world" eugge§;s that he
would regard any such dootrine, however defined, as a part-or
"moral striving." He does use the symbol of the "resurrection
of the body" to suggest the wholeness and unitf of man's nature,
but this has nothing to do with survival,.

Fifth, we may note the difference in "tone" between the
two men. From Taylor we get the notion that the truly moral
man has achleved a relative "detachment from circumstance,” that'
his feeling about life is of "disciplined control,® that one
comes to fulfillment very much like a serious-minded British.
gentleman. One accentuates the positive but the ecetaey or

either religion or alcohol is not in good taste., One is not

under compuleion, from within or without but he is likely to be

a bit lonely with his dinner Jacket in the Jungle. He knows— - -
lJamee Luther Adams believes  this statement iﬁ-inaccurate, ’
-basing his . view on an unpublished manuscript of Tillich's to .
which I have not had access.: ‘T11lich himself;—in reading —this ——
"chapter, took no exception to ny statement .

v
. 3 . 13
. . A
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'lgfé"xa not all oontinulty, and he tries to be prepared to mak§
bopoated'traharormationh, but these are likély to bé/;g gopd4taato
so that the demons emeégﬁ in white tie rather than fuftleﬁeoks.
This 15 of course the general tone of the ethical and theological
tradition down through the Alexandrian mode of thought into the
Angliocan.

Tillich's tone 1s quite different. It-is the "kairos*
that counts, the fullness of time breaking in on us. to upset what- -
ever security we think we have hadf It is the unooneciéue break-
ing in on us Just when our consclous center has settled down for
a long winter's nap. It is paeélonate attachment which we must
fight (conditioned) and which we must seek (unconditional). It
is not "oconcentration, self-control, discipline, stability, and
oonsistency,” which are the marks of the o0ld deceptive moral striv-
ing which prevents the New man from coming into belng.1 It car-
ries the passion of German romanticiem and the Dionysian urgency
of all high Christian mystical philosophy, together.with the

American esense of the practical urgency, the life and death

charaoter, of the frontler,

Taylor and Tillich in Relation to Other
Current Chrietian Ethical Thought

~ How do Taylor and Till¥oh, who agree on 80 much despite
the differenoes we have noted stand 1in relation to. other-
Chrietian thinkers today on questions of . ethics? We will in- -
dioate brlerly the American, British anq Continental modee of"

/ .

1ri11ion, PE, p. 119. ‘ L

-
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' jthbught, none of vhioh'ia now without eorioue influence on the
others buf the emphages of whioh are still sharply distinguishable.
The Amerioamn tradition, now considerably influenced by the Con-
4tinenta1 bui only slightly by the Britisg; is well demonstrated
in Paul Ramsoy.l -Ramsey is the son of a Méthodist'pggsonage,
oducatoi in the personal 1idealism of Bbwne, Xnudsen and Brightman.
He makes it clear from phe peginning that "contemporary Christian
ethics must make common cause with the etpic; of philosophical
1dealism."? As 1t turns out, this is a modifled 1dealism, but
it i8 certainly different from Tillich and Taylor,
Christian ethics 1s ethics which i1s somehow rootedlin the'
Bible, says Ramsey. "I submit that it would never occur to an
‘unprejudiced mind. . . to look for the meaning“of_Chrietian etpioa
anywhere else than'in_the biblical record and in the writihgs
.of men of the past whose thinking about morality has been pro-
foundly disturbed and influenced by what they found ‘i:her"e."‘3
This seems fo confuse rootage in the Bible with atépting'one's
discussion of ethics, chronologicélly, with the Bibie..
Ramsey, like Taylor and Tillich, asserts that Christian
ethice can not be geparated "from ite religious roundation.“u
.But he does not mean altogether the same thing. Ramsey means
that the - 'prinoiple par excellence . of Christian ethics“ is love.5v

Love ie not of course merely an abatrapt principle. It is the

lBaeic Ghrietian Ethic’s (New York: . Charles Scribner's

”‘Bone, 1950).7_Ahm_ _ e .1/ B
" ?1pad., p. xiif. 3Ipsa. L )
‘. Fyp1a., p. 1. 5mvid., p. 21. -
‘ r
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‘"measure of divine love" which 'ianrta gself-love nnd discovers

the noighbor."1 We should "love our neighbors as Christ who,

4

while men were yet sinners and his enemies, for théir‘eaﬁee‘emptied;
himself of all self-concern . . ."2
Bo.we have love the keystone of Christian ethioa: itamenomy
as self-love, and lové to our neighdbor for God'n sake its goal.
This is dangerously close to being an ethics of altruism., It
almost entirely ignores the ways in whioch 'selr—hatred " in
Tillich's term,operatee. It is as euepicious or the notion of
"self-love" as Tilliéh is of “moral.* ~
Christian love means such love for self inverted. Therefore,
i1t has nothing to do with feelings, emotions, taste, prefer-
ences, temperament. . . . Christian love depends on the
direotion of the will, the orjentation of intention in an
act, not on stirring emotion »
Ramsey remains suspicious of any attempt to affirm self-love as .
positive. "Beyond question a creative love must find its premise
in the strength of an individual who can give, but the premise
of this strength is not 'loving yourself eurriciently' but a
feligious faith which enables a person to be willing to be himselr |
b

.and, with hie own interests in view, nothing more."

Balvation, he believes, cannot be the "aim of Christian
endeavor,' for that would be" to "seek the things of -self even in
God '5 It is true that real éelfhood gets something out of ex—-

' ercising love, but "The self's bonum, 1f 1t followe upon an. aot

of Christian love, follows as & quite unintended consequence.”

A)

— e lrpia, b4, Jpid., p. 100! Vs | o

6

e

%1y14., p. 105.  SIbid., p. 135. Ibid., D 1u9.
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‘The impliocation. is that if any of "the eelr'e b nu " 18 intended
1t.18 not love. Thie is a reversion to the support of ‘altruism
againat egoism. Indeed "s&lr -love 18 o6nly an unrlattering pre-
supposition about men which Christian love 1mmediate1y reverses,
even though "some definition of legitimate concern for the self
must be given, even if only as a secondary and derivative part
of Christian ethios.'1

Christian ethics 1s an ethic without rules. It is *emane
clpated from all pre-conceived rules and laws by Christian lose
for neighbor permitting everything to be done which the neighbor
needs, absolutely everything without a single exception . . .“2
The nature of virtue is not *Aristotelian moderation.'B' The
imago Dei 1s to be undersetood in these terms; 1t consists of
"man's position before God, or rather, the image of God is re-
flected in man because of his position before him."u'

Ramsey's position 18 more subtle and more fully developed
than this discussion indicates. St111, we have not done injustice
to the basic direction of his thought. It centers on love; but .

in spite of the reJectipn“og_lggg_gs“gere feeling, etc., it

does not remain consistently with love as an "ontological power"
or as the "unity of being.* It permits~the dootrine'or love to
become a handmaid of the general principle or altruism, not just
because western culture is obviously competitive but beoauee the

clearness and distinctness or this fact tends to obscure the

-

L]

‘Ibadl, p. 159.  2mbia., p. 230, >/ —
JIbta. © “maa., p. 255.
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- other faot that this does not gako for greater 'solr-lové.', Not
only_dooa 1t'gonoral}ze human nature oﬁly from our culture (hénoe
not general enough), but it énda in the ﬁraiee of altrulem over
egolsm, as 1f this were the central problem of ethics.

Thie view is, then, a modified an& sophisticated, but un-
mistakaﬁle, form of liberal moralism, which lacks depth and onto- '
logiqal searching. It is preoccupied with olear and diatlnof
ideas, It is Judgmental, pefhaps more aware of acts than of
character. It is very pragmatic in placing its keynote in the.
necessity of my never getting advapfage out of rai;tionehips with
others or God (or at least not thinking about it in advance); for
it simply 1n§erts instrumentaliet self-realization ethics, without
changing the perspective. It is too American for-oomrort.

In a slmilaf way, Emil Brunner mﬁy be considered repre-
sentative of the Continental position in Christian ethice.l
Brunner begins with the modest etﬁtement that "since the time of
the Reformation no alngl% work on ethics hae.beén produced whioh
makes the Evangelical faith its centre.">

Ethics can .not be conceived merely abstractly, and “olérity

- ooncerning the bases of ethics ;s 1tself dependent upon thinking

throughltgg concrete proble?elof particular spheres of 111‘9.!’3

Ethics is not just the ?Ecience of mo§ality;' as the “philoebﬁhy

of the good," 1t "penetrates far more deeply into man's'under-

1Emil Brunner, The Divine Impere.tiveS trans, Olive Wyon

__ (Philadelphia: The Westminster Preae,‘19 /' : -
—— T - - ‘ )
21114’ ;. p. 10. 3rb1d., p. 11 . N

-
2

Hiltner, S., 1952: Psychotherapy and Christian Ethos: An Evaluation of the Ethical Thought of A. E. Taylor and Paul Tillich in the Light
of Psychotherapeutic Contributions to Ethics by J. C. Flugel and Erich Fromm, University of Chicago 1952, 490 pp.



Propriety of the Erich Fromm Document Center. For personal use only. Citation or publication of
material prohibited without express written permission of the copyright holder.

Eigentum des Erich Fromm Dokumentationszentrums. Nutzung nur fiir persdnliche Zwecke.
Veroffentlichungen — auch von Teilen — bedarfen der schriftlichen Erlaubnis des Rechteinhabers.

, ) 412 .
- standing of himself than any other kind of eocienoce.

] S
"l put e

‘"philosophical ethic," while not‘neooaeafiiy "irreligious,"
alwvays "cateégorically. rejects the basis B: a transcendent
revelation.'z Henoe philosophy and revelation are set agalnat
each other, and one must choose his base fﬁ one or the other. "
The '1déa118tio ethio of Auty" 1is not enough; for always
going along with 1t 1s the "romantic ethic of individuality,"
and it 1is tpererore aelr-?cont'radiotory.3 Brunner notes wisely
that, in the general view, morali;y begins only where fhere is
something to be done whioh "I" do not want to do.u .
Any philosophical ethic, because 1t 1nherentiy denies‘
revelation, 18 aereciive. It is moralistic, and with this goes
“legalism and self-righteousness," becoming the enemy of "true
morality.'5 But in "love to God, based upon faith, the antithesls
between happiness and duty 1s removed.'6 An understanding of
ethics requirea, then, an understanding and experience of trans-
formation. "The '0ld man,' whom faith overcomes, is--ultimately--
lwaye a view of God and of the Self; and 'new man' can only be
establiehad whén the error of the previous view of the Self has
been clearly peroeived n? . All "natural® morality or ethics, even
Af religlously rooted 19 “either eudaemonietic or legaliatic. u8
The rormer is related to life but beoomas prudential The latter

>
18 not prudential, but falls into "lifeless r1g1d1ty.”9 80

N

“Ibid., p.-35. 31b14., p. 38.

'”Ibid., P. 35.
6Ib1d. ,/p. 600

“H1bia., p. 37.. mia., p. 57.
'Ibid., p. 68. 91p1d.

CD

7Ivi4., p. 61.

-~

Hiltner, S., 1952: Psychotherapy and Christian Ethos: An Evaluation of the Ethical Thought of A. E. Taylor and Paul Tillich in the Light
of Psychotherapeutic Contributions to Ethics by J. C. Flugel and Erich Fromm, University of Chicago 1952, 490 pp.



Propriety of the Erich Fromm Document Center. For personal use only. Citation or publication of
material prohibited without express written permission of the copyright holder.

Eigentum des Erich Fromm Dokumentationszentrums. Nutzung nur fiir persdnliche Zwecke.
Veroffentlichungen — auch von Teilen — bedarfen der schriftlichen Erlaubnis des Rechteinhabers.

o . } B3 _

morality nuat proceed from revelation. This implies a highiy
dnlviniatio viov of freedom. "“Above all .freedom means being free
from the obligution to soek one's own good. . . . To be free_ means
to de thnt for wvhich God oreated ue."1 There ie, in effect, no.
baais for gapproohement between Christian and philouoppioal ethioe,
for "There is no general conception of ethics which would also
include the Christian ethio.'z, And "Ohristian ethics is the ‘8science
of human conduct as it is determined by Divine conduot.'a Ve can
define the Good as "simply what God wills that we ahouid do, not
that which we would do on the basis of a principle off‘].cnrta.")+

As to "self-interest,” this e not the question, for without
it nothing would "concern ue‘at amll."5 The question is, 1is this
grounded in God or in me? "To do the Good for the sake of the
Good is only a pale reflection of the genuine Good; to do the
Good for the sake of God means to do the Good not because my moral
dignity requires it, but because it is that which is commanded
by God.'6 To Brunner conscience 1s “ginister," because 1t attacﬁe
us "like an alien, dark, hostile power.'7 It ie "the man himself
as he feels himself in the centre of his existenod'tg be disturbed,
injured, affected by the consciousness ;hat 'things are not right
with him . e 18 Gonscience’ 1e “that which most separates man

from God, whioch . drives man most of all into his loneliness away

-~

fpbm God.'9
» . |
" ltpia.,-p. 78, _1bia., p. 82. . °Ibid., p. 86. o
’ . . ) . " . e ,.L,. ) .. . v
' uIbid., p. 117. »?Ib;d;?*p:'lzl. 6Ib1d.-/;a_

"Ivad., p. 157. OIbid:, p. 156. - 91b1d., P. 157.
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Al naturll or philoaophioal ethios aime at "the upbullding
of the lndividual personality. ol In Chriaxian ethiocs the fsolf
mst be made fit for gervice," but "such action only gaieL its
moaning and ite rruitrulnese from the fact that 1t is undertaken
ror the aake of the service or othera.'2 There is, in fact, 'no
Christian service of aelr.'3

At the point of rooting_ethloo in religion and theology,
Brunner 18 at one with Taylor and Tillich. But the concpntratlon
on the "object pole" at the expense of man 1is very striklng in
the quotations given. The criticism of conscience reveale the
suspiocion of romanticism and existentialism. On the other hand,
the discussion of self-love or gelf-interest is moralistic in the
same sense that Ramsey's 1s. In both ;en this seems to have al-
most a magical power, thus; 1t 18 all right to have new aelrﬁood
come out, but not 1if you thought of 1t beforehand! This 1s like
exorclem. No such psychologiocal nalveté is found in Taylor or
T111ich. As Tillich has said, what is wrong with such positions
18 that they are not dielectipal enough. Brunner, 1t may be noted,
will not permit any tranemu;ation of the meaning of philoepphy; |
hence of ontology and sclence and, by implication, the empirical

or concrete aepect of ethice. o

‘ . In addition to Taylor, we have ‘also made reference among
British christian thinkera to Kenneth Kirk as a more 1nst1tutional
- and eccleslastical type of religioua philosopher. To olar1ry “the
British typeus? position, howevqr,,wevehail also QOmpent briefly

S
Arpsa., p. 190,  “Ibid. - 31p1a.," p. 189.
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 hpon the basio ethioal olements ;n,thé thought of John Baillie.
Baillie, 11ko'most BrL;::; othibaléthoyght, ehoVs.thelinfluencél
of Xant much mors than does Taylor. It was, he iritgs,v"xgnt who
first olearl; get forth that religion -is gasentially a produo§

of our oéneoiouanese'or‘vai;e.'l Baille agrees that religion 1s,
"egesentially, a product of our consciousness of valueE it 1s an
outlook on things which arises . . . in the doing of one's duty."2
In commegking on Kant, he writes: "Surely he 1s entirely wise
both in affirming that there are oertaiq ;ltimate gfhioal prin-
ciples which are genuinely self-evident, and in denying that there
are any specifically theological propositions for which a similar
claim can be made.;3 There is nothing in life "of whigch we are
more certain than we are of the broad outline of our duty.'u
Indeed, this 1s the highest:degree of certainty we ever get abogt
anything. It is not fair to oall Baillie completely & Kantian;
but on this fundamental point he 1pf' To,'belieye in dutyAand to
believe in God"* are, for the man of faith, "only one belief.'S
Man does not move from his values to the reality of God, but

. 46
“from the beginning he finds God in his values.,"

) 2 .
Baillie's Kantian-Ritschlian heritage 18 furthe: suggested
: ¢

lronn Baille, The Roots of Religion in the Human Soul
(New York: George H. Doran and Co., 1926),‘p. 123.

2

Ibid., p. 119.

3 t1 6f Religion: an Introductory
Baillie, The Interpretation £ Y
Study or~Thooloé1ca Principles (New York: Cpquea Scr} ner 8

- Bonﬂrl%&)—,—p ._2‘4'5 PY ; s “ B B 5
uﬁdiliie, %heinoots of Religion in the Human Soul, p. 209.
a 5rpian, p. 221. . 61p1a., p. 240.
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‘in hie eeeing ethios and theology as "very parallel problems, nl
| beoause "oonsolence and faith' are as "nearly parallel phenomena
as any that_oould de found in our human experienoe."2 Baillie
talks in favor of "the centrality of the.practical or ethical
element in religion."3 Ethiocs 18 not concerned alone with .
"getting forth moral Judggente'.independent of their truth and
validity, i1.e., ethiocs does not turn to metaphysics for this '
service ;ut performs it iteelf.h The real faith is that which
"is born of dutiful devotion to our appointed task and unwavering
loyalty to our highest valuee.'5 ' -

The above ie~aufficient to give the general flavor of
Baillie's thought as 1t bears on ethics. It is much like American
4Riteohlianiem, and Baillie has had wide influence in the United
States on people who never heard of Taylor. Even the brief expoeié
tion we have given shows how the Kantian-Ritschlian position,
allied with British common sense, has been the aspect of British
ethical thought which has had most appeal in the Uﬂited S8tates.

In level and dimension, it 1s.very different from Taylor. '

VIf there were time for us to consider the ethical thought

of Riohard and perhaps Reinhold Niebuhr in America, or. William

Temple in Britain, or Karl Barth on the Continent, 1t might be

~

e 1pat1lite, The Interpretation of Religion, p. 15.

21b1d:, p. 117.

3Baillie, The Roote of Religion in the ‘Human Boul, p. 96,

A 3 FS U .

‘ uBaillie, The Interpretation of Religion, p. 45

SBaillie, The Roots of Religion in the Human Soul,;pp.
2#7—248. , ‘ . <. ] .
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foloar that T411ich and Taylor are not the sole Chrlatlan ethioal
' writorn or today who move toward a depth dimension.‘.But our
brior resumé of Ramsey, Brunner and Baillie at least helps tohi
oclarify the ‘sense 1n whioch they are repreaentative and that in
which they Are not. . With 'the exception or a very fow others, 1f
1s the profundity of Taylor and Tillich more than anything else
which sets them apart, this depth having a striking effect upon
the content of their théughf--and bringing them much closer
togethér than we would othefwiee expect from their divergent baék—
grounds and temperameﬁté. ‘ .

But we should not end this brief survey of the sense in
whioch Taylor and Tillich are and are not repreqentﬁtive of current
Christian ethical thbught without some reference to the Christian
ethical thinking of the common man including the preachef. For
the most part, common Christian ethlical thought in America is
8t111 hig;ﬂ& moralistic and legalistic. Until quite recently,
such thought was almost wholly attenuated Ritechligniam or watered-
down Baillle. This has changed somewhat, especially among the
clergy, since the publiéatién of Reinhold Nlebdhr'e An Integpréfa-
tion of Christian Ethice,l But there is still qn;y a very dim

~view of Christian ethics as-something containing cfiteria which

should-enable all Chrietiane to view the. various orders of life,
not without difference, but with a traneoendenoe of difference ‘
- as suoh.. This has been more nearly‘reoognized in relation to

"military partioipation'than anything else, but in most of the

_— l(New;York: Harper and Brothers, Publishgfé, 1934).

»
-
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orders of 1life it is not understood at all. The goneral result,
in Ameriocan life, 1a an extreme inoonsietonoy, which 1s rescued
in part by 'rair play," genuine aa~well as simulate& kindneae, the
exaggerated sense of 1ndopondenoe and of xha frontier spirit,- and
humanistio sympathy for the predicaments of people,

But 1t 1s only now beginning to extend its underétandiné
to the class structure so determinative of moral standards in the
practical orders of life in America. It i1s in the fire of the
bitter economic and raoial atruggles in which gomething new may

. be forged, that may produce a new reoognition of the meaning of
basic principles in Christian ethics. To most Christians there
has been no association, 1in the?ry, with philosophical éthice;
but instead, in practice, an ascetic Christian ethic for Sunday
use, and‘a *humanistic ideal-of personality" ethic for week-days,

There 18 an equal rigldity and moralism in both,

f

A Psychothef&peutlc Critique of Taylor and Tillloh

Now that we have examined in a measure the sense in which
Tillich and Taylor are, or are not, repreeentative of current .  _”_*m
Christian thought on the bases of ethics, we may consider the |
respects in which the findinge of peychotherapy, eepecially as-
set rorth in Flugel and Fromm, change or make qualificatione upon -

-

'their ethical thought.

I have'already given my own criticiém--drawn from évery

~aspect of my own thinking—-or the ethics of all rour men undsr

;"Ebnﬁideration.l And since this essay is_being written from my

point of vlew, the statement of ways ‘in which psyohotherapy quali—

-
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:fleo or oorreote the views of Tniizr and Tlllioh hae in eomo
roapoota already been made. But 1t will be dealt with here .more
systematloally. We shall riret oonsider points relevant to both
Taylor and Tillioh, and then to each separately. N -

Certaihly the most obvious omisseion from the ethical thdught
of both men is what has been called "moral pathology.® An adequate
explanation of the reasons for this would take us afield. But
since the seventeenth oénfury; there has been a tendency- to go
after basic principles 1n a way yhioh denied their fundamental
relationship to oasuietry: The tendenoy, under'}gt;hnalietlo
‘influence, was.to bellieve that the casulstry or applicgtioh could
be worked out after’the general principles were established. As
we have noted, the broader aspect of this problem, the relation
of the general or universal to the concrete, has since been
altered considerably, and both Taylor and T1l1lich are exponents
of the intimate relationship of thaée twé.' But the consequence
of this would be to consider casuietfy/aiso (moral pathology of
caeee? as an aspect or part of the cpﬂhrete, and therefore
essential in some respects tofaggpél theology or a theological
ethic. Tillich consliders explici%ly the general pathology of
morality, of moral striving, but not the casuistical pathology of
morality, although he believea the subject 1mportant Taylor -
considers even the,former much less than Tillich. A

As one illustration of the laoﬁna.thus created, and the

" dlstortion which reaults in relation to vdfloub phenomena, we may

aak the queetion. What 19 the runction of neuroais? The answer,

rrom peyohotherapy, is not just that eomething bad or demonlc
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has taken over the person, anmy more than it 1s that he is saved
and oreative. ‘Nor 1s At mefbly that an ambiguous prooeebtla tak— _
ing plece in him., It is, instead, that thie person, uncontent
with his present psyochic aqd personal-ocultural balance and suf-
fering therefrom nevertheless has not given up the inward hope

and thrust toward something else, There ie something demonic at )
work, and something divine, and the current state is ambiguous 8O
'r;;'as eventual actual outocome is concerned. But the meaning of
it, in terms of direction, can be seen only in ;he "case" or the
"sulture," 1.e., in the only way in which concretehees is applica-.
ble to such aAconoepf. We may use the dialectical method, but we
need some material to use it on. Not to do so may result in
the passing rererenoée which Tillich sometimes makes to neurosis
as if it were to be understood as failure, when it may also be
potential success (aotuall& Tillich believes 1t may be creative
also); or the assumption in some other circles that one must be
neurotic to be exceptional, and exceptional to be créative. 8o
the first corrective is that these men need, for a full Christ;aﬁ
ethics, to devote more attention to Poral pathology, not mérely'aa
an addendum, bﬁt interwoven ;hrouéhout their ethical thought.

| "~ Perhaps as a part of the first point, but important enough
t6 be listed separately, 1is thL incompietb'atténtion'ﬁhich Taylor,
and.efeh in leesér measure rillich, give to the nature of oompul;

gion in human peyohic.life;l In-relation to Tillich's term "destiny,

2

S 1Tillich agreés,itn oral ooﬁmunicafion, on the importance
of understanding compulsion. Compulsion states in the individual,
he adds, are demonic; &and are,. therefore, important for the :

doctrine gf freedom.

’ = ~ -

-
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vhioh 1e polar with freedom, be appeare to leave it in eomewhat
\

abatraot rorn-not always distinguishing between those ractore whioh
are correotable or mutable and those which are within the struo-—
ture of "finitude" itself, As ve have noted, Fro@m makee this
latter dietinotion without going on to the rreedomjdeetlny
pelarity.‘ Both would seem important. There 1is, Frdmm implies,

a kind or capacity or deg:ee‘qr freedom which enables one te -

look at the nature of his human freedom. What pfevente,thie

is not all of what Tillich meane by *destiny,” but only‘éert of

1t. If this dietinction is not made, Tillich's }reedom-deetiny
polarity, which is valuable, may easily revert to rreedom-neeeeeity}
Compulsion 1s that aspect of destiny which is capable er correc-
tioh’wlthin the limite of human finitude, and with the help of the
proper technical, e.g., psychotherapeutic, means. If I mafried a
woman who dled, the fact can not be altered, even though‘bound up
with my "destiny." If I have insomnia or tics, they‘eae‘be.
There 18 quite a difference. Basic human rreedom may weii be
more than the absence of tics. But I can hardly'bxcléde the
meanieg of tics from my approach to human freedoﬁ{‘ ite.being‘a
'preliminary soncern" does not excuee me from its expieration.

| Thirdly, psychotherapeutic findings ‘would suggeet some

alteration in both Taylor and Tillich in the_relation of gradualiem
to the "leap" in human development and traneformation. Although
;vhat each requires 18 different, I would put theee togethen be—"
cause uﬁet both need is a more adequate conoept of 'developmental-
ism,” not as an ultimate but as a chronologically prior point ‘ ;A

_/

dr view 1n disouseing ‘such mattere as morals. A proper develop—

5. . . : -
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nentnlisn. suoh as peyohothorapy has been developlng, sees &
dinleotloal relationship between gradual steps and leape. A
patient makes eteadyprogrqae, then "drles up, then makes a Jump
ahead. Taylo;'é tendency 1is to.émphaaize the grf&ual at tng ex-
pense of phdileap, and Tillich's to stress the léap at the ex-
pens; of fhe preparation for it. Both need correction. If both
were sufficiently dialectical about the nature of development;
they would not be 8o tembted'ln their respectlive dlrecpione.
This is not at all to say that the development of something 1§
all that can be eaid‘about it. It says that tﬁe question of
how 1t develobs is prior to its evgluation or the graapvqf its
meaning. Tillich did not like the term I once used in describing
this point--as his tendency to consider only things at “ﬁlgh
temperature®--but my critiocal comment rémaine deepltg the change
in terms. |

Fourth, and ;leo perhaps logically a part of the first

point, is that nelther Taylor nor Tillich has g;fen:adequate at-
tention to the "unconscious." Taylor 1s almost wholly deficient
on this. " Tillich, as we noted, has been chierly interested 1in
it in the form in which 1t appeared in Nletzsche, with some

attentlons from Jung, 1l.e., 1ts place in being, and the fact
that 1t may betoken good or 111. But as has been noted 1n/deta11
pre;ioualy, T4)lich tends to leave the uncoqggloue daqgling as .
"ambiguous.® Our contention 1s,£hat psychotherapy shows that
the “1ntentlon" of the unconecioua 18 positlve and correctlve,

but that 1ts oomlng out good or bad dependa on whether 1t emergea‘

in a rramework of relatlonshipe'in which reconoiliatlon is the -

‘ : L ’ . . ’ . ’ . -
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.GOninant note.- Until this point 18 explored, the relation'of“
.the unconeoioue to ethlios doee remain ambiguoue. . -

Fifth, peyohotherapy suggests correction on a polnt vhioh
we oalled, in the peyohologioal context the “deoeptlvenese of
peyohio appearanoee,' and in the ethical “context, the “dietlnctlon
between the oconcrete and the particular." What peychotherapyvhaa
discovered 18 that 1t can never tell when what 1s apparently the
moet irrelevant or recondite or removed bit of material may not .
prove to lead directly to the heart of the dleturbanoe and there— 4
fore to its improvement. Nor can it be sure, ron the other hand, a
that what 1e-apparentiy the most deeply involved dieoueeion about
things which ought, statistically, to be very important may not
tufn out to be,iin.iteelr, a mere .defense against something 'ﬂ
deeper and more dissociated. Taylor and Tillich, like the psycho-
therapist, want the concrete, 1.9}3 that which leads to the com-
plex or pattern or universal. But both of them assume too .fre-
quently that they can lmmediately dietinguieh between that which
is concrete and that which 1is only particular. Not to 1nclude
such--caution prominently in one's ethical thought is always to run
the risk of a euperficiai Judgmentalism.

8ixth, psychotherapy euggeate deflcienciee in the selrhood

:or“pereona}ity theories of both Taylor and Tillich, This is -
not. to say, e.g;, tnatvFromm‘e‘theorylie more adequate; for in
the sense that it 18 a uni-polar rathe} than a b;-poiar theony;
it 1s not._ Tillich ‘and Taylor haie'taken on a'tremendoue problen

at this POint- They can not, like Fromm, deal with 1t by merely

lumping everything else together as the "given" anq ignoring the

-~

-
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pble problem. Nor ocan they, with their prooene tendenoiea, reet
"Ain 111ueory substantive abetractione such as earlier ethics oould
4o, The faot that no proeeee thinker has had a really eatisraotory
theory}or 1ndiv1duality and eelrhood makes the problem etill more
diffioult. I shall attempt to make some conetruotive suggestions
on this p;oblem in the following chapter. But at“thie point all

we need to do is.to note that neither Taylor -hor Tillich discusses
adequately the elements or‘contipuity or dlscontinuity in the

0ld man and the new man, although Tillich comes much closer to
doing so. a {

Beventh, neither, but eepeolaiiy Taylor, underetands.the
full force of the point made by Flugel that much morality can
only be understood as the protection of unconscious psychic struc-
tures, that 1t 1s not necessarily inevitable to finitude, but
partakes of that part of destiny whioh is not neoeaeitarian in
time. This 1is, so to speak, the permanent contribution of the
Super-Ego concept; that much morality is to be unde:étood, by
analogy, in 'homeoetatic" terme--as attempting to preserve a
balanoe~with1n~the~orgaolem_betweenC}mpﬁlae,ahd~cu1tura1—&emand;u~~
necessary until in some vital "reoonciling” waylthe culture
changes. The Buper-Ego always works, in Tillich's term, by -
"moral etriving." But the etriviﬁé 1e not all that.ia in *moral
Etriving;i That is, there is a purposive 1ntention enoaeed
within a demonic form. To break ‘the- shell 1e not to deny human

rinitude but to enable one-to face 1t,

This leade 1mmed1ate1y to the eighth point, whioh has

reference only to Tillich, his reluotance to epe?k of the

-

o 9, %/\/ - i
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'nprillty of the New Being, ang his tendenoy to associate morals
only with the law and the 0l4 Man: We have'indioatéd éevor#l times
that 1t would dbe poseiﬁle for Tillich to make 0ld and new.morhllty
ooordinate with o0ld and new being. But his heeitation to follow
through on Lis own suggestion, whereby ethloa is fhe prao%icali
study ooofdinéte with the theoretical study of ontology, has
created the problem. Tillich ocould do this and atill bring under
Judgment Flugel's and Fromm's "true morality,” because they may
8till contain the "moral striving" element, which is moralism.
But the difference 1e‘oontextual. Tillich's pféaent.position
prevents him from seeing that hie'own condemnation of "moral
;triving" may itself become a moral Judgment in the sense of the
0ld morality; whereas Flugel and Fromm see this in terms of a
' pbeltlve intention (psychic homeostasis) in the face of interper-
sonal threat; It is they, not Tillich, who transcend moralism
on this point. ” p
The ﬁinth point, referring solely to Taylor, would bring

a criticism on his "oontrol" tone, with his obsessive overto;es.
Life 18 attaohﬁent with detachment not vice versa; crea%ivity
(which has no other purpoee,'as‘Tlllich notes) not ite contempla<
tion; movement within discipline, but not'a‘discibline ﬁhich can
be forﬂité own eak?. Psychotherapy suggesta that the attitude
of control within fulfillment or creativity 1e fine, if not ' .
.witpin thie‘cqntext, it.1s obaeeaionaliem.

| Tenth, although.Taylor is by ho;peans non-existential,
hé lﬁ not as explicitly existential ln his ethicsAas péychotherapy

would suggest. Ethics may become'very *dull® ‘a8 he goés about 1t.

~e

-
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. Bome or the kind of oxiatontialiem whioh 18 in both payohother&by .
and Tillich would help,  , . \

If we were to go to ethiocal thihkere less profound than

Taylor and Tillich, or to the ethioal assumptions-of the oommon

man or the oommon Chrietian, there are a’ wealth of other contribu-
tiona.whioh psychotherapy would make, but which are.adequately
recognized in the penetrafing think;ng of opr two theologians, +
There is t%p anti-legalism, the recognition of theliﬁhérent
kinship of legalism and antinomianism, the coritical réception of
‘the revelations of ‘conscience, and 80 on. Whdt we have dealg with

here, instead, 1is the more profound and more. subtle contributions.

Vv

:
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OHAPTER IX
CONBTRUCTIVE 'CHRISTIAN ETHICS IN THE LIGHT

OF PSYCHOTHERAPY

. )‘.'J; \
Two things are ocalled for in tﬁfe final chapter. The

first 1s to examine the basio prooleme presented in Chapter 11,
to see i1f light is cast upon them by our subsequent discussion
of psychotherapy in its implication for ethics. The seoond 1is
to present an outline of a constructive approach to Christian
ethice which 1noludee the peyohotherapeutic findings and which
also goes as far as possible toward eolving the basic problems,
In diecueeing the firet, we need to keep two strictures
in mind. Firet, no claim has been mede that the four basic
probleme'lleted are the sole problems involved in a constructive
approeoh to Christian ethics; it is Only asserted/that these, in

the 'kairoe” or our time, are fundamental. Becond it 18 not

suggested that peychotherapy is the sole body of knowledge and
“procedures which has significant light to shed in correcting
the baaee,or\Chrietian ‘ethics; 1t 18 only asserted that its

1

4 . -

COntext and Content in Christian Ethics

contribution 1s important, v - ‘ /

T first: problem was authorlty end_oon ent in Christian

l ethics, We indioated among other things, thdat the open con-

e

troverey had centered on-authorlty rather ~th 'content, that

| L —_ A .
’ k27 . . -
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fdéﬁtont had often been fhe same rbr two gfqupe representing dif-
ferent viéva-on authgrity, thatteome 6r the most drgati¢ att&oke
"on oontent had been made while 1lip service was paid to the domi=—
mnt view on’ authority, that thé preooccupation with the authority
problem had‘aieo made chbngeé more poeaigle in content }han fould
have otherwigse been true, and that part of the reason for this
situation was that western civilization h&s not had until lately
any baslic threat to a sﬁbat;atum of unity in the content of
Christian moral pr%nolples. We suggested finally that this al%uaf
tion has always, especially in the last centuf& or so, made for a
hypooriticai situation in the relation of authority to content
in ethios, that this has been unmasked, and that,jby implication,
making Christian ethics relevaht to the modern world must mean

‘dealing with this issue at a level which transcends, or undercuts,

_duch hypooriey. 1 | | .
Psychotherapy makes some euggeetionezfiret on the problem

of authority in Christian ethics. It would eegg/to me to do

this by indicating a way in which the authq?lty problem may be.

reconsidered, 1l.e., as a problem of cbntext; “How do-we. discover .-

what 18 the good for man, or-whether we are moving in tpe direc-

-

" tion neceéaary for our fulrillment.or’ealvationf If we ask the
question as a problem of authdrity, then an objectivietio ra.ther
than a polar or dialectio anewer is concealed in the statement
of the problem. For the whole’ oonnotd%ion of ”authority 19.
_what 18 it apart from me? Aa&ihg the queation in this way also
mgans that we must 1nev1tab1y indicate the dependence of ‘ethics

upon religion and theology--whidn throwé us back to an anti-
. , . -7

-

N
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‘tunt%nn position whloﬁ no more traﬁaoﬁndé the othioefoﬁfology
prodblem 6n the one pide than doés the Xantian position on the
other. That is to say, if we assert that réality 18 revealed
.through moral experience (and pre-eminently), we inevitably take
'ﬁoral‘etriving' in the sense of the 0ld Man, and sanctify it.
Ethios becomes coordinate with theology, but an ethics whioch’
can be exposed by theolog&, Or we can do the opposite and
assert that the approach to ontology is not "moral." In that
case we leave the_'moral' behind, with the moral striving of the
0ld Being; and when we come. to the New Beiné: he strangely enough
must be considered moral or ethical in some way, but as';f this
had nothing to do with his transformation. This dilemma seems .
inevitable so long as the concept of this problem aé one of
*authority" remains unchanged.

The solution proposed in the light of psychotherapy is that
we call thie the problem of context 1n’Chrlst1an ethics. In rela-
tion to what @o we make decisions about ethical/crlteria? In
answering this question, we are of course, in the bfoader sense,
also answering the question.of ethical authority. But we leave
oufselves free to anewey the quesfion in a7pola€ or dialectical
fashion, and not neoeasérlly in a way which considers only an

. objective answer pdséible; e.g., God as the authbr;ty on ethics,
Thus we would not be oompplla% at any point to omlt the anthro-
) pological polé from ethics; but it would have a dialeotical, not
. & contradictory, relationship to God or Being or Good. In this
wéy,:any purely transéendental’obJeotiviem would be impossible,
as wouid,any'merely aubjeotivisfic roméntioi%m, postivism or'

existentialiem. . ' | -
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How can it.bde aaid that this auggeetion emergee rrom payoho—
.thornpy, when Flugel ana Fromm 40 not mak;‘it? It ie ‘true that
they 4o not suggest the more generalized and philosophioal form
of the solution indioated'above. But what they are oonstantly
concerned with, especially Fromm, 1s the way in which a Yocus on
authority almost ineritably leads to. objectivistic thought and
feeling, and agalnst the interest of the "real self." Even Fromm
is not against anthority; "rational authority.* But beginning
from authority seems to warp the way in which the ethical problem
is seen. My solution is a more general exteneibn or this insight.
8o we begin in Christian ethics with context--the Chrietian‘
- gospel in polar relationship with man in his current existential"
eitnation, this man in his current situation of existence in re-
lation to the prooeee and reality which eupporte or corrects
him. We thus get away from.the gquestion of the priority of chicken
or egg, ethice or ontology. In this context, and from thls per-
spective, we find a sblution to the authority pro?lem which does
not resort to merely eubstantive notione.
What, on the other slde, about content and 1ts relation
to authority? Illumination on the nature of this problem is
_offered by. Randall, . =
‘When we look at the 11st of Christian virtues, the all-embrac-
ing love, the hatred of pride in every form that became :
humility, meekness, obedience, gentleness, compassion,
resignation, and renunciation of the world, certaln traits
are at once apparent, These are ideals whioh can -be reached
by every man in every walk of 1life,. however hard to the :
© 8pifit the actual attainment. They are individual, in the’
. sense_that, though they lead to social. cooperation, they can

be practiced without the setting of an appropriate soclety.
Rhey are not civic and patriotio, like the ideals of the

7
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VHOrook and Roman moralists, depdndlng for their existence
upon a highly developed community life . . . they do seem
An their oontent the virtues of the humbler mass of soolety
+ +» « It 18 strange that the Western barbarians, so exuber-
antly full of life and energy, should have made such a moral
world thelr own; 1t 18 not strange that they should have
permeated 1t with elements expressing their own needs, and
that Christianity should betray such an amazing. divergenoe
betweon its professed principles and {ts real needs.l
Randall really points to two facts: <first, the compensatory
character of much of the ocontent of Christian ethics; and second,
the attempt of the content to help the individual have a oriterion
greater than the mores of any particular soclety. We might note
M Ve
the "ideological" aspect of the content, as di@ Marx--the meekness
being for the "humbler mass of socliety" only. But this was per-
version not original intentlion.
¥hat psychotherapy shows us 1is that our "virtues" as well
as our "vices"™ are both likely to be compensatory, that movement
in a healing direction comes through a process of seeing both
straight, aaeimilating them, transcending them. The person under

compulsion to Horney's "idealized 1mage" can not solve hls prob-

*

lems by making his aotions conform more closely to this ideal

picture but by dissolving and assimilating-thils. Aimage, and creat—

ing a different kind of ideal, a 'genuine ideal," as she would

" call it. Similarly the person who comes to therapy only to be
released from an inhibition he has discovered in the sexual realm
can not solve hls probleme if he merely 1mproves his sexual per-

rormance, regardlesa of the cOnmext in which performance,  and

inhibition are embedded. Either "virtue' or “vice“ may prove ~ .

™

- lJohn H. Randall Jr., The Making of the Modern Mind
(Boston. Houghton Hifflin Co., 1926), p. 5u .

-
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' . compensatory, 1.e., our'pre?ooﬁﬁation with either as our’“brqblem“'
.19 likely to be aelr-dereating;;only a tréneoending of either per—
8spective ocan ré&ily ﬁelp. There is not forgettlng,-but asa1m1la—
tion. ' .

An immense amount of Christian etﬁical thought has beeh

o~

compensatory to the cultural background of the "Western barbar-

}ape; so exuberantly full of life and enérgy.“ Hence the general
connotation around morals of check, restraint, doing wﬁattie no%
'hatural,"inhibiting, controlling. Buﬁ'all this overlooks the
*unnatural® one-sldedness of ‘the culture to beéin with., Suppose
that an entlrely compensatory ethice'wepe to be constructed by
some such people as the Zuni Indians, who were all cooperation
with no competition; all meekness and no assertion. A compensatory
ethics fopitheh would stress the sterling merits of fighting for

. 'your rights, being brave enough to risk ostracism, etc. The
casual observer who hgard only the ethics would conclude that

he was dea{ingAwith a competitive and fierce people,- when the

facts would be otherwise. —

Berious fhlnk;hg in Christian ethics has_neverworfpourae .
been.so extreme. - But the compensatory Quality of ‘the content
lﬁhould not on that account be overlooked. There seemed to be
ilftie‘danger that‘weatern man would fall into -masbchism, neglect
g}s eeif—intereét! engage in no activity. On the other hang, \
there was constant danger that he would explolt other people,
_gouge out a&véntaée to hiﬁselr, be violently over—active. But
psydhotherapy helps to clarify the difference between "genuine”

activity, let us say, and 'obeesaivdAactivity,‘dr between fol-

1
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lowing immediate. advantage and having appropriate self-love, 1l.6.,
oonoern for an appropriate'and-redeemed or rreed'selr. On this
ground, any .ethios whioch is ohiefly'oompeneatory‘iniohsraoter is
also, at the same time, 1llusioned with reéard to the factors
which make for realization of the good for man. In particular,
the compensatory aepeet of the content of Christian ethics has
been altruietio, but this could not have been maintalned were
1t not for the barbarian 'exubersnce' which flourished without
precept. This 18 & further confirmation of the mistakenness of
the effort to found Christian ethlcs on 'love: wherever love is
understood in any sense as altrulsm, i.e., as the 'learned“ or
"smposed” aspect of conduct which runs against the "natural man, *
in contrast to man}s knowing and following at once his own "self-
interest." We may recall that both Freud and Flugel, t?/some
extent, fall into this particular altruistic trap.
It is not true, as gsuperficial students of ethics like

* Widgery tend to suggest, that *In the course of 1its history
Christianity has included all virtues within its ethies."1 The
situation_has;pgen almost the reverse; that we coee to think of
as virtues only those things which Christianity has called
virtues at some time or other. That life 1tself might not be

" sustained without the emergence of qualities other than those '
included in the stated “virtues” is not orten considered, but

it needs to be for any adequate Christian ethics.

i

‘ _1A. G. Widgery, Christian Ethics 1in History and Hodern/
Life (New York: The Round Table Press, 192;0), p. 213,
N

A
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| The general tone of the tradltiona;:Chrletian‘attitude
- toward sex illustrates thig point. In the face of the libertiniem
of the Hellenistic world, the early church had to compensate. In
the perepeotive of its own time, 1t aid vaetly more .than merely
compensating by 1nclud1ng in its own view the Jewish view of pro—
creation as good beoauee the creation of God. But the ethical
attitude toward sex was negative and repressive, 1.e., there
needed to be no stimulation by ethical precept of an interest .
in sex (lest the race dle, or the individual witherhor "burn*),
but there was needed not only epecirioflaw bu} also a general
tone or attitude controlling and suppressing sex expreeeion.‘
Yet if psychotherapy does. not show that the neglect of sex will
make the race die, 1t does show strongly that the non-assimila-
tion of the sexual in one's selfhood may be productive of all
klnda of disharmonies, unfreedom, and sour relationships. 8o
any ethics that makes only a suppresslive or compeneatory block
of statements about sex, or whose "casulstry of sex" is only
negative, 1s plainly not talking about the whole reslm of the
"good for man," but of only one segment of 1t which distorts ‘the
whole. The content of ethics must transcend the 6ompeneatory.
This idea of comprehensive ethical statement has never been
‘~ absence rrom Chrietlan ethice, but the peculiar charaoter of
 western hietory hae tended to subordinate 1t. ‘ | i
There is another point about ethical content brought out
by psychotherapy, on vhich we may attempt ‘to generalize. This
may be coneldered as relating to the deoeptiveneee ‘of psychic
.appearanoes, the 1nab111ty of underetanding the meaning of con-

e
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duot without getting within the. internal rrame of reference of
. the person whose conduct it 1g, or the -meaning of pereonal action
(or inaction) only .in the light of character.’ We may generalize
on these points as follows, The moral or ethical quality of any
act by a person (or group) must be Judged in the lignt of 1its
ability to help that p7rson move toward an ultimately moral end
not in the light of the superficial reeemblance of the step to -
one's i1deal image of the ultimately moral end. The psychotio
emerging from apathy may throw chairs as his neffﬂstep; tnie is
a moral act 1f leading toward assimilation or{the psycnic hostility
which has been present but not overtly expressed, because . freeing
the energles for non-hostile forms of soclal and personal related-
~ness., This 1s of course not only é contextual but a "casuistical®
view of "moral aote.' It 18 certainly underscored by psycho-
therapy.

It may be objected that adherence to such a view "weakeng"
the content of Christian ethics, and even leads to mere relativism,
8o far as 1t is true that the relevance of ethical principles to
the person can not be stated without preference to the movement
of psychic forces within the person, this 1s relativistic. But
80 far as relativism means that there 1s no "ultimate moral end"
or "ultimate moral concern,” i.e., nothing at ~all but the subJec-

L

tive pole, this view has nothing at all or the relativietic Ain

1t.. Indeed, the one certain protection“ggatnet“relafiilsm in
the second sense 1s the whole~hearted acceptanee orf caeuietry in-

the riret sense, ‘. o

We may now generalize on the implications of the psycho-

[%
) ) '

-
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thornpeutio }1nd1nge rqf the ¢0mb1ﬁed 6rrralated ﬁrinaiples"of' ‘
j authority and ocontent or, aa ve have rechristened them, context
and content.’ Authority implies context, context 1mplieb principle
and ocasuistry. The concreteness proper-fo ethics 18 casulistry.
Unless this 1is pursued in the depth dimension (and with an exist-
ential concern), as in peychotherapy, 1t is likely that what will
~be oonaidered is oniy particulars and abstractions, not the cor-
crete and the universal. Eut 1f this is pursued, then tpe.
content and the context become poles of & dialectical method in ‘
ethics. One may begin from eitﬁer pole; but pe must move in
T411ich'e version of dimlectical method, from Yes to No to“Yes--
toward ethical truth for man 1n-this situation. The answer, 1in
this situation, and for thils poiét in time, may be meekness for
one man, hoetility'ror another; chastity for one man, temporary
sexual excess for another. What we seek for 1s the effective
motivating agent at this time toward a goal beling apprdached in
procese--not the labeling or classifying of modee of behavior
outside the context both of the Christian raith and the exlsten-
tial situation of this person (or group) at this time. The
authority lies in this context. .The content 18 given by peraon
in context, including the whole Christian 1nterprefation of life.
But aubatantive virtues and vices as easily 1dent1f1able bits of ‘
behavior, substantive commendation of all altrulsm and condemna—
“““tion"of all -egoism;—substantive-- -encouragement of all.- reetrainta___._
and suppreaelon of all expraesione, eubetantlve efforts to 7 I

"balance" law and freedom--beoome somewhat false etatemente of

the real problem when seen from the point of view recommended.

{
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This view oomplotoly undorouta legaliem vhlle retaining lav, does

- away with antinomlaniem while enocouraging rreedom.

Aupiration'and Responee in Christian thics

The second basioc problem whibh we cited at the start of

I
¢

the essay was prosented in shorthand form as good and consclence,
ethics as search for gooddor response to conscience, as aspiration
or as response, a; a view of the goal or the courage of a step.
With some overnimpl;rying, we 1dentified the first bole as the
Greek trend and the second as tng ﬁebrew. In fact the actual
historical Greek-Hebrew gltuation was much mor® complex than
that. But the terms are sufficlently indicative of tendencles

to wsrrant our use of them as generalizatibne. We called them
"perspectives™ on ethics to cut &own on the overeimplifying

In presenting the problem, we indicated that every form

of Christian ethics had paid some attention to both, but ‘that
every system of Christian ethics seems to be domlnanfly of one
type or the other, without achleving the truly combining perspec-
tive which the Christian synthesis would seem to call for.. Among
the consequences of thils 1ncomp1§te merger, we Eited the tendency
of the Greek perspective on ethics to flatfeq/iife-out, to
minimize the reality and depth of éin, evil and the-dbs#aclee,
and thet of the Hebrew perspective to ﬁe unclear, even uninter-‘
ested, in what all 1ts high-pressure alertness is for or about.

" We asked whether there was a perspective which could include

.both of these, without 1nJﬁry to eithér, and whether psychotherphy

offered -suggestions to this end. -
In moving toward the more:general problem} we may look '

¢ -~
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r;?ot at th@ iapiration'énd reépénée viewe.. In psychotherapy
‘the patient (sufferer) or olient (secker) has an initial “aspira-
'tion,' i1.e., to get rid of hie symptoms--get over 1nsomhia. de-
cide adbout a divorce, learn how 'to conoenfrate, conquer\a phobia,
and all thelreet. But he has tried 'ﬁillrpower.f discussion
with friends, many me%hode on his own, and comes to a therapist
usually éonsideriﬁg the latter as a "powerful® figure who in ‘
some way knows more than he does about such matters and can 1in
some subtle way steer him aright. He aspires to get rid of his
symptoms; he 18 prepared to respéhd to suggestions onrwhat to do,
think or feel (not necessarily positively of course),

But the sufferer finds ver% shortly that his originalﬁ
notions both of aep;ration and reéponee not only have to be
altered, but are changing themselves before his eyes.. He finds
that some of the "strength" which made him originally aspire to
get over hie symptom (too big a person to have a little thing
like that) is merely a defenée for feelings of weakness under-
neath, and that part of his apparent readiness to réspdn?,orlg-
inally t6 suggestions from the wise theraplet was covering up a .
resistance to having any one tell him what to do, "think or feel.
But as he has himself brought out the material which reveals this
pafﬁdbxical sithation, he sees not only that there was. ieakﬁeeé
| 1n his atrength and etrength in his weaknees, but also that both
‘—Etrength—nnd—weakness—go—deeper within~ him“than*he "had ever con= "
gidered before. - His “problem" 13, he realizee, a good deal more
 eer1oue and deeper R?an he had at first thought, but the "strength"

acceeeible for 1ts resolution 1s more firmly based than he had

v

-
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-‘ever dared to.hope. He may well during the eubeequent therepy

.(vhioh must include working out the implieetione in varioue areas
of 1ire and: relationehip, not eolely the grasp of a prinoiple),,
have periods of up end down, as he 18 consolidating new-found
strength or tackling new levels .of weaknese. But the movement,
in succeseful therapy, 18 upward through a dialeotic.

"It a person who has had eucoeeeful psychotherapy with-one
of the best therapists 18 asked how he now feels about aepirapioh,
or response--"Who did 1t, you or the therapist?"--the chances are
he will reply, "Well, I did 1t; but T couldn't have done it with-
out him.* 1If we sald, "Don't you think you'ﬁ be wise to attribute
1t all to the theraplst, for you tried everything on yourdown ahd
1t was he who made the dirferenck; and if you forget this, you
may get off the rails again?" he would reply, "TPhat isn't quite
true, because the strength I've diecevered--I didn't oreate 1t--
through the help of the therapist ie'not at all the same kind I
had, or thought I had, before. This strength 1s strong only 80
jong as I can stand on 1t to examine the,weekneeees'i still have
and wili always have.v The therapiet oertainly helped me to find
1t. But there is no need to attribute 1t all to the therapisy
in order to avoid- the re—emergence of my old pseudo-strong self,
1ike the primitive ‘who must make incantatione lest eomething arise
to hit him. What the therapy did, incompletely but enough to
;change my 1life direction,wae to let me aeeimi}ate the very'thinge

on which ‘the need for incantatione ie baeed. To be, eure, I might

{

. us.
gome day- ‘need therapeutic help again; live movee, and none of

can stand up at all times. When 1 began therapy, I both revered
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'dnd feared {or hated) the therapist. Now I find neither is.neo-
essary."” . ; | |

Buppose we should ask, on the other hand, '1r 1t was you
who 414 it, wasn't it your own hidden inner strength which wae
reaponelble for the wholg outoome, your aspiration to get well
which really turned the trick?" he would ro doudt reply in the
rollowing vein, "Of course it's true tﬁat; if that hadn't ex-
isted, no therapist could have helped me. But thie does not
mean that I, or my wish to get better, was the one thing that
oounted. If I had merely folldwed my or1g1n$l des}re to get
well, I would have kept struggling at my symptoms, perhaps even
gshifted a few of them, but I would never have seen and félt deep
inside that some of what I had tgought to be weakness was actually
etrength, and gsome of what I had assumed to be desire to get well
wag actually resistance. No, it was my hidden strength which came
out; and if I hedn't felt 1t as mine when 1t emerged, I'd be a
lifelong dependent on the theréplst. But the outcome was not due
juet to me nor to my desire to get well, my aspiration.*

Wd might have gone rurther‘in the dialogue with our hypof
~thet1cal, improved patient. From ue: "Which was more important
to your therapy, the conviction that there was a bonditidn of .
health which might be poéeible‘for you and was éértéinly 5efter
‘~  than your current oonditlon—-or the thing in you which drove you

to do something llke this, perhape a bit blindly, but ready to‘
drive ahead toward some action whether 1its eventual outcome wquld
" pe better or not?" Hie\reply: "I can see whgt you mean by those

'two forces. But I suppose the fact is that they moved 1n a back

3
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'npd rortp'(dialeotioal)'kind'br,rashion‘chordingly as I relt ag—~ .
ocouraged pr discouraged by .what was habpening.rfom day to day gnd.
mongh to month. I ocan also see how eifher one by iteelk would
have besen fatal., The original idea of the "goal" had to be ohanged
8o that 1if I had never thought about’ anything but goals, I never
would have dug deeply enough into the conorete material to find
out why~I waen't moving in that direction--and anyhow, that ‘
direoction got altered‘in the process. On the other hand, my
original idea of what was pushigg me to do something, whether 1t‘
got Anywhere or not, also had to be 6hanged; go that if I'd never
lifted my sights above my syﬁptoma, I'd have probably decided it '
might be simpler Jjust to learn to 1;ye with them and to heli witﬁ
therapy."

From us: ‘"Then you believe that-fhe search for the good,
and the drive of cohedience, were both of equal 1mpor%apce in yoﬁr
therapy?" From him: “Yes, that's true, but it's not an adéquate
statement of what really happened. You see, both were there; but
both changed, and the way they -came out 1s very different from
,the way they went in. Whatwhae happened now is that I am more

. free to look for the 'good for mé' in l;fe in exactly the same
degree that I am free to deliberate over what is the best next
"$tep for me in life. I can take a step toward the ’good;'»but

*~-1f 1t turns out to be wrong, my new conscience will .eventually

~ tell me 80, and I can then make at least somé turn in direction. -

~ . -

I can listen to my consclence and take a step; and if it turns
6ut not to lead toward the good as I reflect on that and- 1live

with it; I can look again at the good and correct my consclenoce,

v

s
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5‘Tho real polnt 18’ that I no. longer -have.. ambivalent reelings about
either good or. conscienoe. . ' ' ,
eov.. From. us: "Then _the_thing that really makes you : reel better

now -1s that you havo a perrsctly clear view of the goal and

can judge everything in accordance with that?® From him: ,"Not
'st all I see 1t very dimly and 1ndist1nctly. It's espeoially
" tough because this goal may be rather dirforent for me from what
it 1B for the next’man. But I don t have an ambivalence toward
- the unclarity any more--I don't have to reassure myself that I
know perfectly what it is, or deny to myself that 1t's important
to move, I don't have to be absolutely sure everyﬂtime‘I taeke a
step, or deny to myselr that every step contains soms irrsversiolé‘
eloments.' This is life, not an etching. It 1sn't'Just the goal;
it's also the process, the criteria which are the deliberations
of my new conscience,"

We may generalize on what our petient has told us which
bears upon ethics as aspiration or response, search for good or -
response to oonscience, view of the goal or courage to taks a-
step. Any attempt to root ethics in one of these attltudes rather
than the other is plainlyﬁfalse to the real situation. But
neither is 1t enongh‘to ssy that both are 1nvolved~ or to ring
the changes on the presence of both aspiration and response, ‘
search and heeding, goal or step. What the therapeutic experi-
ance 5 reveals is that the m meaning of these things ohanges as ‘ |
therapy proceeds It would not be true to say that they reverse
themsslvss, as Taylor over-slmpllfied in saying that the ra&iiig;‘h“““
>ecame the unfamiliar and v;os versa. But they do change char—

wcter ‘and color and feeling-tone,
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— T If At¢ls aeserted that ethics 1e not man's eearch for the
good but hie reeponee to the ground of hie ‘Good (or Being), ‘then

the other element 1e aeeumed to operate without explicit statement

otherwise there will be no. movement or enoounter. But thie, then,
is an 1nadequate statement of what is occurrf“g.‘ If, on the
other hand, 1t is asserted that ethics is not a response to eome;
thing outside or beyond man, butvie man's eearch for the good,
the whole environﬁeht in which man's search moves 1s also taken
for granteo)ae a "Giveng” and that statement of the situation
becomee equally 1nade§uate. - (
Ir it 1s asserted subtly that man's aspiration is fulfilled
only in response, thet his good 1s found oniy as he receivee,;t;
that the coﬁrage to be himself comes only as he faces his finitude-—
then the negative side of the result is that the aspiration, the
motive power behind the mistaken form of the "moral striving,"
is depreciated along with the form, and the New Being, 1netead of
having a New Morality, is "transmoral," and in considerable danger
of antinomlaniem. |
If 1t is mesérted subtly, on the other hand, that ‘the
whoie of such movement comes oﬁt or'men'e aepiration for the good,
that the motive power for ethical movement comes out of a man bim-
self--then 1t would seem that an eduolyerror 1e'being made on |

. . A _ '
the other eide desplite the psychotherapetic evidence whioh'ought

tg_prevont such a oonclueion‘““As Tillich-does-not- deny_that there_”
is a 'morality“ in the New Being, 8o Fromm doee)not deny thet
there is a "Given". in coordinétioniﬁith which man moves toward

his fulfillment. But Fromm, in trying to protect aspiration,
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neglecta tho responso whioh Tillioh seeka to protect. Neither
!although Tillioh'a 1ntention seems the sameé ag my own) tende to
-remember .the full force of what ‘the payohotherapoutio rindinge
suggest-~-that there are both aspiration and reoponae; search for -
good and heeding of consoience, the vision of a goal and the
courage for a step—-but'that both sldes change oharaoter as trans-
formation occurs. There is both continuity and discontinuity in
the -process. This 1n91ght would seem to offer, in principle,

a b;sic reeolutlon of the good versus conscience perspectives in

ethics. It is a mofo dialectical approach, within a pfooose

framework.

Froedom and §9onr1ty in Christian Ethics

The third basic problem to which we referred was called
"freedom and security” in ethics. We asserted that all the\con--
notations of meaning woven round these concepts in the modern
wofld»euggest their being opposites, that the offhand statements
about true security coming through renounolng secnrlty and true‘
freedom coming through a form of bondage simply do not mako |
contact with the modern world regardless of the truth they may
contain. We suggested that peychotherapy shows the concomitance
of freedom and security at all levels,'inadoqudte or better or
tranaformed, i.e., that the proper underetanding of both freedom .
and-security, or tho_proper underetanding of their distortiona,
showe that they emerge in basically aimilar form at any atage -
in development or 1n salvation. ) .

As a corollary ‘of the freedom—eecurity ﬁoint, wojrdised_

the question of the relation of the spontaneous to the deliberate.
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‘We hypoth;oated that.thg:caéacityttolact ét once wlthoutAthel
feeling of threat lest our decision lose cprtain‘valués, aﬁd'the.‘
capaéity to defer action'evén'thtugh this too might lote values,
are to be understood not ae‘oppositea but as aspects of the same
kind of (ethical) capacity in ‘the human being It remaine to ex-
plore.theee points further. ‘

Perhaps the first thing to be sald i1s that we can not by-
pass the security question on the ground that in a eophleticated
sense, 1t 1s subsumed under freedom. The “eecape from freedom'
is aleo; at the same time, a "compulsive clutch for security.

We are impressed with the tremendous hunger for "eecurity" shown
in large-scale soclal toerms. Psyéhotherapy demonstrates the
similar hunger and need for.aecurity in personal‘terms, not in-
f%equently concealed beneathwhat seem to be the strongest possible
exteriors., . |

Nor does there need to be any secondary level of value

. attributed to personal or soclial security, properly understood

The Bible 18 full of security images--"rock," "fortress,“ “the
hills from when cometh my strength," and so on. .Indeed, what
peyohotherapy suggests is that the man wﬁo talks, in psychologtcal
terms, only apout trying to "release" himself and ecorns the no-
tion -of flndiné a‘better standing point(which,he regards as
"feminine .weakness," 1is 'undoubtedl& concealing a feeling of

weakness. Or that the man who, in economic terms, speaks only -

. . !
"of "free enterprise," ‘of competition, of "forces of the market,"

and who has only contempt for those who have had serious setbacks

in economic life and who are presumed to want "to be taken care

-~
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‘of," may be{the one who has eubsisted on the 'eeourity“ or
large company,and 80 on. That 19, the acorning of the need for
basic Qecnriﬁy is a rais;ricgtion of‘the_actual sltuation.

This same téndency may be found, altﬁough in subtle‘fofm}
in statements hbout.Christian ethics, even in éo deep & eyhtem |
as Tillich's. Buppose that, in Tillich's thought,,# mén'a.being
becomes traneformed and he moyeé therefore téward the actualization
of his freedom confronting starkly all its finiteness. And suppose
that we then ask: Is he more secure? The answer is likely fd be:
It 18 not‘a question of security. It is a matter of freedom. He
was not previously free to accept his limitations and potentia;-
ities, to act with responsibility and deliberation--now he is.
It 1s freedom which counts, nbt security.l

. qu’we may reply to this: But what you mean %s‘yhat the . f

0ld security was no security at all, that the man's compulsive
doubt andhobeeseive acting merely covered up under a shell the
absence of security, the ability to stand and to move. If these
qualities have been removed, and he can move towdfd the actuali-
zation of rinite freedom, does he not have now a non-illusory
aecurity which he 'did not have before? The fact that he no longer
neede to be preoccupled with- security does not-mean he-has no se-
curlty; 1t means he has enough so he 9%“ occupy himself with the

. : e ’ . oo
__*insecure" elements in 1life, the contingencies, the finltude,

- <
lTillich indicates, in oral communication, that security :

does not have for him the fundamental ontological import of free— -

dom; but 1t 1is, nevertheleee, important as a "category of space,

having or not having one's own "space" in life. I understand

this to mean a partial reJection by Tillich of my argument in the

text. .
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the_gin, His lack of preoccupation with security is a mark that :

he has begun to find it in 1ts genuine rorm.

We might then turn to the freedom side of the queetion in
this raehion. Let us suppose that/your man 1s beginning to
| actualize his freedom in the way you consider proper, This is

not by acting arbitrarily, or ignoring his finiteness or his sin,

but by having the "courage" to face .them and operate through,
with and despite them. That is to say, your&men is-not pre-
occupied‘with freedom. He does not give his whole attention to
the feeling of being released from an inability to assume~responsi-
bility,'let us say, but to oonsidering the nature of that responsi-
bility., To put it another wsy, he 18 not free if he is preoccupied
'with his freedom. If his whole attention is stili on freedom,
he 1s.not free. A freedom which tries to transcend finitude by.
ignoring it 1s not human rreedom Do we not have, then, with
rreedom Just the same kind of situation we had with security?

We indicated that there was a prudentlal reason for Gon-
sidering freedom and securlity together in an ethics for the
modern world. If only freedom i1s stressed, those who associate
it with lack or courage to face finiteness will remain alien.
If only security is emphasized, plainly the disoussion will de-“ :

teriorate to a confusion of an 0l4 Man with a. New Being type or.

security. Men who . are fearful -of facing finitude_will heed a
mess ‘ - ' ] he
m age which begins with se?urity. Here lies the appeal, the-

) ) . / ,
oome'on“, of Peace of Mind.1 " But this may easily, ifr unaccompanied

1 : .
Joshua Loth Liebman P . L :
and Schuster, 194@ ’ eace of Mind (New York: 'Simon
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by a eearohAng dieoueeion of rreedom, deteriorate into a eweetnese'.
and light approach or whiéh Liebman 8 book ie not altogether |
gpiltlees."

But the baeic reaeon for reconeidering both freedom and

-

4

eecurity, and their relationehip, tranecends prudential or etra-

: tegic or apologetic coneideratione. It is necessary to a proper
dialectical statement or the actual situation. If one becomes
free to face finitude, 1f our "experience” of rreedom is "delibera—
tion, decieion, and responsibility," in Tillich's terme then a

_proper dlialectic asks what is the polar condition which makeej

-this possible? 1If freedom 1e'the movement, what stands while
movement is ‘being made"what is the ground of the movement? Thie
is security--none the less a true security becauee its possession
enables 1t to remain outside the "personal center. On the other
hand, "any standing, or ground or resting 1is false to the nature:
of actual life unless 1t uses the ground as a base fbor operatione,
for movement. The ability to make such movement is freedom; and
there is no rreedom unless it 1is being made. |

In actual psychotherapy, the pereon may begin with the con-
ception either of unfreedom or of ineecurity, only.rarely with

‘both or with an initial sense of their interrelationehip. But
as he proceede, he finds not only that freedom begins to emerge
as he can decide what formerly seemed impossible, for e;ample,

‘but that he 1s less preoccupied with finding place,._or status,
or in "proving something" which is the cheracteristic of inse-
curity, If‘hie tﬁerapy‘ie good and he has thehcourage tolbrogreee
in 1t, and the further clarity of'thought which enablee:him to’

4
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